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THE MAHARASTRA PURANA. 
BY 
TAMONASH CHANDRA DASGUPTA, M.A, 


First Chapter, Bhaskar Parübhava, by Gañńgārām Bhat. Substance, 
country-made paper, size 14° x54". Folia 1-6. Lines, 12 to 14 on a 
page. Date 14th Pauga, Saturday, 1672 Saka aud 1158 B.S. ; condition, 
soiled and worn-out in part. Hand-writing, good. 


INTRODUCTION. 


The present Bengali manuscript, the Mahiürüstra Purina 
(Chapter I) was discovered by the late Mr. Kedarnath 
Majumdar of Mymensingh, who first brought it to public 
notice in an Industrial-Agricultural Exhibition held at the 
town of Mymensingh in 1311 (B. S.). Unfortunately the 
book is incomplete. But though it consists of only six folia, 
it gives within that small eompass a tolerably large mass 
of historical materials. The matter treated in these few 
pages pertains to the First Chapter; but it is complete in 
itself beginning with the Maratha incursions of Bengal in 
1743 A. D. and ending in the death of the Maratha leader 
Bhaskar Pandit in 1744 A. D. 

The native place of the poet Gangáram is not known. 
From the fact that the manuscript in question was found out 
ina village of Mymensingh Mr. K. N. Majumdar surmised 
that Gaùgārām was a native of that district. It has also 
been said of him that though he was an inhabitant of 
Mymensingh, he passed many years in Murshidabad, the 
then capital of Bengal, where he had opportunities of 
knowing the incidents of Maratha invasion direct. From 
t e spelling of certain words indicating the intonation of 
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the people of * Radha Desa, Mr. Byomkesh Mustafi imagined 
that Gangirim was probably a native of the Burdwan 
district! Prof. Jogendranath Samaddar stated, on what 
authority I do not know, but probably Following Mr. K. N. 
Majumdar's assertion, that the descendants of the poet still 
lived in Mymensingh.? A theory has been started that 
the manuscript in question is in the hand-writing of the 
poet himself and much conjecture is rife in regard to such 
points, but we are not prepared to countenance any of these, 
as no historical evidence has yet been adduced to prove any 
of them. 

The date (14th Pausa, Saturday, 1672 Saka and 
1158 B. S.) given at the end of the poem is believed by some 
to be that of the composition of the poem. In that case 
Gangirim himself might have written this manuscript." 
It is usual with the scribes to give their names at the end of 
the manuscripts. As, however, in the present case, no such 
name is found, but the date is given, one might suppose 
that the poet himself was the scribe. But after all, these are 
conjectures on which we cannot fully rely. 


The date of the poem is 1751 A. D. according to Mr. 
Mustafi and Prof. Samaddar, and 1750 A. D. according to a 
recent writer on the subject... This discrepancy in respect of 
dates is due to a misapprehension. If a close scrutiny is made 
it will be found that the discrepancy is an imagined one, 
and that the Saka and the Bengali Eras refer to the same 
date, e.g., 1750 A. D. There is, besides, a specific mention of 


| Bee the article Sf 9r 203 ⸗ wetat® att, Sihitya-Parigad Patrikü, Part IV, 
1313 B. 8., p. 193, by Byomkesh Mustafi, 


* Bee "The Maratha Invasions of Bengal " in 1743, by Prof. J. N. Samaddsr,— 
Bengal, Past aud Present, Vol. XXVII, p. 56. 


* See striate c a etat cus9]xz- firmad, by Chintabaran Chakravarti, Sahitya 
Parigad Patriká, Part II, 1335 B. 8. 


* Babu Chintaharan Chakravarti, writer of the article, "(9tetw spa titty erias 
ftra : see Sahitya Parigad Patrik’, Part II, 1335 B. S, 
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the exact day and month, which exactly show the correct 
time of the copy (1750 A. D.). 

In diseussing about tbe poet Gangürim and his poem, 
Mr. Mustafi makes the remark—“a#faq afm xspc24 ateatel ca 
c$, Stal fada -facs *itfa a£. ptal shaq Afas aaa JAT SYA 
astair? aat ate comtea ateg farsa)” (Sābitya Parişad 
Patrikā, Part IV, 1313 B. S., p. 194.) 

Sahu,’ the grandson of Sivaji, is a well-known and con- 
spieuous historical figure. The word ‘afẹ asa evidently 
refers to a town in the Deccan. The name of his capital 
Satara is also to be found in the poem. We do not know how 
in the face of these significant historical facts there should 
be any hesitancy felt in identifying the great prince Sahu 
of the Maratha history. Further, that the poet did not care 
to mention adequately the names of the commanders who 
served under the Nawab of Bengal (Aliverdy Khan), is also 
unfounded, as will be shown later on. 

Mr. Mustafi observed that Bhüskar's worshipping the 
Goddess Durgii is not justified as the Marathas do not worship 
that deity. All such reflections we consider to be mere 
gibberish. ‘There are many sects amongst the Marathas and 
the worship of Sakti is nowhere interdicted in their religious 
code. Further, all facts of Bháüskar's life are not described 
anywhere that we know of. The omission of an incident in 
stray historical treatises does not justify its rejection. 

Prof. J. N. Samaddar of the Patna University published 
a free translation of the book in the periodical “ Bengal, 
Past and Present" in the year 1924 (Jan.-June), Vol. XXVII.' 
The translation gives in many places a mere gist of the 


* During the reign of Sihu, three Peshwas (chief ministers) succeeded one another, 
e, g., Balaji Vievandth, Báji Rao, and Balaji Hào. Tt was during the Peshwaship of 
Bálàji Rio who became Peshwa in 1740 A. D. (August) that the Maratha raids in Bengal 
* Before this translation Mr. Samaddar referred about the Mahārāstra Purigs in 
hia articles on Seir-ul-Mutakherin in Bengal, Past ood Present (Vol. XXV, Jan.-June, 


1921, pp. 168-163). Besides he devoted another article on the subject entitled “ The Bargi 
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Bengali work omitting much of its details which we believe 
to be important. As the descriptions given by Gangarim 
of this momentous period of the, history of Bengal show 
the point of view of a Bengali, these details possess a unique 
interest. We have already Mahomedan and Maratha 
accounts of these times. ‘The Bengalis, however, suffered 
greatly from the Bargi raids and the tale told by one of 
them, who was a contemporary writer, has the value of 
directness and a picturesque presentment of the psycholo- 
gical side of a suffering population. It ushers us straight 
into the arena of the military operations, giving occasionally 
such informations as no other historical aecount would 
provide. It has therefore been found necessary to give 
here a full literal translation of the texts omitting nothing 
of its details. We have, besides, given exhaustive notes 
relating to each of the historical episodes involved. The 
readers will find an opportunity to compare the different 
versions of the same historical event given by the different 
writers. 

The chief interest of the Mahiristra Purina lies in 
the fact that it gives a graphic description of the ravages 
of the Maratha army and some very valuable details about 
the routes followed by the Marathas in Bengal and also the 
localities in which they committed their marauding depreda- 
tions. There are certain differences as regards some historical 
details about the raids. Special attention should be drawn 
to the circumstances leading to the expedition undertaken by 
the Bargis as the Maratha raiders were called. In the 
Bengali manuscript we find that Sahu demanded ‘chouth’ 
for Bengal from the then Emperor of Delhi (Mohammed Shah) 
who expressed his inability to comply with it on the ground 
that his authority was hardly recognised in the Province. 


Invasion of Bengal" in a meeting of the Indian Historical Recorda Commission, Vol. 
VI, pp. 109 #. He had also another article on it entitled '' Mabratta Invasion of Bengal, 
Bihar and Orissa,” in the Journal of Indian History, 1925, p. 80. 1 


" 
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The Emperor suggested that Sahu should himself invade 
Bengal for realising the ‘chouth.’ The advice was accepted 
and Sahu directed Raghuji (Raghuji Bhonsli of Nagpur) 
to take the responsibilities by leading an army into Bengal 
for the purpose. Raghurija, however, did not personally 
take up the task and he, in his turn, appointed his deputy 
named Bhaskar-vana or Bhiskar Pandit to march at the 
head of a Maratha army. It will be seen from the quota- 
tions in the early portion of the poem dealing with the 
Maratha raids in Bengal that our poet’s description of the 
cause of the raids does not fully tally with the historical facts, 
His account of the interview of Bhaskar Pandit with Aliverdy 
Khan is also different. Again it should be remembered 
here that our poet gives a somewhat different story regarding 
the last interview of Bhaskar Pandit with Aliverdy 
Khanat Monkora. Grant Duff in his Maratha history does 
not give any detail while Mutakherin, which is a much 
later work than the Mahüràstra Purina, gives some details 
of this interview which do not agree with that of Gangirim. 
We are inclined to give a greater credit to the account of 
Gangürüm as he wrote it only seven years after the occur- 
rence of the said event. Gangirim says, the Nawab out- 
wardly put on a friendly appearance and left the place on a 
frivolous plea, and as he never returned and as it was getting 
late, the Maratha general left the Durbar accompanied by 
the leading men of both sides. As he was just going to 
mount his horse he was cut to pieces by somebody from behind. 
But Mutakherin makes the following statement :— 

“When the Viceroy asked in an audible voice which of 
those eminent officers was the valorous Bha-Sukur Pandit ? 
And having been answered on the point by Mirza- Hekim-beg, 
who pointed to him with the finger, as did many others who 
had been stationed there for that purpose, the question was 
repeated. Three times did the Viceroy ask the question 
and three times was it answered by pointing with the fingers 
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and now Bha-Sukur drawing near, the Viceroy commanded 
his people to fall upon those free-booters. * . . è 
Mir-Cazem-Qhan, being the foremost of all, closed 
with Bha-Sukur and at one stroke felled him to the 
ground.” ? 

Besides some differences as regards these points 
there is another point on which our poet is silent. It was the 
circumstances which led to the first departure of Bhaskar 
from Bengal. Gangirim is also studiously silent about 
Balaji Baji Rio and Raghuji Bhonsla’s attack of Bengal 
in person. The ravages of the Marathas, as described by 
Gangaürüm, covered an extensive area. It was chiefly the 
present Burdwan and Presidency Divisions which 
suffered most from the cruelties perpetrated by the 
Bargis. The villages affected, named by the poet, are as 
follows : — 

Chandrakona, Medinipur, Dignagar, Khirpai, Burdwan, 
Nimgachhi, Shergà, Simaita, Chandipur, Syampur, Satsaika, 
Chandpur, Kalna ,Kalmara, Parishaded.), Bansberia, Madwai, 
Jadupur, Bhatehhala, Meerjapur, Chandada, Kudban, Palasy, 
Bauchi, Beuda, Samudragad, Jánnagar, Nuddea, Mahatapur, 
Sunanthapur, Purinpur, Bhatara, Madada, Sarbhanga, 
Dhitpur, Jagirabad, Kumira, Baultali, Nimd&, Kadai Kaithan, 
Chadail, Siddhibaka, Ghodan&, Samastail, Gotpada, Agdia, 
Patani (burnt in one night), Ataàihat, Pataihat, Dainhat, 
Beda-bhaosing, Biki-hat, Indrail Pargannah, Kaga-Moga 
(Kagza-Moga was an inland port belonging to the Dutch), 
Jenuakandi, Birbhum Pargannah, Amdahar&a, Mahadevpur, 
Goalabhuin, Senabhuin, Vishnupur (it was saved due to the 
mercy of the tutelary deity, Gopala), Malukpada, Satai, 
Kamnagar, Mahunà, Chourigáchhà, Kathalia, Adhar-manik, 
Ranga-maita, Goaljan, Budhaipada, Neanispada, Dahapada 


and Hajiganj. 


Vol. 1, pp. 434-436. 


i For ə detailed account see S. U. Mutskherin (publiabed by R. Combray & Co.). 
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It appears from the description of the ravages wrought 
by the plundering Marathas that some of these villages 
were in a highly flourishing condition, at the time. The 
author tells us how the palaces of the millionaire Jagat Seth 
and the Raja of Satsaika were looted. Parts of Visnupur 
were ravaged but Vana-Visnupur, it is said, was saved 
through the favour of the tutelary deity  Gopila. There 
are many country ballads current in Birbhum describing 
this supernatural tale. 

In this connection it should be noted that the Maha- 
rastra Purina mentions the Dutch port of Kaga-Moga on the 
bank of the river Hooghly. The Marathas under the direction 
of Meer Habib requisitioned some of their sloops for transport 
purposes. 

Gangiram incidentally throws some valuable light on 
the composition of the Maratha army. ‘The whole Maratha 
army which invaded Bengal under Bhaskar Pandit was 
divided into several parts each under a Jamadar. Bhaskar 
himself was the Sardar (General) or Commander in-chief 
of the army. No definite information is given as regards 
the exact number of soldiers who were led by each of these 
Jamidars. That their position in the army was of consider- 
able importance, unlike that of the present day, is shown by 
the fact that some of them are often mentioned as leading 
thousands. There may be some exaggeration in these 
statements, but the information given by the poet seems to be 
substantially correct. On the whole, mention is made of 
twenty-four Jamadars leading the Maratha army. They 
were :— 

(1) Dhamdhwama, (2) Hirémankasi, (3) Gangaji-Amra, 
(4) Simanta-Yasi, (5) Balaji, (6) Sivaji Kohada, (7) Sambhuyji, 
(8) Kesaji Amoda, (9) Kesava Singha, (10) Mohan Singha, 
(11) Bala Rao, (12) Sesa Rao, (13) Sisa Pandit, (14) Semanta 
Sehada, (15) Hiraman Pandit, (1€) Mohan Rai, (17) Siso 
Pandit, (18) Pita Rai, (19) Niraji, (20) Samáji, (21) Firanga 
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Rai, (22) Adi- (other letters indistinct), (23) Sultan Khan, 
and (24) Bhaskara.' 

It is necessary, if possible, te attempt identification of 
these Maratha leaders, from contemporary Maratha records 
that are extant even now, 

On the other hanc the following names of the Jamadars 
who fought on the side of the Nawab of Bengal, have been 
mentioned by Gangirim, but not noticed by Mr. Mustafi -— 

(1) Mustafa Khan, (2) Samser Khan, (3) Raham Khan, 
(4) Karam Khan, (5) Ataulla Khan, (6) Meer Jafar Khan,’ 
(7) Umar Khan, (8) Asalat Khan, (9) Thakur Singh, (10) 
Fateh Haji, and (l1) Chhedan Haji. Many of these com- 
manders became famous afterwards. 


It is interesting to note that there were Mahomedan 
officers of a superior, though unspecified, rank in the 
army of the Marathas. Two of them, Meer Habib 
and Ali Bhai (Aly-Carāol) deserve special notice. Meer 
Habib was a man of talent and served as the Dewan 
of Orissa which province was under the Government 
of Bengal when Aliverdy Khan slew his rivals and 
made himseif independent. Meer Habib quarrelled with 
Aliverdy and joined the Marathas who first invaded 
Bengal at his invitation. He was of the type of Daulat Khan 
Lodi and Meer Jafar Khan—men who have appeared often 
during India’s political turmoil. About Ali Bhai, we learn 
from Mutakherin that, * Bha-Sukur who had 
attached to himself Aly-Caráol, a famous General of the 
Deccan, to whom he had given the command of six or seven 


' Prof. J. N. Samaddar writes Sivaji in place of Niraji, Sambhaji in place of 
Sama]i and Kesari Singh in place of Kesaaya Singh, which we find in the MS. Besides 
in the íranslation be makes no mention of the lillegible word. Sesa Rao has been 
mentioned in 8. U. Mutakherin, Vol. I, p. 394. Jamiádür No. 24 bears the same name as 
that of the Commander-in-chief. 

* Evidently the same Meer Jafar Khan who afterwards became the Nawab of Bengal, 
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thousand horse, now thought of putting his talents to a trial. ''! 
Aly-Cardol was, inspite of his abilities, a bit credulous which 
made him a puppet at the hands of Aliverdy when the 
former was on an embassy to the latter's camp” This at 
the end proved disastrous to Bhaskar Pandit so much so 
that it cost him his life. 

The Maratha raiders were known as the ' Bargis’ “in 
Bengal. We quote below from Grant Duif the meaning 
and significance of this term. 

“The Bargirs are the people “next in importance in the 
history of the Marathas.  Bargir is not 5 caste. Any cavalry 
soldier who could not supply his own horse and who was 
therefore left in charge of an animal belonging to a higher 
soldier was a Bargir. He may have belonged to any caste. 
He was the dread of Bengal, where he was known as Borgi. 
Sir Herbert Risley gives a lucid description of this Borgi— 
the Maratha cavalry officer," He says :— 

“The following notice of it in the new edition of Hobson- 
Jobson makes the matter clear:—‘A trooper of irregular 
eavalry who is not the owner of his troop, horse and arms 
(as is the normal practice) but is either put in by another 
person, perhaps a native officer in the regiment, who supplies 
horses and arms and receives the man’s full pay, allowing 
him a reduced rate, or has his horse from the State in whose 
service he is. |** According to a man's reputation or connec- 
tions, or the number of his followers would be the rank 
(mansab) assigned to him. <As a rule, his followers brought 
their own horses aud other equipment; but sometimes a man 


^ S, U. Mutakbherin, Val. I, p. 130. 

! t Auly-verdy-qhan did not cease to cultivate the Mahratia's (meaning Ali Bhai's) 
good disposition by plying bim incessantly with everything curious, costly or delicious, 
either in staffs or in fruita, whother of the growth of Bengal, or imported from abroad... ... 
in one word, the Marhatta's mind was entirely changed; he became fond of Aalyverdy 
qhan, cte., etc. ——8. U. Mutakherin, Vol, I, p. 432, 

. N, B.—Here Ali Bhai is described às a Maratha, probably because he belonged to the 
Maratha army, 
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with a little money would buy extra horses, and mount 
relations or dependents upon them. When this was the case, 
the man riding his own horse wis called, in later parlance, a 
Sil dār (literally *equipment-holder') and one riding somebody 
else's horse was a bargir (* burden-taker')— JF. Irvine." The 
army of the Indian Moghuls, J. R. A. S., July, 1896, .p. 539. J’ 

Prominent mention is made of three principal officers of 
the Nawab in connection with the Maratha raids. One of 
them was a Hindu named Jjinakirim and the two others 
were Mahomedans named Mustapha Khan and Haji Saheb. 
From Mutakherin we know that * Radja Djanki-ram, Divan 
to Aaly-verdy-qhan, and of course a minister of the highest 
trust and credit with his master, who imparted to him alone 
his real scheme...... Radja Djanki-ram, as being himself a 
Hindoo as well as the Marhatta, passed whole days in hia 
(meaning Bhaskar’s) company and by that very reason 
proved greatly instrumental in this affair” * (meaning en- 
trapping and assassination of Bhaskar Pandit). 

The writer of Mutakherin makes the following incidental 
observation about Mustapha Khan :—*“...he (meaning 
Aliverdy Khan) held frequent consultations with Mustapha- 
qhan about the manner of destroying the invaders, and of 
entrapping the Marhatta general and his principal officers, 
in such a manner, as that the whole of them, officers and 
troops and all, should take a journey to nothingness.,.,.. 
Mustapha-qhan, who was a man of design and contrivance 
as well as of prowess and execution and who to those advan- 
tages joined the talent of] speaking as well as he acted, 
could not resist so many temptations.’ ? 


' A History of the Mabrattas (Daf. Published by R, Cambray & Co., 1912), Vol. I, 
Appendix, p. iij, 

= §. U. Mutakherin, Vol. I, pp. 434, 133. * 

N. B.—In Bengal there is a term still in existence called "491" Here in land tenure 
aktat or &1"5!4T is one who tills the land of another and shares the produce of land 
with the owner. 

* . Mutakherin, Vol. I, pp. 480-431, 


"^at 
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Haji Saheb of the present topic seems to be Sayed- 
Ahmed-qhan, a favourite of Aliverdy. In Mutakherin we 
find the following observation :— 

“The subject’ of discontent proved to be the govern- 
ment of Hooghly, which the Hadji wanted for himself, and 
which Aaly-Verdy-qhan bestowed on the Hadji’s second son, 
Sayed-Ahmed- qhan." 

In this connection we also mention the name of Raja 
Ram Singh who was Faujdar of Midnapur and was in charge 
of the C. I. D. Department of the Nawab. 

The details of the ravages committed by the Bargis, 
as given in the work under notice, shows the nature and 
extent of the enormity of atrocities perpetrated by them. 
The worst sulferers were, of course, fair-looking youthful 
women. Inhuman cruelties were committed upon the help- 
less people, whose limbs were chopped off and many of them 
were mercilessly slaughtered. 

It is regrettable to notice the entire absence of any 
organised effort amongst the people for resisting the reckless 
oppressions of these marauders. The Nawab himself proved 
unequal to the task, shifting his camp from place to place 
for avoiding an open engagement with the enemy. A general 
panic was raised; even the very name of the Bargis was 
sufficient to make the people desert their homes in a body. 
1 he ever memorable Bengali nursery rhyme current in Bengal 
remind one of the horrors of the Bargi invasion even to-day. 
The following articles contain references to the Maharastra 
Puriina : 

(1) æfa aiaa a asjata Pjata, 
AE PSA | 
—rifesy *ifaus vifzsi, OF ALA, AA 29d, Fr 535 | 
(also aña atas *ifaue vifa, Vol. XV, p. 249). 
(2) ace amt, 
—fastdieta aatia | 


1 Mutakherin, Vol, T, p. 450. 
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M ied contain some references about the Bargi raids i | 
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(3) aw reperta atetera Sesa, aai maet, 
9|: 383. 
— [eio yi acoger partur 4 
(4) Bengal, Past and Present. 
Vol. XXV. (Jan.—June, 7923, pp. 158-163.) 
(5) Bengal, Past and Present, . 
Vol. XXVII, pp. 14 ff. 
(English translation of the Mahfristra Purana 
by J. N. Samaddar.) 
The article—*'* The Maratha Invasion of Bengal in 1743" 
by J. N. Samaddar containing the above translation. 


(6) The Bargi Invasion of Bengal, 
—4J. N. Samaddar (Proceedings of the meeting 
of the Indian Historical Records Commission, 
Vol. VI, pp. 100 ff.). 

(7) Marhatta Invasion of Bengal, Behar and Crissa, 
—J. N. Samaddar (Journal of Indian History, 
1925, pp. 85 ff.). 

(5) amiata ata mrwImIS SIASA fase, 
—fouteas baraat (atas *ifume Afas, sm seve, 
fasta azani) 1! | 

(9) A brief notice of the work in “agstal e ats” and 
“ A History of Bengali Language and Literature '" 4 
by D. C. Sen. s 

Besides the above, the following English and Tm "s 






ig I:— went l 
a Hill's Bengal in 1756-57. ; 


, ^ " 
P 7 d 








> 
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(4) Seir Mutakherin. 

(5) "larikh-i-Yusufi, 

(6) Holwell's accounts 

(7) <A History of the Marhattas (Vols. 1 & 2) 
by Grant Duff. 

Prof. Samaddar writes that * the Nagpur Marathas have 
left us no historical records and therefore, there are no 
Maratha sources. Neither there are any letters in Marathi, 
at least to my knowledge, on the subject, as these raids 
were undertaken by the now defunct house of Nagpur.'' ' 

As Grant Duff based his treatment of the subject 
evidently on materials found partly from the Maratha 
manuscripts as acknowledged by him in footnotes we cannot 
accept Prof. Samaddar's view. 

There are some words like coast, aagate, afenate and coe, 
etc. in the Bengali manuscript (the Maharastra Purina) which 
are difficult to comprehend. Mr. Mustafi and Prof. Samaddar . 
have also confessed their inability to explain the words. 

We give below a brief outline of historical events which 
occasioned the Maratha raids in Bengal for better appreciation 
of the subject :— 

The Maratha raids occurred when Nawab Aliverdy Khan 
was the ruler of Bengal. Sahu (the grandson of Sivaji I) 
was the nominal head of the Maratha territories with Ballajee 
Baji Rao (Baliji Rao) as his Pesbwa (or Prime Minister), and 
Raghuji Bhonsla, one of the Marata chiefs, was the ruler of 
Nagpur territory with Bhiskar Punt as his Commander-in- 
chief. Nadir Shah’s invasion of India was over just a few years 
ago (e.g. in 1739 A. D.) and the Moghul Emperor of Delhi 
Mohammed Shah “had received his liberty and his crown 
after both had been subjected to the will of a despot.” * 
The Central power in Delhi being weak at the time ambitious 


1 “ The Maratha Invasion of Bengal in 1743 '' by J. N. Samaddar, Bengal Past and 


Present, p. 4f, Vol. XXVII, Jan.-June. 
* Grant Duff's " A History of the Marhattas, * Vol. I, p. 459. 
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members of the aristocracy in various parts of India 
asserted their independence. Thus Aliverdy Khan estab- 
lished his independence in Bengal while various Marata 
chiefs established their authority in various parts of Western 
and Central India. Sahu was only the nominal head of the 
Marata confideracy while his Brahmin minister, the Peshwa 
really ruled the territories under his control. The following- 
passage from the Maharistra Purina will give an idea of the 
circumstances under which the Mahrattas invaded Bengal. 

" About this period, the usvrper, Aliverdy Khan, estab- 
lished his authority over the provinces of Bengal, Behar 
and Orissa, From a humble situation in the service of 
Shujah-ud-deen Khan, Nabob of Bengal, Aliverdy had been 
appointed the Nabob’s deputy in Bebar; Surfuraz Khan, 
the heir apparent to the nobobship, was stationed at Dacca, 
and Morshed Koolee Khan, the son-in-law of Shujah-ud-deen, 
was the deputy governor of Orissa, having for his dewan 
a native of Arabia,‘ named Meer Hubeeb, On the death of 
Shujah-ud-deen, Surfuraz Khan was appointed Nabob. 
Aliverdy Khan rebelled and slew him in battle. He also 
attacked and drove Moorshed Koolee from Orissa. Meer 
Hubeeb, the dewan, a person afterwards so instrumental in 
Marhatta progress, also fled, but subsequently submitted, and 
entered the service of the successful insurgent. Aliverdy 
Khan was acknowledged by the emperor as Nabob of Bengal, 
in consequence of sending a part of the property and jewels 
of Surfuraz Khan to Court.—(Grant Duff, p. 460, History 
of the Marhattas, Vol. I.)......]t appears, that immediately 
after his master's defeat, Meer Hubeeb had invited Bhaskar 
Punt, the Dewan of Ruzhoojee Bhonsla, who was left in 
 eharge of the Government of Behar during his master's 
absence in the Carzatic, to advance into the Province of 
Kuttack, but Bhaskar Punt, having found it necessary to 


hw. i Mabratta. MSS. Gholam Hossein Khan, author of the Seyr-ool-Mutuaqhereen, — 
(Seir ul Mutakberin) calls bim n native of Persia, a pedlar from Iran. Meer Hubeeb waa _ 
intimately known to the Mabrattas, who always designated bim as an Arab, d l 


`» * * 
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apply for his master's permission, Before an answer could 
be received and the troops prepared, Aliverdy Khan had 
conquered the province, and Meer Hubeeb had submitted 
his authority. (Grant Duff, Vol. II, pp. 8 and 2.)---.-- Since 
the Peshwa's arrival at Mundelah, a negotiation had been 
going on between him and the Emperor, through the media- 
tion of Raja Jey Singh, supported by Nizam-Ool-Moolk, The 
chouth of the imperial territory was promised (1742 A. D.)-«---- 
In the meantime Bhasker Punt had invaded Behar...... 
The Marhatta army consisted of ten or twelve thousand 
horse, and report had swelled their numbers to nearly four 
times that number. Aliverdy Khan, although only at the 
head of three or four thousand cavalry, and four thousand 
infantry, resolved to oppose them; but the Marhattas 
attacked him with great success, surrounded his army, 
carried off most of his baggage, and reduced him to great 
distress......He made good his escape to Cutwa...... In the 
meantime, the Emperor, on being apprized of the irruption 
into Bengal, ordered Sufdar Jung, Nabob of Oude, to drive 
out Bhaskar Punt, and at the same time applied to Ballajee 
Bajee Rao, to afford his aid.” 

The  Peshwa arrived at Mursidatad by the route of 
Allahabad as a friend of the Nawab. Raghuji Bhonsli with 
a powerful army, was ndvancing as an enemy of the Nawab 
from eastward, A settlement was arrived at by this time 
between Aliverdy and the Peshwa as a result of which Ragh uji 
Bhonslā` had to beat a retreat. The Peshwa alone “overtook, 
attacked and defeated Raghujee's army.” “Bhaskar Punt 
who was at the head of a party in reserve immediately retrea- 
ted through Orissa.” So Ballaji Rao returned to Malwa. 
(1743 A.D.) (Duff, Vol. 2, pp. 14-15). But eventually Raghuji 
reconciled with the Peshwa and Ballaji resigned Bengal to 
, Raghuji Bhonsla (Duff, Vol. 2, p. 17). 

"Raghujee Bhonslay was intent on recovering his last 
footing in Bengal, and the Peshwa, in order to exeuse himself 
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tothe Emperor for not acting against Raghujee remaind in 
the Deccan. * " * Bhaskar Punt, Alee Kuraweel 
and several officers of note, supported by twenty thousand 
horse, were sent into Bengal by the route of Orissa,  Aliverdy 
Khan prepared his troops, but on pretence of coming to an 
agreement, opend a negotiation with Bhaskar Punt, invited 
him to a Ziafut, or entertainment, with twenty of his prin- 
cipal officers, and most treacherously murdered them 
(1744 A. D.). One Seerdar, named Raghujee Gaekwar, who 
remained in charge of the camp, was the only one out of 
twenty-two principal officers, who escaped this perfidious 
massacre : he conducted the retreat of the army to Berar by 
the same route they had come, but many of the Marhatta 
stragglers were cut off by the exasperated  peasantry.'' ' 
Raghujr Bhonsla, then invaded Orissa and demanded thirty 
millions of rupees.  Aliverdy at first assented but afterwards 
sent a vaunting message to Raghuji which put an end to 
all negotiations. ' 

This is, in short, the history of the Maratha raids in 
Bengal. Bhaskar Punt attacked Bengal twice, as will be seen 
from above,— once in 1742 A. D, and again in 1743 A. D. when 
he was treacherously murdered by Aliverdy Khan in 1741 A. D. 
But the Marathas mainly attacked Bengal thrice, e.g., in 1742, 
1745 and in 1744 A. D. and the trouble finally ended in 1751 
A. D. The Maharastra Purina deals, as mentioned before, with 
the attack of 1743 A. D. The poem while describing the poli- 
tical events of Bengal forashort period throws some important 
light on the social condition of the people, Interesting points 
relating to the manners and customs of the people who were 
oppressed, and of the invading Bargis, are mentioned inciden- 
tally, and we hold the poem to be an important contribution 
not only to the political history of the country, but also to 
the history of society of the Bengali people of that period. 





A History of the Mabrattas, Grant Duff, Vol. 2, pp. 28-24, 
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DAYARAM'S SARADA-MANGAL 
EDITED BY 
T. C. Das Gupta, M.A., Pu.D. 
Introduction. 


The chief excellence of this short poem consists in its 
containing some valuable information regarding the condition 
of education in Bengal during the 17th century. Mr. Adams 
appointed by Government, two centuries later,’ furnished a 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary stage. Systems 
change very slowly in this conservative country and the gap 
of a few centuries—say from the date of Dayārām to the 
period of Mr. Adams— may as well be left out of account. The 
manuscripts of Sáradá-manzal available to us do not seem to 
be much later than the time of the composition of the book. 
I shall try to analyse the qualities of the poem Sarada-mangal 
from the background of the educational system prevalent in 
the villages of Bengal at that period. 

The educational system then in vogue might be traced 
from the Hindu period ; some changes and innovations were 
no doubt latterly introduced in process of time, but they 
were not such as to make any material difference. The 
present work shows the characteristics of the Sanskritie system 
and is essentially Hindu in character. There is no per- 
ceptible trace of Islamic influence in it. 

! The date of the poom is a probable one. 
2 Bee Adam's Report on Vernacular Education in Bengal and Behar, submitted to 


Government in 1835, 1836 and 1838 with a brief view of its Past and Present condition, by 
the Rev, J, Long, Calcutta., Printed at the Home Secretariat Press, 1868, 1 
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The idea is derived from a Sanskrit maxim, found in the 
Panchatantra.’ In this work we also learn that the proper 
age to begin education is five, and if it is delayed at all it 
should not go beyond seven years. Education has always been 
imparted in this country with a free use of cane and other 
varieties of punishment. The Froebel and Montessori method 
ordinarily known as the “ Kindergarten," established some 
time ago in this country, was unknown but the result never- 
theless was satisfactory. The community sanctioned these 
punishments and the list will be a long one if we mention all 
kinds of punishment here. In Sarada-mangal we get only a 
few varieties such as :—binding and sitting on the breast of 
the pupil for a specified time. 

We extract from the Calcutta Review, No. IV, p. 334, 
a description of 15 different kinds of punishment used ; 
these, however, are now gradually falling into disuse. 

"A boy is made to bend forward with his face toward 
the ground; a heavy brick is then placed on his back, and 
another on his neck ; and should he let either of them fall, 
within the prescribed period of half an hour or so, he is 
punished with the cane, 

'" A boy is condemned to stand for half an hour or an 
hour on one foot ; and should he shake or quiver or let down 
the uplifted leg before the time, he is severely punished. 

"A boy is made to sit on the floor in an exceedingly 
constrained position, with one leg turned up behind his neck. 

“Tle is made to sit with his feet resting on two bricks, 
and his head bent down between both legs, with his hands 
twisted round each leg so as painfully to catch the ears. 

“A boy is made to hang for a few minutes, with his head 
downwards, from the branch of a neighbouring tree. 


i HLIK Ei G 3212102) 202] 123 1 
WRAL ATL OCH CES 8 — eS, ENTRN | 
('* Of unborn, dead and illiterate sons, the first two are preferable to the last, because they 
bring only momentary sorrows for the parents, whereas the fool troubles them for the whole 


lite. ' —Pancbatantra.) 
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" His hands and feet are bound with cords, to these 
members so bound a rope is fastened, and the boy is then 
hoisted up by means of a pulley attached to the beams or 
rafters of the school. - 


‘* Nettles, dipped in water, are applied to the body, which 
becomes irritated and swollen: the pain is excruciating and 
often lasts a whole day; but, however great the itching 
and the pain, the sufferer is not allowed to rub or touch 
the skin for relief, under the dread of a flagellation in 
addition. 

"The boy is put up in a sack along with some nettles, or 
a cat or some other noisome creature, and then rolled along 
the ground. 

* The fingers of both hands are inserted across each other 
with a stick between and two sticks without, drawn close 
together and tied. 

“A boy is made to measure so many cubits on the 
ground, by marking it along with the tip of his nose. 

“Four boys are made to seize another, two holding the 
arms and two the feet; they then alternately swing him and 
throw him violently to the ground. 

“Two boys are made to seize another by the ears ; and, 
with these organs well outstretched, he is made to run along 
for the amusement of the by-standers. 

"A boy is constrained to pull his own ears, and, if he 
fail to extend them sufficiently, he is visited with a sorer 
chastisement, 

“Two boys, when both have given offence, are made to 
knock their heads several times against each other. 


“The boy who first comes to school in the morning 
receives one stroke of the cane on the palm of the hand, the 
next receives two strokes, and so each in succession, as he 
arrives, receives a number of strokes equal to the number of 
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boys that preceded him, the first being the privileged ad- 
ministration of them all.'" 

First of all, the poem emphasises the need of education 
and on this point the value given to education verzes on a 
prolific and exaggerated importance. It is said that the king 
preferred that his son should be killed before his eyes than 
remain illiterate as a permanent eyesore to him. ~ 


One interesting point to note is that a Pathsala or school 
received both male and female pupils. Even a princess did 
not feel it beneath her dignity to attend it. The Pardah 
system was much in vogue and marriage of girls before 
puberty was not perhaps in existence as the cases of the 
five young princesses, daughters of the king of Vaideva, show. 
The young and beautiful princesses attended the Patbsala 
freely, met there a young man named Dhula- Kutyā (the 
Prince of Sureswar used this nom de plume) talked with him 
and even went so far as to appoint him as their personal 
attendant. That young man, a staunch votary of the goddess 
of learning, condescended to hold this extremely derogatory 
post for pursuing his studies, Our folk-lore' and evidences 
like those found in Sarada-mangal show that sometimes ‘boys 


! Introduction (pp. 10-11), Brief View of the Past and Present State of Veroacular 
Education in Bengal by the Rey. J. Long, as contained in Adam's Report on V ernacular. 
Education in Bengal and Behar, submitted to Government in 1835, 1830 and 1888, See 
also Calcutta Review, No. IV, p. 334. 

See also ſapagcas faeta by Jogendranath Gupta, p. 333. See also Aspects ib x 
Bengali Society from Old Bengali Literature, Chapter on Education, by the present writer, | 
pp. 159-140, 

In these two works mention is made of punishments known as fer), argenta, 
"med following Calcutta Review, No, IV and the report written nbowe, together with 
some additional items of punishments auch as, ‘te fofavt crat (scratching the offender's 
forehead with sharp points of a paddy) and. "t patting the offending lad flat on the floor and ; 
' then sitting on his breast.” | * R 


ji © > Bee Panchatantra, - b y * oem 








DAYARAM'S SARADA-MANGAL 5 


and girls read in the same school up to a certain stage and 
under certain circumstances. 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by their supposed Guru. But the 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the young man, 
Pursuit of knowledge attracted them to such an extent that 
they passed through great sacrifice and hardships for the 
attainment of their object. 


Thus one prince was going to be killed by his own dear 
father and the five princesses courted infamy and hazarded 
everything dear to them to receive proper education as related 
in the story of Sarada-mangal and this shows, no doubt, the spirit 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu society. 
However, in the story we learn, that the goddess Saraswati 
played a ruse with the princesses (Kalindi, Kicori, Uma, Rama 
and Bimala)' and put her favourite prince Lakshadhar (or 
Dhulakutya who was once in her bad graces) in the Guru’s 
stead. This plan was successful enough to make the princesses 
the wives of the prince. 


The poem Siradii-mangal belongs to the category of 
Mangal-Kavyas, as its name indicates. A poem of this class 
is always written to extol a deity and preferably a female 
deity. .The story develops round the central figure of a hero 
or heroine who is usually a votary of the particular deity for 
whose extolment the poem is written. The deity on his or her 
side becomes active in order to support and favour this votary, 
especially in times of need, sometimes in a way which will 
be questionable to the humblest of mortals. Such illustra- 
tions are more or less to be found in all Mangal-Kavyas 


s Auother name we get in the extracts of Saradi-mangal (in the Typical Selections, 
Part II, C. U.). It i» Bisükhà, daughter of the Patra, or minister of the King of Vaideva, 
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whether written in honour of Chandi, Manasá, Dharma or any 
other deity. Among the Mangal-Kavyas, of course, volumi- 
nous poems have been written in honour of Dharma (male 
deity), Chandi and Manasà (female 'deities); Mangal-Kavyas 
in honour of the female deities Sitala (the goddess of small- 
pox) Ganga (the Ganges), Saraswati (the goddess of learning) 
and the like are rather minor poems not possessing the 
importance of the three Mangal-Kavyas we have already 
stated and derive their importance from the description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the early days of East India 
Company’s rule with some tenacity. The goddess Saraswati 
Was ever active to support and help her votary the prince 
Lakshadhar of Sureswar country. She was not favourable to 
him at first. But once he succeeded in winning her favour, 
she spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess. For her votary she 
built a hut in a wood and changed herself into an old Brahmin 
lady ; for her votary she even went so far as to allow herself 
to be bound in fetters by him. She served as a boatman and 
did many a mean thing to help him. 


In translating and editing the work I relied on two sources 
(1) a manuscript preserved in the Calcutta University Library 
(C. U. MS. No. 3780) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 
by D. C. Sen and published by the Calcutta University, The 
first two pages of the manuscript being torn I relied on the 
printed matter in translating the lines given here. However, 
for the last portion I shall have to fall back upon the manus- 
cript again as the printed extracts are incomplete. The 
readings of the above two though different in many places 
on the whole tally in sense, Unfortunately I could not 
secure any other copy anywhere though I searched for them 
very hard. The C, U. manuscript, I regret to say, is also not 
complete as only “ Dhula-kutya’s Pala” is given there and, 
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moreover, [ could secure very meagre information about the 
work and the poet. I quote a few lines from the “ History of 
Bengali Language and Literature" by D. C. Sen (p. 365) 
about Dayarim and his Sarada-mang: al : 


" The goddess of learning, Saraswati, was not without her 
votaries among the early Bengali poets. Of the numerous 
poems which glorify her, one by Dayárim Das displays some 
poetic skill, ‘The book is divided into seventeen cantos and 
tells an animated story describing how by the grace of the 
goddess one might achieve scholarship without much study. 
Dayārām was an inhabitant of the village of Kigar-chowk in 
Pargana Kacigaon in the District of Midnapore,” 


Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
my efforts to find it has been up till now without any success. 

I hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers. 


The Story (of Saradá-mangal). 


There was a country called Sureswar the name of whose 
king was Subahu. He was a very illustrious ruler known for 
the integrity of his character and valour. But unfortunately 
he had no son. After passing through much penance fora 
very long period, to propitiate the god Siva, the king at last 
was blessed with a son. The name of this prince was 
Lakshadhar. In due course the prince grew up and attained 
that age when one is to begin education. The charge of edu- 
cating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest. As ill luck would have it, the prince 
could learn nothing, not even the alphabet inspite of all 
attempts on the part of the Pandit to initiate him into the 
mysteries of the Bengali alphabet. Coercion was freely 
employed while the prince also tried his utmost to master the 
alphabet but to no avail. No, not even twelve years of hard 
work on the part of both the teacher and the taught could 
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avail anything, The mischance was due to some folly 
committed by the prince in his previous life, When at 
last the sad information reached the king, he grew furious 
and ordered his kotowal (the prefect of the police) to take 
the young prince to the execution-ground and there to 
decapitate him. Better to have no son than to have an illi- 
terate fool as son that was the king'sidea. The kotowal, 
however, could not be so severe towards the prince especially 
as the goddess of learning, Saraswati, whispered into his ears 
pleading for his life. So the kotowat let him free and showed the 
blood of a jackal to the king instead as a proof of the assassina- 
tion of the unfortunate prince, 

The prince after this incident fled to the woods and was 
wandering about when he suddenly saw a hut with an old 
woman as its sole occupant. She was no other than the 
goddess of learning herself in disguise. Here the goddess 
accosted the prince, sympathised with his lot and adopted 
him as her child. 

Some time after this an incident occurred which gave a 
new turn to his life. The prince one day found himself alone ; 
he heedlessly threw the sacred books of mother Saraswati 
into the water. The mischief was afterwards detected and the 
prince was subjected to hard punishment, He was bound 
hand and foot and severely flogged. At this stage the prince 
narrated his story regarding his futile attempts to acquire 
learning. This moved mother Saraswati and she divulged 
her identity. She instructed him to leave the forest and 
visit the Vaideva country where the king’s five fair daughters 
were undergoing instruction at the hands of a Brahmin 
named Janürdana. ‘The prince was instructed to do menial 
services for the fair ones, remaining incognito, He was to 
do this for four years after which he would easily master all 
the subjects for study. The goddess said that he was to pass 
through an ordeal of this kind as in his past life he had not 
pers: the fee due to his teacher, 
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The prince met the princesses duly and sought service 
under them. They took pity on his sad condition and appoint- 
ed him as a menial on a pay of one rupee and a half per 
month. The charges of board and lodging were paid from 
the state, 

He was required to do three kinds of work, viz. :— 

(1) Cleansing and washing the school floor. 

(2) Kindling of lights in the evening. 

(3) Supplying sand and straw (orreed pen or chalk) for 
the princesses during school hours, 

The prince agreed to serve on these conditions. 

Some time elapsed in this way and the time for 
worshipping the goddess of learning came. The princesses 
made arrangements for the function with great eclat, They 
kept Dhula-kutya' (a name given him in contempt as he 
supplied sand and straw) to be in charge of the offerings. This 
required him to remain awake the whole night. He was 
keeping night for watch when at midnight he saw a woman 
suddenly appear there and eat the offerings. Dhula- 
kutya, greatly incensed, arrested the woman taking her for a 
thief and made a free use of his cane on her back. The 
goddess at this stage revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 
and seemed to be well pleased with him for his faithfully 
performing his duty, though she was flogged by him. She 
then left him with her blessings on him, 

In the morning the princesses arrived in the Pathsala and 
one of them, Uma, distributed the Prasad (remnants of the 
food-stuff offered to the goddess) to all, Of course, what 
transpired in the night nobody could know, as it was kept 
secret by the prince. 

Now, one day the five princesses sat before their Guru 
toread, Their ornaments glittered in the sun. But their 


Sands were spread on the floor which served the purpose of a board, The pupils 
of the school in their early stages wrote the alphabet on sands with a straw or reed. 
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minds were not quite as bright as their ornaments. Their 
Guru lost his sense of duty as teacher and stood supplicant for 
their love. They complied with his request. The Brahmin 
Janardan, their Guru, now made himself ready to elope with 
them to a foreign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned as he. The difficulty on ‘the way 
was loss of home-life with its great prestige. What will their 
parents, the king and the queen, say if they left them in that 
way? They would be subjected to a great scandal, bringing 
infamy on the royal family. That was the point they were 
revolving in their minds during school-hours. However, at 
last they made up their mind to sacrifice their reputation to 
get the grace of the goddess of learning, promised by Janardan. 
They ordered a boat to be ready at night. Here the goddess 
Saraswati intervened again. She resolved to make all the five 
princesses her favourite's (Dhula-kutya’s) wives. To effect 
this, she had to take recourse to a stratagem. She ordered the 
heavenly architect Viswakarma to build a boat and create a 
river to elude Janardan. These were done as wanted by the 
goddess and the princesses left their parents' palace in the 
darkness of night and reached this boat. Now, in place of 
Janürdan, the goddess Saraswati put Dhula-kutya by a 
stratagem which was as follows, She approached the old 
father of Janardan in the guise of Dhula-kutya and divulged 
to him the plan made by this Brahmin teacher and warned 
him of the infamy and punishment that would inevitably be 
the consequence of such a course. On this the rage of 
the old Brahmin, father of Janürdan, knew no bounds. 
But hiding his rage he took recourse to a ruse, When 
his son was taking leave of his parents on the plea of going to 
a distant land on a priestly call, his father advised him to 
perform the worship of the god Vishnu first before he started. 
Accordingly as Janürdan sat to perform his worship his father 
put the door of the room under lock and key and thereby 
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imprisoned him. After this, the old man from outside, flung 
abusive words at his son as best as he could. 


The goddess Saraswati, on the other hand, promised to her 
favourite prince Lakshadar (ie, Dhula-kutya) the hands of 
the five princesses' and a restoration to his former position. 
She made him occupy the place of Janárdan in the boat. The 
duty of the helmsman was performed by Saraswati herself. 
The boat started, and by the grace of the goddess reached a 
plaee in six hours which would ordinarily take six months. 
During the night he was not recognised lmt when the day 
dawned, the girls to their astonishment looked on the face of 
Dhulai-kutyaé with great amazement and confusion. He was 
not Janardan! The princesses blamed their sad lot and 
ultimately resigned themselves to their sad fate. 


At this stage mother Saraswati appeared again before 
them in the guise of an old Brahmin lady and consoled the 
princesses as best she could quoting illustrations from the 
Shüstras. Finally’she blessed for the girls’ happiness in their 
conjugal life. 

The princesses now intended to live with their husband 
Dhula-kutya and asked him to build a house for them to live 
in; The prince now found an opportunity to repay, by a 
seasoned joke, the not very happy treatment he received at 
the hands of the proud princesses. So, he now informed them 
of his inability to erect any house for them. He was a mere 
servant and could not be an architect of a worthy mansion for 
the princesses. He demanded the wages that had fallen due 
to him up to then, ‘This retort embarrassed the princesses a 
good deal. Again the goddess Saraswati intervened in favour of 
her dear votary. She appeared before him and told him to take 


|! Among the five princesses ia included ono Bisákhá, daughter of the minister. So, 
it might have been only four princesses and one minister's daughter to make op the five, 
in C, U, extracts. 

? The custom of taking a number of wives was so popular that the poet did not 
feel any occasion to be apologetic when he made his hero marry a good number of wives. 
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courage. She would forthwith supply him with a good 
dwelling, which she did in the following manner. 

The goddess Saraswati approached the chief Sadhu or 
merchant of the place, the grandson of Bejoy Datta. He 
was a god-fearing man and had great faith in the Brahmins. 
The goddess in the garb of a Brahmin approached him with 
a story and related that the king of Baidev was in great 
distress. Having suffered the frowns of misfortune the king 
had lost his kingdom and was living in the woods for twenty 
years. He was-now seeking help from the merchant. The 
goddess added, “ Will you kindly grant him the free use of 
your northern residence for only 10 days ?” 

Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (viz., the princesses 
and prince Lakshadhar) as requested. 

Now, during this period Subahu, the father of prince 
Lakshadhar, never enjoyed a bit of peuce in his mind. 
He gradually experienced the bad grace of the goddess: 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into a forest devoid of any human population. 
The king himself fell seriously ill, grew emaciated and became 
devoid of any physical strength. He was reduced to sucha 
plight that there was no other help for him than selling his 
" Pakshiraj horse.” It came to the notice of Dhula-kutya 
(Prince Lakshadhar) who reported to Saraswati about the 
horse, On this the goddess approached the king and bought 
the horse for a rupee only, to present it to the prince. The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made a 
pilgrimage riding on the horse. He journeyed to eighty-four 
holy places in a second, such was the speed of the next 
which travelled though the air. 

The king Subahu who witnessed this miracle was — 
charmed. He, of his own accord, wished to give up his 
sovereignty and bequeathed his kingdom to the favourite son 
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of the goddess of learning who was still there in the guise of 
a Brahmin lady. 

The goddess indicated her favour by a smile, which acted 
as a healing balm restoring the kingdom to its flourishing 
condition. Jungles were cleared and money came to the 
coffers of the king in plenty. The disguised goddess then 
made a request to the king to give his daughters in marriage 
to Dhula-kutyá. The king accepted the proposal of the 
goddess Saraswati in good grace, and in due course the marri- 
age ceremony was performed with much pomp. ‘Ihe king and 
the queen were invited by mother Saraswati to favour her 
house with their presence, Then, other residents of palace 
were given due reception but the royal couple to their great 
annoyance and surprise were received in a stable. The goddess 
subjected them to a far greater indignity. A great number of 
curries were prepared and served to the guests in golden cups, 
but the royal couple were served in heavy and unseemly stone 
plates. The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughters-in-law. 

The king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep strict 
watch on them so that they might not flee at night. He 
ordered that in case of their flight, not only the culprit, viz., 
the lady (goddess) but also the Aofowal and the sentry would 
lose their heads. The goddess, aware of the foul intention of 
the king, requested the goddess of sleep to keep the whole 
palace in deep slumber. That was done and at the right 
moment she left the palace with her five girls, The king, in 
the morning, was highly enraged to learn what had passed in the 
night and ordered the kotowal to be beheaded, The kotowal 
was taken to the execution-ground when the goddess again 
appeared, described the whole life-story of the prince and the 
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princesses and ordered the king to save the life of the faithful 
kotowal. Her command was forthwith complied with, the 
prince and the princesses were taken back again and the 


worship of the goddess Saraswati “was performed by the king - 


with due pomp and ceremony. This propitiated the goddess 
and greatly pleased his subjects. Here ends our story. 

. V.B.—D. €. Sen mentions 17 Cantos. Calcutta Uni- 
versity MS., however, though apparently a complete one, 
contains 15 cantos. Only the concluding lines seem to be 
missing in this MS, It has got twenty pages having eight 
lines in each page. 
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Translation— 


I pray to mother Saraswati, the consort of the god 
Visnu. -Oh holy Mother, who rides on the bird Koel,' do please 
Tats aad) fps wat 4 
want? ts ats cifrate à 
ajf efen Te feces 154 | 
acaq atesa Ac shan ran n 
gaa cae ate fs a 
Ia gia xc mim asta cantfs i 
xucm xps! fam fof ata i 
Bae ACH Caps aca wife Gta d 
qa fafes armi wis FTA | 
T ae *[5 facafen fee wa yp 


! Jt is very peculiar that the bird Kokila or Koel has been described by the poet 
Dayürám as serving the purpose of ''báhansa'' or carrier of the goddess of learning, 
Saraswati. Nowhere in the whole range of Bengali literature or elsewhere another 
example of it has yet been found. The báhana of Saraswati, according to Devi-Purága, 
is Hamsa or the grey goose. Thus :— 


“ wt» cotfesaty uz rompe faatt i 
eramana "w)mtqeutfe?t g —crfrmqpatit | 


In the Deccan side, we find, difference of opinion exists. There, a peacock is considered 
as the "bübana' of Saraswati and not à goose. I remember to have seen some old statues 
of the goddess riding a peacock. In the Purana she is described as riding a Suka. As we 
see Koel performing the function of "'bübana'" of Saraswati in the Siradamangal 
(a belief certainly current in tbe Hindu community of Mediaeval Bengal) so in the Vedic 
age another peculiar fact is brought home to us. It was the sacrifice of the bird 
Siri (of white colour) to the goddess (“Aaw?2) "ia; cgasi Arr, AIRS GFS: 
gent i0 —ofgd)u sefami, cits) Saraswati. 

However, as Saraswati is the presiding deity of music, Kokila whose voice ia the 
sweetest among birds ia naturally associated with her, Though the goddess herself being 
of white complexion favoured white birds yet another form of her is of dark complexion 
(cf. Annat. The bird Koel is of the same colour as that of Nila-Saraswati (literally 


‘Bloe-Saraswati). In the Tantras two Saraswatis are mentioned, one is Nila-Saraswati and 


another is Pirijita-Saranwati, besides the female deity Mitriki-Devi who was also 
considered as Big-Devi or Saraswati. In Devi-Bhigavata we find Saraswati bas Suka 
bird in her hand together with Vin& and books. Thus :— 

"aft: wt gata Aafaa —cm Sites, » 3 8, tent eons CY | 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded me 
to compose this song and so I resign myself to your feet. 


Once upon a time there was a king ealled Subahu who 
ruled the country named Sureswar. The king had a world- 
wide reputation for charity and other virtues. He chastised 
Yama, the lord of Death, and freed this world from his jaws 
So in that country of immortals people ceased dying. The 
king became well-known throughout India. He is said to 
have once conquered even Krisna and Arjun. 


The king (Subahu) worshipped the god Siva fora hundred 
years, observing fast all the time. This meritorious deed was 
rewarded by Siva who granted him the boon of a son. The 
king called his son Laksadhar (lit. Possessor of a Lakh) 
as the sage Garga gave the name of Gobinda (lit. Possessor of 


cows) to Krisna. After the birth of the prince the ceremony , 


of the sixth day was performed with much pomp by worship- 
ping the goddess Sastht. In due course, some time after the 
"rice-eating " ceremony was also performed. Eight orna- 
ments ' were given to the prince for his person, made of 
costly stones and diamonds with lockets. He wore besides 
tad and bangles on his arms. And thus in a princely style 
and befitting his status, the child grew up. In his boyhood 
the prince was allowed to play with other boys. When he 
was only five he was so restless that he never would sit 
quietly in the royal court for a few minutes, When his 
age was seven he still neglected his studies for which the 
king was so annoyed with him that he wished his death 
rather than he should remain an illiterate fellow all his 


! '"Agta-alankár '' is a familiar expression in old Bengali literature, iudicating 


eight chief ornaments. They consisted of kundal, tad, b&ju, bālā, kinkini, nupur, befar ~ 


and hür, ™ 


A, 
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‘life. Pandit Gauridas was priest of the royal court, who 


advised the king on this matter (education of the prince). 


According to him, if a male child does not receive education, 


he is just like a Malati* flower which spends its fragrance 
in the wilderness coming to no good of the world. If the 


. child does not get education in proper time, his youth, indeed 


the whole of his life, is thus spent and he is bound to come 
to grief later on. Oh King, why do you neglect the education 
of your son? His proper time to begin education is boyhood 


which is being wasted for nothing. When do you propose 


“Cae wena faq “fax fauteice | 
cae Ct] as Ya ee atetes | 
MEGA ate sèa aufs ainfa i 
cntfec ate eBay coq qdafa à 
mel a) CHM Ste AETAT | 
wanita Cem ace fatata à 
me ajesi w-» fem tx ale} 


e "ee tie x^ Sal netu y 


atfen alata cao! Ere Sts aft! |: 
Efe Fics TiS "CY wt Cum] dg 
Ap ences fe e-q sce | 
«3 af cq ata-5st2 lec i 
agasata fae vifsats cum i 

afani WSs ta afore Ste cem 1 
civita "fos stala gates | 
q*fasce wte frm fears fafes | 
a4 wet afy font athe o5 i 

acta ates) CX "UORI3CU WC | 
ten aife nog t5 mtg shit Prem | 
uina culaa Sta nets ATA à 
SACS Apis ata) CA BCE CERT. | : 
fiesta crm its femp com y 
ates aatetta Pia ate wes | 
arfa wow onm sinh vites à 
ofan) fraa ates wate arte i 
faser aces cod) asm o 


b - . 2 
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to teach him the principles of Politics? Will it not be too 
late hereafter (for there is a season for everything) ? He will 
gradually acquire those vices, natural to an illiterate man. 

King Subahu listened to the advice of the Brahman and 
worshipped the goddess Saraswati on an auspicious day. 
Moog (a kind of peas), banana, paniphal, atap rice, jarful 
of-sugar and other offerings, in observance of 16 necessary 
rituals, were placed before the goddess. The function was 
attended with the play of Mridanga, Mandirā and other 
musical instrument, The king gave to the priest (over and 
above his fee) a piece of silk cloth and “ Pamari” and then 
put his son under his charge (the priest being also the Pandit). 
He was required to educate the prince in all the four Sastras 
(here meaning languages) of Niagri, Persian, Bengali and 
Oriyà. The prince was to be taught the lexicon of Amar and 
other writers(?). 

Gauridas then took the prince with him and initiated him 
into the mysteries of the Bengali alphabet (lit, he first wrote 


3: aw! MAN ATEISTE | 
ere anim |5fa fimtan erna g 
RIAIS CALIF ASM AJRIT | 
qag afal ata xxt ate P 
“(Ram "tafe facea acatfecs | 
“ace Afra) fem “forse atts i 
Sifatia marie AGIT nom | 
atyd) ete) fami atri Sear | 
"zx eya te fta gece 
asta aiye af fars teas 
as afa chia At gera | 
= 4 yic efg fam wra n 
sG ajata Cab! aa a ates | 
sifas nifa fey Gee atie 4 
Sta war Say) c? fares 1 yey a 
aot) wer corey) facea mmm] a 
"us wir ""—1 
| fan—6cma-facus i 
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the Bengali alphabet “Ka” and **&ha'') and then put a piece of 
chalk or **Khadi" into the hand of bis pupil to write with, 
The teacher with a cane in hand then asked him to read, but 
the pupil began to weep in presence of his teacher. He (the 
teacher) spread some dust on the floor, wrote the letter “Ka” 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself. In spite of his 
attempt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him a 
sound beating. Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting his 
whole weight on his slender body. In previous birth the 
prince had not paid his teacher's fees on finishing his studies. 


fafecs al tra es fautce al aita | 
nifra cecea ifa Cam] wes 4 

Ig Sy cress) Wiest OE qoe 311 
fs were "ife cu fva cx ety 
«qoos feel wits a fom vf | 
"tx Slam ate os fesum à 

tes aqua Slacem amen | 

wv! ace fe cate afara etfs gre ) 
quee mens *totew faon j? 

7$ «p afan we cwifem-stfzc gp? 


Tao) *[CES as wv | N.B.— These two lines are found here in C.U. M8. 
"Y * No. 3780, in place of the two lines written within 
aot ace cwta site) eta wp d brackets below. 


cx Ath fg aq setr wi ? N.B. These two lines are not found in C. U. MS, 
atej cm qta She) ata ate) a ) No- 3780. 


Additional Notes :—! fu» (C, U. MS. No, 3780). 
* After the line commencing with 'S3* ar there were two more lines in C, U. MS, No. 


"780; but unfortunately they are so torn and defaced that they cannot be quoted here. 


* gafă C, U. MS. No. 3780. 
Here after fum*f4 thore were two additional lines in CO, U. MS. No. 3780 but the place 


being torn is reduced to half and so unintelligible. 


* cutfan-aifea mma Seo first page of the translation. 


œ 
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This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the, Guru to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king. Long twelve years 
the Brahman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. | 


The matter being reported at last to the Durbar, diverse 
people passed various remarks. Some said that it was no fault 
of the prince but this was due to his ill luck. "The king was 
not only mortified but lost his temper and in a hasty moment 
passed the order for his execution, saying (curtly) *I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had happened to her 
votary. He, who hears this song and worships Sáradà (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned. He, who hears this song, gets a male child if 
he has none, and becomes master of learning if he is not so. 


X4 cy ww cate wife acetea i 
cwicaTEw asita cou] fam aaa 1 
"pec Sera Sic fants i 
Aatæa a4 FIA Aes) s 
49 Re cay sca atait ye | 
CHE CNS Bee 2401 "fa s-ica i 
Sha ta «cb fastum «a | 
afata fert cb ora cx wa 1 
wales wincw "ex CHa] nay | 

4 wa wa ie puta quia y 
CW[CBTEIM aa ga WISE FEF | 
x41 "Ute gf xa feros : 
ate acm atia Fia mA ares 
ceta Fic feta arnica xpo a 


P 
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Oh goddess Saraswati, poor Dayaram Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give him your grace. 

The Kotowal said, '* Oh prince, you have yourself courted 
your death in this execution-ground. The king said, * to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) so, cut 
his (my son's) head and bring it to me.' "This shows that the 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you," "The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows :— 

"Hear me, Oh Kotowal, this prince is yet a child by 
nature. His life can be saved if he is allowed to flee. I shall 
cut the head of a jackal and present that to the kine (in place 
of the prince's head) to satisfy him. My son, you may listen 
to this advice of mine and act up to it." 


ws fps catta Pops 923 | 
cxicstutcwa cd xim sfecna aictf à 
fig zfs ca era ajala ara | 
tatsi aw af Aga Saa 1 
Alternative reading after '' 3414 fesq" (in O. U. MS. No. 3780). 
cela Fton a face catfenaifet i 
area afes cotca fara wet 
viet ut ate Sie ics rim | 
gnfecs ficut eel sibel gate n 
Bow capes Seq Fal athe ats | 


? Omitted in C. U. MS. No. 3780, 


(Unintelligible, torn.) 
anfeca fira tf miea Meter à 
a? wi afm casita Sata wteute i 
gar wow Sta Se) aif Bie 
wif! efx we discas Stes 
wer ur ufi? Arste fant i 
afer cetata 94 v" «ferar 


? Omitted in C. U MS, No. 3780, 


©. U. M8. No. 8780 has "tfi i” 
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(As this advice was communicated to the prince) he 
addressed the Kotowal, “Nothing can be better than this 
suggestion. You may accept the charge of my life as I take 
you now as my foster-father. If my life is saved by the device, 
I shall be under a deep debt of gratitude to you. I am 
going away to some wild country in exile but I shall 
requite my debt to you on some day in future." The child 
took farewell of the Kotowal and followed the forest-path. 
The saving of his life was to him just like rebirth from his 
mother's womb. He felt no thirst, no hunger and it was 
occasionally that he took some wild-fruits. Sometimes he 
took rest in mountain-caves but he was never hurt by the 
wild bears (who roamed there). 

The misery of her votary (appealed to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made a hut in the forest and remained there. 


freta szul fe ain maey | 
epu tes cea mie teste es 
"wp gos ate SS ut Sates | 
Sy TPH CY Sa SE o] 
eq SE ace Hees cait | 
aa SES y c wife ute gp! 
cmWCWG Et cof on nami i 
«cats Aufer] orl afea = sie y 
Tw atsa cost alae Fete | 
(ae vey gen wptfiÍ wey» ate n 
ate ofyn Me cotut Em ate | 
wi Cem wita fopa fh 3 
fw «tw cep Se cate cory "3 | 
fe girri 25-21% Seca yews! 


| way "pem ftu «a al Stee 1—C. U. MS. No. 3780. 
2 ©. U. MS. No. 3780 has WAHR | 
Lit. the god Vidbi writes the fate of every one on his forehead on the sixth 
night after one is born. 1 
` arm — o. U. MS. No. 3780. 
& fyts fra ate waty fesa i—c. U. MS. No. 3780, 
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In this guise she was sitting in her hut, one day, when the 
prince was passing by dressed in rags. Taking her to be a 
Brihman womun, the boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him. The old Brihman lady 
(Saraswati) enquired, ** What is your name, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods ? *' The boy replied, ‘‘ My luck, Oh Mother, is very bad, 
so you see the mark of cane and ropes on my body. I wasted 
long twelve years of my boyhood in futile attempt to acquire 
learning, yet the goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my life 
acting as my god-father. Will you enquire of me further? 
My one reply to you is ' fate is at the root of everything.’ "' 
The Brahman woman then said, * Look to my sad plight, my 
darling. I took curd and rice on the marriage night, a course 
to which I was led by my evil fate. It is prohibited to eat 
curd and rice on the night of one's marriage and as a result 
my husband has forsaken me and left me in this wood. Now, 
I beg in the town and live a wretched life, However, in a 
lucky moment I meet you, darling, here, and from to-day you 
are my foster-son. Through your help, I shall now earn our 
living by selling wood in the market." 


yiajkte caras ay Teraa foe 1! 
POU CAC BIS SE WG EIS j 
orien coim as Afera See | 
TIRT 3453 TI) 21 2 Zw CRITI d 
xd na xi ate FRS F are | 2 
CHtCereirea Twp awl tewi qifa a 
crag stja ya Pn farm ra | 
ara wc qp) € wen alata a 
fastara w[fw m elas we | 

. caB aw ad ae fafea ferus ee 


| «f. C93 CTS VIS arian [58 I—C. U. MS. No. 3780, 

? cem cay x] alt EE aco xT81 [—O. U. MS. No. 3780. 
^ cat yawa oae fafsa (n«4—6C, U. MS. No, 3780. 

+ sfaq— wfamim i 
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From that time the child remained in the house of Saradà 
(goddess Saraswati), but owing to ‘māyā’ (divine illusion) he 
could not recognise the mother. The boy cut wood in the 
forest and brought them to Saraswati, who sold them in the 
market. In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing.the Gita and other holy scriptures were unheedingly left 
behind. 

At that time (finding himself alone) the prince trembled 
in rage for his illiteracy and threw the books (lit. 315z1*|at4 ? ) 
into the sea (by way of hate and retaliation). The boy 
contemplated that these books were the cause of his life-long 
misery and felt greatly relieved by throwing them in a 
place beyond all chance of recovery. The gods (in heaven) 
witnessed this and were filled with surprise. They thought 
over the matter a little and sent down Narada (the 
messenger-god) to the goddess Bharati (Saraswati). The sage 
took the goddess to task as in the valuable packet the names 
of Radhi-Krisna were the most precious in the holy books. 
These were for ever lost in the sea. The goddess herself got 
down into the very depth of the sea and recovered the scrip- 
ture. The god Krisna commanded his follower Agni (the 
god of fire) to preserve the divine books. Dayārām, who lives 
in Kasijod-kigorchawk village, thus composes the story of 
Sarada. 


fasiatcx facuw ality uw xc (ta 
Septy cu« pel 268 csta 7108 0 
cae "ics m catca fem quat i 
aca? ative fawi d1f5 ata xtv à 
affa ters yra Slate awe I 

atala cafes) mik afra sina! 


Omitted in C. U. MS. No. 3780. 
site—C. U. MS. No. 3780. 
aettz—C. U. M8, No, 3780. 
faci cetwa—c. U. M8. No. 3780. 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry. She 
(the goddess Kokilbaáhini) bound the lad Laksadhar and gave 
him a sound thrashing. The lad then said, ** Oh god-mother 
what offence have I committed that vou beat and admonish 
me thus. The whole world knows that when a mother beats 
her son'even the god of death (god Yama) cannot prevent 
the course, (By way of explanation I should say that) when 
I went to study I (often) got beating, the mark of cane you 
may stillsee in my back. Yet fate denied me learning. What 
could be more inhuman than that even my father ordered my 
execution for my illiteracy. It is through sheer luck and 
merit of past life that the Kotowal acted as my foster-father 
and saved my life. The goddess of Learning is unfavourable, 
so how can I resist all these miseries of forest-life. So, the 


CAE Ceca ace fts ataata wea i 
atetu cafes ares fefacs ai etica yi 
FiS wey ates aca cacea 03403] | 
a? ata safra wfam qafe 1 

ata aF fua gfe atetcace cre i 
wa?) sis yhe vor fen o2 
ger qf ay cee FR | 
We cefan fum xem gata 1? 
X3 Sta JAIA) Nac: x3 
atata cefan fes acm EOG es l 
ora cult mp tem eae sta | 
arace “eran (fe fumi fastu à 
alipe gi ars a? ten wow | 

atar Se al efa wtav)ca acm | 
fas! afaa cw cFF- EN | 
aE gf ica ste glee a 


| micea aes titw fofacs al ice 8—C. U. MS No. 3780, 
? etafea tify etta fen 1—C. U. MS. No. 3780. 

1 m fawi feci "tg cw att 1—C. U. MS. No. 3780. 
e 79) — cafes aces siete | 
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‘almanac, the chalk, the book-packet with all its contents and 
the cursed cane are positively an eye-sore to me and fain 
would I throw them into water (lit. lake) (to give vent to my 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine. '' 

On hearing the boy, the mother Sarada became again 
favourable to him and revealed herself to him. ‘‘ Oh child,” said 
the goddess, ** in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life. ‘There is 
a country called Baideva whose king is happy, by the grace 
of Krişna to whom he is devoted. He has got five daughters. 
These princesses—Kalindi, Kisori, Uma and the other two read 
with Janardana, their teacher. Go and serve them as a menial 
for four years. ‘Thus all your sins will be expiated and you 
will acquire proficiency in all the Sastras. Go and serve the 


carte faif faa fegra i 
ERIT Staa qw afra afata i 
ntzwi-bfaq-ww| aes utat | 
aa ætta femias ata a 


“ics fasi tu q niu xen? 
fran frye was 13 

atai ea} «cz eiaa ws era 
wfaces cotfan-aifed) 95 

Fes WHA "wd Ceca a · 
CE i wa fuat i 

aaa) atara Ita a8 Sica wen eres 


ett am] W-ar 1 


covets “fe qf atara fe sta 

ifs qf cotia—oc, U. MS. No. 3780. 

fazaa fate wafa—c. U. M8. No, 8780. 
faucwCS ifu wrz—O. U. MS, No. 3780. iis 
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five girls as [ bid you, said mother Kokilbahini, On learning 
the above from the mother, the prince left the place and 
reached the land of Baideva. Dayārām Das, son of Prasad, 
thus composes and sings the name of mother Sarada. 

The child reached the country of Baideva, as directed by 
the goddess Siradaé, and met the princesses who were passing 
that way. One of the beautiful princesses asked the prince, 
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* What is your name and where is your country? " The prince 
said in reply, “If there be any person who would appreciate 
. real merit and engage me as a servant for mere food and 
lodging I can surely give a good account of myself by serving 
my master faithully. I shall do any service as TI shall be 
direeted to do." The five princesses became highly amused at 
this (queer) answer and replied thus sympathetically, ** You 
are now in a very pitiable condition and your voice is very 
weak. We shall give you quite enough food and drinking 
water to save you from collapsing. Besides you will get five 
sikas (i.¢e., a rupee and a quarter) and clothing per month. Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom as well as 
spread disinfectant liquid over the area. Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
materials) during the time of our study.” The lad agreed to 


gy Sle wiet «tac aera stfa 
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merits fatica AY atta! fai ica 
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obey as directed with folded palms and from that moment he 
became a servant of the princesses. *As the boy performs the 
three functions, viz, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him as Dhula-kutyi. 

In this way the prince passed some days when the day for 
the worship of the goddess Sarada came by. In the auspicious 
‘tithi” of the Sree-Panchami, worship of the goddess is held 
by the good people with much pomp, once a year. The 
princesses also worshipped the goddess of learning (with much 
ceremony). There were the sounds of conch-shell, bell, 
Mridanga, Muhuri and other musical instruments and there 
were Atap rice, jarfuls of sugar in “Visa” quantity, sweet 
vegitable roots and various other offerings inclusive of 
ghee, honey, resin (a kind of incense), light and sweet-scented 
sandal-paste, With sixteen kinds of offerings, mentioned in 
the scriptures (and with much ceremony) a brahman (a priest) 

MTF SPA CHE FAAS ACH | 
Paa quem fen OHIO ated a! 

Cl FG Ffir RC at ee ofa | 
fare afer aif Sta stats 1 
ofa cozw vg aT teas. 
Puts woe Stal shaw wea 

qur wmm Sia cutn TÁN i 

zya "fau cata fra aaan 1 

ain xtferat APR fau ava | 
ajaa fea oe wfact wens 

wg! Brie wey) furca oR ea ntt | 

e! Hoy faca t fgata com n 

cx stent afar] fe ofp uv tia | 
(AB Cece spes atfin Safa a 
wytetfe ow! cee qui abri atest 
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worshipped the divine mother on behalf of the princesses, 
The sehool (lit. Pathsalà) contained a jar full of water and 
flower. Dhulü-kutyàü kept guard over the offerings keeping up 
the night. The princesses commanded as follows——'*For any 
loss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your care—you should be responsible. If any of these be lost 
or missing your head will be cut off. Who does not know 
that the head of Mahiravana (the Raksasa or Demon king of 
Patala or the netherworld) was cut off by the son of Pabana 
(Hanumin of the Ramayana epic story) ? 


( To be continued.) 


at ace Safes NTEU Fea | 
ataria ei Com Sci fraturg 0 

os fe Spa) xeu; rica | 
ayate "Ice ACF atges « 
fam alata Sa) Nem wera | 

“a vb tice Ss yww gA 
Steven fifa faper Eta i 
SIS" aaga TS tsm! 

TE uq g 4 g 86993 11 

CIS MMS ce AI vj sre Siw à 
eti- offs am «9-01 | 
Minaa yal cmd] CNOCM HITS ta qn 
tatau "quta fafe aa) RT-t | 
ap term cata xp SIPs wais y 
etita Stata cea aife Sica) 
metatarsa Areal wi ATR | 
cata Basita *jw! Fra ata ] 
niiata eth yore! ate gfe | 
afen Hem aay xg ate SIPs a 
tafe ots fafi atat cum arta 
ap term ifm xp qR Stes i 
wfaa* Enea cam] ate RITA | 
afeqrecaa WS wtf. w"tta [—C. U. MS. No. 3780, 


|o cwfum ete fafig ata Gasa g—C. U. MS. No. 3780. 
qucm nere fu Ses i 








THE NOBILITY OF BENGAL IN 
OLD BENGALI LITERATURE 













— 
ri — No... 
A 
Wo AT 
i M UTY Gr. or = 
Á ; BY = 
TAMONASH CHANDRA DASGUPTA, M.A., Pu.D. 
* — 
— SO 
B4 aA | ^ 
, P 






me — of Letters, 


+ 





‘ALCL TTA 


1932 





THE NOBILITY OF BENGAL IN OLD 
BENGALI LITERATURE. 


By 
T'AMONASH CHANDRA Das Gupta, M.A. 
Ramtanu Lahirt Research Assistant, Calcutta University. 


In this article 1 have confined myself to finding out 
the various references, in old Bengali literature to the 
Hindu and Moslem Rajas and Chiefs of the period between the 
14th and the 18th centuries. 

Fidyapati—(14th—15th century) : 

(L) Says the Poet Vidyapati—It is known to Nasira 
Shah, who is pierced with the arrows of Cupid. Let the 
Lord of the five Gaudas live for ever.' 

—Vidyàpati, N. Gupta's Ed., p. 28. 

(2) How long may the theft, which is already found 
out, be kept a secret? Sultan Gyasuddin knows of it. 
Let him live long.’ 

—Vidyapati, N. Gupta’s Ed., p. 163. 


! RATA Ae Sica, 
sica mise RIA ANCA, 
foam a ag *iscsllcowa +fa faata Sica | 
j —faarifs ( RA BA ), ae Pj: 1 
2 castae cotfa «ps Fa thera 
faata «fa Sta I 
xsem gars ſccaſs a was 
- MACHA WAS I 
—fawt*ifs ( III GA ), »w» Pj: 1 
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(9) Let Malik Baharuddin understand it.' 
—Vidyàápati, N. Gupta’s Ed., p. 268. 


(4) Says the new ‘ Kavi-Sekhar’ (lif, Chief of Poets) 
Vidyapati—Where can there be another rival where Hussain 
Shah himself stands as the lover of amorous girls like a bée 
among the * Malati’ flowers? 


—Vidyapati, N. Gupta's Ed., p. 297. 
(b) Vidyapati is describing this before Kamsandrayan * 
and Sarama Devi.* 
—Vidyapati, N. Gupta's Ed., p. 321. 
(6) Let the Lord Alam Shah forget himself in his 
attention to his lover like a bee on a lotus.' 
—Vidyapati, N. Gupta's Ed., p. 529. 
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Rami (the washer-woman and sweetheart of ChandIdis) : 

(Concerning the death of Chandidais; 14th or 16th 
century ? ) 

(7) Raja (of Gauda?)* ordered his minister to bring 
an elephant immediately and tie the enemy (Chandidàs) on its 
back. Then he further gave orders to lash him to death 
when in that situation. Being a helpless woman what 
else could I do than ery aloud calling your name? I was 
then standing by a ‘Madhabi* creeper and holding a 
branch of it in my hands. The elephant moved on very 
swiftly and thus I missed seeing you any more. The sad 
incident was like falling of a thunderbolt on my head. 
Witnessing the scene the Ranee exclaimed, “O my love, 
do not leave us in this manner.” Saying this, she breathed 
her last. ‘Thus both of them died at the same time.' 

— Rami, (Hist. of Bengali Lang. & Lit.— Bengali). 


Sanjaya (probably flourished in the 14th century ): 
(8) ‘The metre of Sanjaya's Mahabharata is like sweet 
nectar and deals with sacred topics. Its last canto contains the 


i «ten sce afaca wife | 
Satfas efe aria face cif ara tfa 
fre «cw Cad! mte fal i 
ata aata atat atafaa ota afa 
gyra Sle Atat i 
sfz ora "fe catta stara al cafe catta 
WIA AGA ABMS i 
atfa «cs wtfen al sta | 
«scs fats eta - orm watts 


ge eta «mcs faeit i 
— ap ( «wet e HIPS ) | 


* ‘The reference is to a ruler of Gauda (?) and the poet Chandidas. 
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biography of Lord Krisna.' Jagadānanda always worships the 


god Hari and the poet Sasthibar describes the incidents of 


Hari’s life to all. 
—the Mahabharata by Sanjaya, Bengal Govt. MS., fol. 789. 


Bhabünidàs (written in the 14th century ?) : 
(9) Says Bhabanidas (who expresses his devotion to the 


feet of Ramchandra) by command of Raja Jaychandra.* 
—Lakshman-Digbijay (Rajanikanta Banerjee's Ed.), p. 122. 
Krittivisa (15th-16th century) : 
(10) The Lord of Gauda rules all the five lands of the 
same name. In worshipping the Lord of Gauda one worships 


nothing but virtue." 
—The Ramayana by Krittivaisa, Poet’s Autobiography. 


Mülüdhar Basu (work completed in 1480 A.D.) : 

(11) Ihave no qualities and have no village in possession, 
My title Gunaraj Khan (Jit. Possessor of all virtues) has been 
bestowed on me by the Lord of Gauda.* 

— Preface of the Bhagavata (Trans.) by Máladhar Basu. 


| aysasal Sw, je] Stacea aa, FRI fam cla TÍO I 
qs suntan, wefan afaa, FIA afsaa sce act ng 
—A gta AstStas, C4. 5l. Ale, ara NE | 
2 - Bea Satara. Batcaa rice art, 
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— *9 fafaa, aE IAAT AVRA 
( 32, Brita feya cate ), 533 Pj: I 
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Bejoy Gupta (composed in 1494 A.D. ?) ; 

(12) The Sultan Hussain Shah is the best of all princes.’ 

—Manasimangal by Bejoy Gupta, p. 4. (Pearymohan 
Das Gupta's Ed.). 
Kavindra Parameswara : 

Composed the Mahabharata during Hussain Shah's reign 
(1494-1525 A.D.). " 

(13) The Sultan Hussain Shah is a great personage. He 
has great reputation in the Five Gaudas. He is well-up in 
arms and his zood qualities are beyond description. He 
seems to be the Lord Krisna of ‘Kali Yuga.” The Sultan 
is the Lord of Gauda. The name of his general is Laskar 
Parágal Khün. This Laskar is a very high-minded person. 
He received presents of golden cloth, swift-running horses 
and land from his sovereign as marks of favour. Thus he 
came to settle in Chittagong in good spirits. The much- 
respected Khan rules there being surrounded by a big 
family. He cheerfully listens to the recitation of the 
Mahabharata every day." 


—Kavindra's Mahabharata, MS. of Bengal Govt., f. 88. 
(14) His Majesty Hussain Shah is the Lord of the Five 


gasta ceto nte! gA- Sng | 
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Gaudas. He subjugated the kingdoms of Tipperah and 
Dwarika(?).' 
—Parágal Khan's Mahabharata (Kavindra). 

(15). The great family of the Rudras is like an ocean. 
The Laskar Parizal Khün was born in this family like the 
moon out of the-sea, Kavindra Parameswara — this 
excellent Mahabharata in * Payar’ metre.” 

—Kavindra’s Mahabharata. 

(16) Long live His Excellency Paraigal Khan who is 
(like ?) a Kshatriya general. 

—Kavindra Parameswara. 
Dwija Bipradas (from Abdul Karim’s collections) : 

Date of composition—last part of the 15th century. 

(17) Inthe month of Baisakh and in the night of the tenth 
quarter of the full moon, the goddess Padm& appeared before 
me and sat near my pillow, when I was lying in my bed, 
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and advised me to compose one *pánchali" in her honour. It 
was her command which was the only source of my inspiration 
inspite of my shortcomings to be equal to the occasion. 
I composed this in 1517 Saka(?) (or 1417 Saka?) or 495 
A.D. when the lucky Sultan Hussain Shah (date of reign 
1494-1525 A.D.) occupied the throne of Gauda,’ 


Srikaran Nandi (composed in the latter part of the 15th or 
the early part of the 16th century) : 

(18) There is a principal place on earth where there is 
neither drought nor excessive rain.  Nasarat Shah's father 
Hussain Shah is the great ruler of the place who rules his 
kingdom with proverbial justice like Ramchandra of Ajodhya. 
Hussain always follows the well-known principles of politics 
as enjoined by the Sastras. His general named Laskar 
Chhuti Khin once attacked the kingdom of Tipperah. 
Chhuti Khan’s father built a beautiful city with a residence 
of his own, on the Hill of Chandranath, just to the north of 
Chittagong. People flocked into his newly established 
capital and became his subjects. The river ‘ Phani’ (lif. a 
snake) encircles it completely. To the east of it there is 
the long range of high hills.’ 


1 wm watt fefe tata aA | 

fara afzm Am CFA BATETI I 

etal afocs erm sfam Sita 1 

cae ca Sani ata al oth fact a 

fag Sy caw ai Te fate | 

ants mca Atel cocos ZA a 
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Chhuti Khān is the son of Laskar Parāgal Khan and very 
Valiant in war. His broad chest, long arms reaching down 
to the knee and attractive gait, like elephant when walking, 
are remarkable. He is master of all arts and receptacle of 
all the virtues. He is God's especial creation. His charity 
may be compared to that of the celebrated Karna. In 
bravery and gravity befitting a man of his position, he is 
incomparable. On hearing of his rare qualities the Sultan once 
summoned him to his presence to reward him. ‘The Sultan 
loaded him with honours and rich presents which included 
very good horses and military Jaigirs. He administers 
the latter in accordance with the four political principles of 
the Hindu Sástras, The ruler of Tipperah dreads him so 
much that he has retired to the inaccessible hilly parts of 
his kingdom. The Rajah of Tipperah honours him with 
costly presents, such as the elephants and horses. Although 


AAAS Ale SIS BlS yatata | 
ata aefae "ifte Aa cis i 
zaf ec nts can farferifs | 
atanta Tets ria agafs o 
Sta ot caatrifs erxs« most | 
farjata Bata RA AAAA g 
stata acicaa fase Gaca | 
prece MATS SHCA 1 
starata fifa sta cree ams | 
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oifaad ac" cate cael afafes i 
aratat gel 4 AHN SAS 1 
gå atta atl 4 cafes ptfasta i 
spa fren aafaa vita athe Stan . 
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the Laskar now remains peacefully in his capital which is 
built in the midst of a deep jungle, yet the Rajah of 
Tipperah remains in apprehension of him. ‘The Laskar 
now passes his days very happily and constantly receives 
tlre royal favour which is being multiplied every day. It 
will thus go on increasing to be enjoyed by his descendants. 


The Laskar is a great patron of learned men who adorn 
his Court. Once, while he was in his court surrounded by 
his friends and scholars, he desired to hear the sacred Maha- 
bharata as related by the sage Jaimini. Listening to the 


satza S ate suacatea | 
fl BAC ASG IRANTA | 
py:aíz «e anfe «rd fafa i 
afaa fats cor ca fatza fafa i 
ats! afe ex arta usa 
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Sata 3s GI faa gAs | 
aaa mifecere poet xs | 
JS AAS Sta asa AGHA | 
CMSs cw tea geia i 
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"Aswamedha-parba" with much interest—the Laskar ordered 
for a Bengali translation of the same by way of making his 
name famous. At his command Srikaran Nandi composes 
this poem in Bengali **payar" metre. 


—Chhuti Khan’s Mahabharata (D. C. Sen & B. Kavya- 
tirtha’s Ed.), Aswamedha-parba, p. 1. 


Madhabacharyya :—(Composed in 1579 A D.) 


(19) The land of the Five Gaudas is the best part on 
Earth. Akbar is the ruler of this land and he is the incar- 
nation of Aryuna.' 


—Chandikavya by Madhabacharyya (Chittagong 
edition), p. 8. 


feta feta atte Sta ate-eata | 
atas feat atce aaf Steta : 
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Kavikankan Mukundaram—(com posed in 1589 A.D.) 

(20) (a) Raghunath of sterling merits is the Indra of 
Brahmanbhumi. The poet Mukunda who is a courtier of 
his, sings the song after composing it in a nice manner.’ 

—Kavikankan’s Chandikavya, ‘Bhanita’, p. 24. 

(^) . Pathetic appeal of the lower animals to the goddess 
Bhagabati,— 

O kind-hearted mother, save us from the embarrassments 
of this world. It is by appealing to you only, we can hope 
to tide over the difficulties. I am only a petty bear who 
devour the ants of the ant-hills and not a biz person holding 
substantial property (taluqs) like the Neogies and the Chow- 
dhuries. (Here the poet attacks the oppressive land-holders 
of his country humorously.) 

—Kavikankan's Chandikavya, Bear's Appeal, p. 51. 

(c) Inthe town of Silimabaj there lived the honest Gopi- 
nath Niyogi. The village Damunya which was within his taluq, 


! (a) agata ara, Beta BIAT, 
arn gaa Jawa | 
Ststa ASTAR, afoul pisi". 


sa ypu mía: 
—sjg*watcxa bere [a], ( aval zit ) 38, 58, Ar 1 
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Esa «f£ iy AACS SJE | 
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faaca facat?tt c · | 
Stata stars afm, —— wifsertu sta Of, 
faata Fa wu AS i 
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was the home of my forefathers who lived there for some 
six or seven generations. I was also living there—the abode 
of my ancestors—and carrying on a farmer's profession. All 
honour to Raja Mansingh who was like a bee in the lotus- 
feet of the God Vishnu (meaning staunch Vaisnava) and 
was the ruler of Gauda, Vanga (East Bengal) and Orissa, 
Unfortunately under the rule of sucha pious ruler, Mamud 
Sharif became ‘Dihidar’ (a local officer) of Silimabaj. Evi- 
dently this was due to the sin of the tenants and not to any 
misgovernment on the part of the pious Raja Mansingha. The 
Vizier acted like a prince (Rayzada) and was very unpopular 
as he oppressed the merchants; he was very hostile to the 
Brahmins and the Vaisnavas. He was also very unjust in 
the measurements of lands and grains. He would never 
listen to the prayers of the tenants. The Government became 
so very tyrannical that it recorded a less productive land as 
very fertile and took recourse to exactions from the tenants 
without doing them any good whatsoever. The goldsmith (who 
was also the village *mahajan' or money-lender) was also so 
veritable a devil that he took ten pice in every rupee when 


4 «pte atafars, fapa sga, 
CNG-ay-Seeea_-afar | 
C aafaa Fits, AAA AAA TCA, 


fesTeta atquafar u 
Sisa scm aasta, ca*i[faca CAU CAWI, 
arms CIPTA sey «fa | 


xtC*i Cette fimt RGI, Maa Bata Ful, 
atja eta stets caste u 
aasta szaj «per, fia gia cece aa, 


faal Sasia ata gfe | 
criata aša an, = BFA BGS mp] wa, 
a — "i[* as aa fia ifo n 
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one went to him for some change, and one pie per day for 
every rupee he lent to others. The Dihidar Mamud Sharif 
was such a terror in the locality that owing to his oppressions 
nobody went out to work even if offered payment before- 
hand and nobody bought cows and paddy. My master 
Gopinath Nandi fell in extreme difficulties and was put 
under arrest. There was no rescue for him. The soldiers 
were ordered to establish themselves in every tenant’s house 
so that they might not flee from their quarters. Thus they 
were put to a very abject condition and were obliged to sell 
every household utensil that they could manage to do. They 
sold even the very ordinary hatchet and a rupee worth of 
articles on ten annas only. I got the help of Srimanta Khan 
of Chandibati who on his part took the advice of Munib Khan. 
With their friendly help I left my village Damunya with 
my brother Ramānāth when goddess Chandi met me on 
the way. 
—Kavikankan's Chandikavya, (Poet’s autobiographical 
accounts) p. 6 (Bangabasi Ed.) 
fefswta acata cater, efe fata afe cate, 
4[9 a CHS ale fecu | 
ers Aa eT, fatte sa a", 
cee fag «fs ARAT i 
CHUM Aata FICS, STs] Mla ics, 
gata SAI cra tal i 
gs 22e apie, Cate ataa Sota. 
Dieta Bay CALG w* fag 
azna Ais hi, beato] ara Ñi, 
fes Cee gaa tts Aca | 
ataa stiga are, HCH qulst« wr, 
FILA BST fee masita a 


— afas ggwa oTetar ( avatal az), © Pjs | 
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(d) I have seen Kalinga, Trailinga (Telingana ?), Anga, 
Vanga, Karnat, Mahendra, Magadh, Maharashtra, Gujrat, 
Barendra, Bandar, Vindhya, Pingala, Utkal, Dravida, Rarha, 
Bijaynagar, Mathura, Dwaraka, Kasi, Kankhal, Kekaya, 
Purabak, Anayak, Godavari, Gaya, Sylhet, Kamrup, Koch 
(Koch-Behar ?), Hangar, Trihatta, Manika, Fatika, Lanka, 
Prálamba, Nakutta, Bigan, Malaya, Kurukshetra, Bateswari, 
Ahulanka, Saptagram, Sivi-tatta, Maha-Natta and Hastina 
—besides other places the names of which are difficult to 
exhaust. Many merchants live in these places or visit these 
places with ships. The port of Saptagram stands pre-emi- 
nently above those places inasmuch as the merchants of 
Saptagram never visit other places because they have no 
need to do so, while the merchants of other places visit this 
port with merchandise. The Saptagram-merchants get 
happiness and spiritual bliss by remaining in their own 
native port. Saptagram is even the best of all holy places 
and is ruled by the religious injunctions of the seven 
*Rishis' '. 

—Kavikankan Mukundaram’s Chandikavya, p. 196, 

(Bangabasi Ed.). 
(d) #7 (any wm ay «io! 
ACV ANY wE[at2 Brats i 
atam awa fap fire ra | 
Sese Vay ato fasaana n 
aga Sas] SAT FAAA CEERI | 
sjaa Baas CAAA al | 
Sieh «te Chro ataa farm | 
ati FEF ae) cera ADT a 
aa AAA FRCP ATA | 
aCA BSS! ZI AAA 5 
ferateip azap sfmaa ANAT i 
Bla «s AFA PTS FS fau 
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Rasaraj Khan—(composed probably in the early 16th century). 

(21) His Majesty the Sultan Hussain of Bengal, who is 
the ornament of earth, knows this ‘Rasa’ (emotion) well. 
Says Rasaraj Khan— Let the Lord of the Five Gaudas enjoy 
His fortune like a second Indra.’ 


Kasamanjari by Rasaraj Khan, p. 8. 


Krisnadas Karir aj— (completed his work in 1615 A.D.). 
(22) (a) The Mahomedan Lord of Gauda said the —— 
on Hele the extraordinary influence of Chaitanya Dev *: 


£j A4 AFCA AS 3101512 CC | 
oy s few Sta atiiceics SISTA 1 
3 eiSilUx3 CALI AA CHAS Al Ata | 
"04 ACD WA Cum Alay 35 Mita | 
wif acu; jeg lef mfs AFAN | 
agafa “Ha cata Heats a 
—14*wstcx4 SSSA ( amati As), say Pj: | 


* oe, Chinese Junk boat (7). 


* (a) 


Zjqz sx STS HAA, 

CAE 4 371 GIA | 
Ap CCEA CS Ya, 

ee FAAS fa n 

—gHagal ( AIENEA ), & Pj: | 

Colicemta qaaa asta cft | 
wfscs atfen fei fafaa szal n 
faal mita «e cate ata eitte ata | 
caze catat 37) etfas favpz n 
aif gaa cem Bata al FA SIAR | 
aAa Sea IA We] Seta TA N 
cata sfaca sper ata ca afen i 
erga afaa sfa Suez frat n 
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“The gathering of people in large numbers around 
Chaitanya Dev, though they do not receive anything from 
him, shows that the man must be a saint. Henceforth I 
command the Kazis and Mahomedans in general not to molest 
this man. Let him speak anything he desires.” The Sultan 
enquired of Kesab Chhatri about the Lord Chaitanya. To 
seve Chaitanya Dev from any suspicion on the part of the 
Sultan, Keshab Chhatri, who was secretly a staunch follower 
of the Lord, said, * Chaitanya is a common Sannyasi and a 
beggar. Only a few persons come tosee him. Your Majesty’s 
co-religionists unduly magnify the real state of affairs, It 
is no use annoying him for nothing.” Thus consoling the 
Sultan, the Chhatri sent a Brahmin to Chaitanya Dev confi- 
dentially, to inform him about the state of affairs in the Capital 
and the attitude of the Sultan. The Sultan then privately 
asked Davir Khas (his minister) of Chaitanya Dev.  Davir 
Khas replied in glowing terms about the saint. He said, 
"It is the Lord Chaitanya who has bestowed a kingdom on 
the Sultan. It is through the good luck of the Sultan that 
a saint like Chaitanya Dev has been born in his kingdom. 
He is your well-wisher, he said, “and surely you will attain 
all round prosperity by his benediction. Why should you ask 


feria ant era er 5 

Stca caftatca AITA 92 Bifa e n 

qara CStata HE para aria i 

Sta fecata ats atfe sa ata Sifa n 

ataca eraf eal atma *([2fEz | 

aferata Sta sreca “tara afaa i 

Wala atara aie fea feroces | 

catea afan f Scat athe #fecs i 

ca catatca ates fra CEANA c5ttzrt | 
cstata SIC cstata ca SIA Atel v 
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me at all for all these ? Your Majesty may yourself consult 
your mind and know everything. You are the Lord of Nava- 
dwipa and so you have in you the same essence of the God 
Vishnu (who is the fountain-head of all the rulers of the 
Earth). Your intellect must therefore be very pure and so it 
must be the receptacle of all true knowledge regarding Chai- 
tanya Dev," ‘Then the Sultan replied, ** To my mind this 
Chaitanya is no doubt the God himself personified." After 
declaring his opinion about Chaitanya Dev in these terms, 
the Sultan entered his harem, when Davir Khas also left the 
chamber for his own quarters. 
—Chaitanya Charitamrita by Krisnadas Kaviraj, Vol. I, 
Madhya Khanda, Chapter I, pp. 28-29. 
(bh) Is he (Chaitanya Dev) not a Brahmin who looks like 
Brahma himself in glow? Why does he cry embracing a 
Sudra ? 
CStata Awa ace TaS ou 
čata afaa catat AAAS FF a 
catta c#a *[e gia YS aAa HA | 
ofa aati Se fap aw ms a 
cetata fore Cescwa Cre ZI Bata | 
cStata forse ca? aa CHES pm 
ate ce a cata fore cae ag | 
ais a Iri) [fec Ay y 
oe «fs ate cra fas mrerma | 
gala uty wiser Seca Btrtata Wu 
— Farin sfaaicoa (Cosa-pfastas (warmisa wi cw sixatstus 
fagtag "frs, AZARIA ), RAG, LIAA ARER, -RS Pj: I 
(b) oF a ame cece cafe armo | 
acu wiferform! CEI FLIA WRR OD 
| — ss-5fastqs, AAS | 
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(c) In the morning Chaitanya bathed in the river. 
Thinking that it was time to leave Brindaban he fell in a 
trance and lost all consciousness of the outside world. 
Bhattacharyya (Basudev Sarbabhaum) proposed to. the Lord 
to. visit the Mahabana forest. He then took Chaitanya Dev 
ón a boat, crossed the river and reached the other side. They 
took with them Krisnadas and the Brahmin (their former 
acquintance) as guides who knew the locality well. On the 
way they (six in all) sat under a tree feeling very tired. 
Near the tree the cows were grazing in great numbers, The 
Lord saw them and his heart leapt with joy. All on a sudden 
A cowherd blew a flute. As soon as it reached the ears 
of the Lord, the subiime love overpowered him and he fell 
on the ground senseless. Foams were coming out of the 
mouth and respirations came to a standstill. Just at that 
time ten Mabomedan horsemen came up to that place in 
a gallop and alighted from their steeds. Seeing the Lord in 
a trance they thought that perhaps the * Yati' (ascetic) had 


(c) atsa asters ASRA CEA | 
Putas etfea eta caatcast Coa li 
atzfasta atfe cetatfas aa | 
SII SCS pet AS astaa p 
as afe enge cape a» | 
“ata tha Satta pfe eeu i 
CAN quw wap CAES "n4 | 
gaisa Met aars fass Gea i 
 "W[ÉCS aF graa AS AA] Ag) 
; afia aata Adat cel i 
(7007 7 7 cae gm AT ora ae sie | 
Stel cafe astersa SAAS «ag 
ates oe cate Fy aaa | 
(E707 077 7 gfare ssterza ceratca aBa y 





as 


= 
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gold. with him and these five fellows coveting it used * Daturà " 
to kill him and thereby to decamp with the gold. No sooner 
had this occurred in their mind than the Pathans arrested the 


five companions of the Lord and threatened to kill them 
one and all. 


Among the five, the Rajput Krisnadas was very brave. 
That Brahmin too was very brave and got a very sharp 
tongue. The latter said, * O Pathans, I call you in the name 
of your Badshah (Emperor) to take us to the Sikdar (local 
military officer). This * Yati’ is my preceptor and lama 
Brahman of Mathura. In the court of the Emperor I have 
got sufficient friends to support my cause. "This Yati has 
got a disease for which he often falls senseless. He will 
recover his senses just. now. if you wait here for a short 
time after tying us down, you will find the Sannyasi coming 


BSA tsi epe vías "fee | 

xt CHA ACS AAA A FA CSE qu 
aapa $5) matata w*t ABA i 
Caps bta Caryl sars Safani a 
areca Afaa cabe FALA AGIA | 

os "fe art fee gad "ta 

gt vie atcerauta yga spetta! | 
xifa wifautug afea Aa 4a exe I 

Bra lata CHE APTA NEA | 
si stra chea xa Anfacs etfster u 
que were RÉA A IF | 

cae fact fasa c» FCA AG WP 1 

faci mus Miata tata isata tat? | 
oa Sfa aris erta vit! ae a 

aè uf» atata ee Bila Isa Sra | 
satsata Bich AAA ACS WS FA I 
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round again, First ask him about the state of affairs and 
then kill me if you please." The Pathans replied, * We believe 
you two to be up-country Sadhus; but we suspect the three 
Bengalees who are trembling, to be robbers.”  Krisnadas said, 
“I live in the neighbouring village where I have got'a 
company of cavalry numbering two hundred horsemen and an 
artillery composed of a hundred cannons. They will instantly 
come up here if I give the necessary signal. They wil kill 
you all and take away pillage both the horses and the saddles. 
The Bengalees are not robbers—it is you who are so. You 
like to fleece the innocent pilgrims and kill them." Hearing 
this, the Vathans got afraid. Just then the Lord recovered, 


442 fs aifars ee eras gT | 
mae caa Pitta Sai AFIR : 
“pict E£p Cast atf oxi E AACA | 
acs feat gA alae wiata l" 
atata sca ofa afen xi Ge wa 
cea 31 42 Ftc fSa Sa n 
FRA SCE CAA TA SF SCA | 
gas Yat! BCS CSS FAIA a 
ofa aifaa aa aifa afe yatta i 
catta aca aft cota ai wtfa n 
cheia abre ace Sia abate | 
SAA ge ata ore atfaata n 

GÍA PASTAA ACA ALEID ZZA | 
CRAIC ABS COSA AEA I 
egia faal Grs acm sfa sfa | 
ceata gS Fa GSE ate sfa | 
cema eg af" tara blesta | 
CECA "WC CAA AIC AtA 4 
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raised up his arms and began to dance in ecstasy shouting all’ 
the time the name of Hari. On witnessing such a scene the’ 
Mahomedans became alarmed, and freed the five companions’ 
of the Lord. They did it with such a haste that the Lord 
cóuld not even see his companions’ sad plight. Bhattacharyya’ 
caught the Lord in his arms and made him sit down. ‘Then 
the Lorü found time to see the Mahomedan cavalry-men 
before him and came to his senses, They bowed to him 
from a distance and pointed out to him his five companions 
whom they described as the thugs. "They said, ** These five 
conspired to drug you with * Dátura' and rob you of your 
gold." The Lord said, “They are not thugs as you 
imagine but my companions. I am only a beggar—a 
Sannyasi—who does not possess any wealth whatsoever. I 
often suffer from epileptic fits and these five are kind enough. 


w toe cas wife fea v mme | 
Ay «| Cafaer fascia ate | 
egtbif wif» ufa ets A | 
capes "cst cafe cra py sata 23e 
capa ath wca afe 5324 | 

erg BCH PE GE 37 APEA I 

4B rie cafe cerra gyal wees i 
cotata 4a Cem Coral Ata faa u 
AS BCS SA ACS CAA Ai SA | 
foxes aaa cata ae fa se a 
am «face fas Fg SE AOS | 

oF om wal tie wo Ate t 

CAB CHS ATM GS visu NST | 

apa am Ca fcu ATE See NW n 
feu wie cse Sta crecm caferat | 
ARa arm "uico | eit BEA I 
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to nurse me then." Among the Mahomedans there was one, 
who looked very grave. He wore a black dress resembling 
that of a ‘pir’ or Mahomedan saint. His mind yearned to 
have a theological conversation with our Lord, Consequently 
a discussion arose in which the Mahomedan was completely. 
defeated by the Lord. The Mahomedan was struck dumb 
at bis argument and admitted his defeat. æ 9 > He 
admitted the principle of a personal God, deseribed our Lord 
as God personified and agreed to all the points of Vaisnava 
theology. He said, “ My tongue utters the name of Krisna 
on seeing you. My vanity as a learned man leaves me. 
Now do please give me instructions on Vaisnava theology." 
Saying this, the man fell prostrate at the feet of Chaitanya 
Dev who said, “Get up. As you utter the name-of Krisna 
you are now purged of the sin committed not only in this 
life but also in a crore of previous lives.” At the bidding of 
the Lord, all of them uttered the name of Krisna in eestasy. 
The Lord henceforth named him Ramdas. ‘The name of 


"nu aw che alan BINA | 

"2 site ce; eis wise wes 

CAS «51 «L5 ets AFA «fee | 

Baa al wiEC yeu ASTER CZA Il 

x * na at 

CaS FUS CN SS CHE ASJ Fa | 

“ica ARITE CEF Cars «b ATAR n 
fafaa cafa Sagal STAA IATA | 
atta cuties Gray sical athe sata n 
CASS countion Sia ate Era | 
cara Foil ea ais Scary ATIA I 
"Uum cata aioe cue; "im CITS | 
alg mp au atfa fa&tfacs i 
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ww. 

another Pathan was Bijuli Khan. He was young in age and 
a prince by birth. -Ramdas and other Pathans were his 
servants, — Bijuli Khan fell at the feet of our Lord and 


uttered the name of Krisna. The Lord favoured him by 


putting his holy feet on his head, After thus favouring the 


Pathans, the Lord left the place. Henceforth these Vathans 


became. Vaisnava devotees and went by the name 
Pathan Vaisnavas. They used to sing about the achievements 
of the Lord Chaitanya from place to place. Bijuli Khan 
became in time a great saint and very famous in all the holy 


caa cufa feza cata aa nan | 
ifs aS ssepe CIA fexta i 
er tla eS cs Alay AACA | 
os afa CG CAB crga FAL v 
erg we $5 qu ata Gla cem | 
cate aria AA cum *ifaa Sal I 
qup FS Gas Se Cea DATH | 

ACA Fas SCS Hata C97 Ceca c 
atana afe aig Sta CA mI | 
ata m 5c ara fasfer ta I 
SA AVA CSCS ASIA FATS | 
arta m ASA SEa "Ista i 
gs afe ICG AS asteg vif" | 
ers Seas fee stata atata d 
wipe wn sfa cesa | 
CAS w ata HA aat SEA i 
mista tama afer Caer Sta anfa | 
naam MEM qce ataga FIs a 
cae fagfa aia Cen asra | 

B 1 Bicol Cee Sta AA ASG y 
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places. Thus worked the Lord in the up-country where he 

showed favour even to the Mahomedans. 

^^ —Krisnadas Kaviraj’s Chaitanya Charitamrita (Berham- J 
pore ed.), Madhya Khanda, pp. 736-743. 


Narahari Chakravarti—(written 16th-17th Century) j 
(23) Who can exhaust by telling the extent of mischief d 

committed by the people (of Navadwip)? In almost every ~ 

house there could be found blood of goats, sheep “or UR 


= 







buffaloes freely flowing (being sacrificed to some gods or © 
goddesses). Some even grasp the severed head of man in one A 
hand and a heavy sword in another, and dance tipsily. If : 
anybody crossed their path at that time, it would be all $ 
over with him, even if he be a Brahmin. All of them (not i 
excepting women) were corrupt and transgressed the sanctity 
of caste rules. They did never take their meals without meat 
and wine." 


a 





—Narottam-Vilāsa, the Seventh Vilāsa. 


Au ee tra ets Fpp Coss | 
“fey ataa Cea aeta uon 


—q-ata sfaaicea cowg-b[íastze (4£E45*7]q 5), x46, sel 
"314119, "MAS 89 Pjs l 


1 aa gia as ce FTS AITA | 
ett cas afaa c<itftS Ga FITA |) 
CHS CHS ATAA FID! BS AA I 
Ae SUA FAI ASA JZ C55 ! 
CA ARCA afa cem CHE ALA WA | 
secee AA Sia StS Al AGT Og 
acs dl amis sfa fasia afas | 
ae x: fata al Secu awifes I 
—aqefa paradis acareafaein, AGA fata | 
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2 Gorinda Das—(flourished 16th Century) 
ED (24) When the Lord Chaitanya goes on his round with 
- his “Sankirtan” party (in Puri, the capital of Orissa) the 
king Pratap-Rudra follows him running in tattered clothes 
(by way of humility).' 
—Kadcha by Govinda Das. 
Frindavan Das— (born 1507 A.D.) " 
(25) (a) Although Brahmins by caste yet Jagai an 
 JMadhai took such .prohibited food as wine and beef. They 
always committed robbery, theft and incendiarism.' 
— Chaitanya Bhagavata. 
(b He was that very Hussain Shah who destroyed so 
many images and temples in Orissa. 
—Chaitanya Bhagavata, Last part. 
Kasiram Das— (flourished 16th-17th Century) 
(26) (a) The country (Pargannah) of Indrani is a very 
old place. Here, by the side of the Bhagirathi stand twelve 









r d holy places. I was born in a Kayastha family of the village 
l Singi. I give my genealogy as follows :—? 
: : ata vlc "r4 Asters Ala | 


diaca astas cs CTI MIU 
— tar wtCH SUSI | 
2 (a) cms 5231 «9 CAAA SH ! 
wpetpía rays ate pee n 
—(6ST-Si714% | 
(b) ca Graa mis! ada Showa WC | 
caagfe stiatas AGA faita i 
—2659-S114F, IF AG | 
- 3 (a) sant aſtate cwm gena Pare | 


amet Arts ren ara SNA t 
F atu FENS oy ata AFAN à 
faaara win ga BAIA ATA l 
J 4 t | 
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Priyankar was the forefather of our family. His son 
was named Sudhakar. His son was Kamalakanta. Kamala- 
kanta’s eldest son was named Krisnadas, I am younger than 
Krisnadas and elder than Gadadhar. I describe the above in 
‘ Panchali’ metre and hope that I may be the bee in the 
lotus feet of Sreekrisna. 


—Kasiram Das's Mahabharata, ‘ Swargarohan Parba;’ p. 1190. 


(4) The village of Hariharpur is an excellent place in 
every sense of the term. In it lives Abhiram Mukhopadhyay 
(i4, Mukhati) son of Purushottam Mukhopadhyay. Kasiram 
composes the Mahabharata at his directions. Let my mind 
always remain faithful to the feet of the Brahmins.’ 

—Kasiram’s Mahabharata ** Udyoga Parba," p. 675. 
Nityananda Das—(composed in the early part of the 17th 
Century)? 


(27) Formerly these fellows were in the employ of Chand 
Ray as soldiers, when they committed many robberies. They 


we*[s FAAS Feat fers | 
TW, WIAA Cep» wisi g 
eitetfer set sce stata ata | 
sfa 24 FP vw aca afsata p | 
—qta ica AStstas, ASITA i44, sya0 i | 
' (b) efasaeya atta FABIAN | 
[SUD awa xo afsata | 
=item faafon Sta atA | 
wMtioe ace cua fam vitwoica à 
. — AAA aetstas, Got 144, wae 5j: | 
d TC Sta) Šta aſcaa Cry ca afea | 
btw ataa ACA ae wzypaíe CE7 | 
btw xta mE ataq cal sa) 
Sw fa qarata Coe "atom x 




















NOBILITY OF BENGAL IN OLD BENGALI LITERATURE 27 


were kith and kin of Chand Ray and therefore fought the 
Mussulmans bravely, ultimately defeating them. These 
myrmidons of Chand Ray pillaged many a land and increased 
the territorial boundary of their master. The Mahomedan 
Lord of Gauda could not dare to meet them in the field, such 
was their prowess............. Fully appreciating the influence of 
Narottam Das, they gave up their predatory habits and one 
and all became his disciples. 


—The Prem-Vilasa by Nityananda Das, 19th Vilasa. 


Alaol—(composed in 1618 A.D.) 


(28) “Daulat Kazi wrote ‘Chandrani’ by order of the 
Vizier Laskar Asraf. So do you compose “ Padmavati” by 
my (Magan Thakur's) command.” I listened to him with 
much respect and in accordance with his order, I promised to 
write the work.' 


—Alaol’s Padmavati, p. 15. 


atal cast cb atey acu fata | 
SALS JAAG ACS wem c 
d * * d 
spa aaraa epreta etfa Sta xi | 
ACA straa fey wife JA wf n 
—fsertam Ritaa cepmfaenz, sant fants i 


! cacea carers aife catia afea i 
eran [sra Binary pest feet s 
caq *(mpafe aco] cata mios! fA | 
can «e| faces aca xe pud Efa n | 
Stata ator xpen fest wma > 
, warata Coa mif afore ee | 
—alast (maten), 30 Pj: i 


- 
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Ketakadas — Kshemananda—(probably composed in 1650 
A.D.) 

(29) Iam relating below how in the past the goddess 
Durga granted me a boon in conjunction with the goddess 
Manasa. . 

I live in the taluk of one Balivadra the son of Chandra- 
has. Balibhadra died leaving three minor sons—the heirs 
of his property. One Askarna Ray who was very valiant 
in war was beloved of Balivadra like a son. The property 
was managed after the death of Balibhadra by one Prasad 
who was the ‘Guru’ of the three children of Balivadra and 
lived in the same taluk. The place became so thinly- 
populated that there was hardly anybody to carry on cul- 
tivation. The village of Kanthra became so deserted that it 
reminded one of the nether world.’ 


| us Ste Yeas, CHa) taal aantel, 
mata jf faz | 
E aferex x«t, SecA Say, 
Štata stcr «wa æfa ys 
pera atag ia, pfa caa afe, 
fea sta fecu afsta i 
mies mitad atu, Sraa mf wt, 
aca aca fami Stata n ` 
fsa Ja We 43, Aah QF JEMA, 


SYS FCA CAAT 
Štata SCs CA, epu AIÈ BIA BTA, 
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When Barakhan fellin battle, many left the place in 
distress, and many began seriously to consider the situation. 
They thought of temporarily leaving the place to save them- 
selves. Askarana Ray supported this view and advised the 
people to leave the place. Listening to his advise many left 
the village. it was a great misfortune for the people of the 
locality.. I was in much embarrassment as to what to-do. 
It was afternoon, I[ started with my brother Abhiram for 
the fields. Evening was gradually setting in. To the north 
of the village there were some marshy lands where we went 
to collect straw. I saw there five boys—all in mud, drawing 
out water with small carthen pots and catching fish. I was 
much amused at this scene and met them 
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—hKetakadas Kshemananda’s Manasamangal, Poet's 


Autobiography. 

Age ati ato surufs faa sta, 

gre fea Ataa Sca | 
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Krisnaram—(com posed in 1687 A.D.) 

(30) I have seen Rarha, Vanga, Kalinga and Nepal. I 
also have seen Gaya, Prayag, Nishad and Kápál. Likewise 
I have visited one by one many lands and have seen the 
worship of the Devi (Durga) done with great ceremony. I 
have seen also Saptagram which has no rival on earth. The 
place is so thickly populated, that by the side of the Bhagi- 
rathi, huts of the people practically touch one another.' 

—Krisnaram's Poem on Sasthi Devi (dated 1687 A.D.) 
Daulat Vizier Bahram (date ?)— 

(31) (a) There was a famous ruler named Hussain Shah. 
His bejewelled throne adorned Gauda.* 

(b) Asauddin Shah is like a *Kalpataru' (tree of desire). 
Daulat Vizier (the poet) says this in his excellent work. 

— Láyali-Majnu by Daulat Vizier Bahram (from Abdul 

Karim’s collection of Old Bengali MSS., pp. 15-16). 


i aio am faata afew carite | 
sal “Sata cuis faata niter a 
ACE OCS Bay miae crt cH | 
calag cta ejos aa FATA i 
agaaa cafiata afa Sta 8 i 
pice 5tce coc cate StaR gA a 


—mwECWAT ( FHA), AA ord Us AHI 





2 (a) aerate aanfs, waa faire afs, 
«Bet cta Atel za — 5 
sta ay fststaa, afs wp fae 
| calices cafes ataa i 
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Matiulla (date ?)— 


(32) Says the humble poet Matiulla, * He, who lives in 
this world without a friend is without any supporter whatever. 
I have fortunately got one friend myself—he is my patron 
Sheikh Khan Mohammad. Bowing to his feet with respect, 
I tell other people this interesting story. If there be any 
error in thought, style and metre, I think my indulgent arid 
wise listeners would kindly excuse them and correct them 
themselves,’ 


—From Munshi Abdul Karim’s collection of Old Bengali 
MSS., p. 13 (*Rasaranger Bararnash’’), 


Hameswar—(probably composed in 175) A.D.) 


(33) Yasomanta is the receptacle of all virtues. I, 
Rameswar, is his client and live under his patronage. I have 
composed Siva-Sankirtan.? 

—Siva-Sankirtan by Rameswar. 


| #3 [sani Sica, ca afaa a fara, 
cA $28 g'qe Batfeat | 


CAA [s cares, eh stata AR, 
Bla VCS wCE 330 | 
sfs a4 Sy, ufy m3 Sia x, 
fasta catfee ta Satay n 
—a"atws «raw; (ah saa faa atata aera ay faa 
fqaa4 S8cS) >o 9j: | 
à aitaa, 
335125, 
SD cCA aca, 
srta fa x 23;— 
| faafpet faa 168 | 
— alc taa fera-»7$ 168 1 





T. C. DAS GUPTA 
. Anantaram— (somewhere between the middle of the 16th 
TM Century and the middle of the 18th Century). 


wA (84) On remembering the dust of Bisarada's feet, I finish 
TM the first chapter in verse.' 


* —Anantaram’s Kriyayogasir MSS. 
: L fewraeetca AE cas ASANT | i 
» | ARICA ALAF LAA Meta I | 
00 —mewapgs fatua, eefafers oft 1 
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A VISIT TO BRINDABAN 


. Dr. TAMONASHCHANDRA Das Gupta, M.A., Pu. D. 


Post-Graduate Lecturer, Calcutta Untcersity 


UST on the eve of the Pujas last year I started for Brindaban 

with a party of nine students belonging to the Sixth Year Indian 
Vernaculars Department of the Calcutta University ora Benares and 
Agra. The object of the tour was to combine the pleasures of an 
ex ursion with some enquiries in connection with tbe Vaisnava period 
of the Mediaeval Bengali literature and I spared no pains to utilise the 
brief period of twelve days at my disposal for pui pose. 

We broke journey at Benares on our way to Brindaban and spent 
nearly two days hurriedly visiting some places of interest which we 
thought interesting enough to deserve attention. I may mention, 
in this connection, the temples of Viswanath and Annapurna, the 
Hindu University, Sarnath, the Observatory and the Twin Pillars. 
I was struck by the religious outlook of the Bengali Hindus in 
contrast with that of the other peoples of India. Last time I 
happened to visit Puri-Bhubaneswar locality with a batch of students 
belonging to the Indian Vernaculars Department just as this year I 
visited Benares. Both the places contain relics of the Saiva cult 
and preserve associations of Buddhismand Jainism which to some extent 
subverted or influenced the Hindu cult of Siva. Siva at Bhubaneswar 
had to contend with the Jaina influence of Khandagiri-Udayagiri while at 
Benares he had a similar rival in Buddha himself in the neighbouring 
village of Mrigadava later on known as Sarnath. This place was 
chosen by Buddha himself as his first preaching centre. In spite of 
his best efforts perhaps he did not achieve any appreciable success. 
The Bengali Hindus patronise in a far greater degree the Siva of 
Benares than they do the Siva at Bhubaneswar. Its chief reason Is 
not far to seek, Orissa bas certain folk-lore similar to the folk-songs of 
Bengal in bonour of Siva. Bengal and Orissa being for a pretty long 
time under one political domination developed many common points of 
culture and religion baving drawn their inspiration from the Non- 
Aryan South. Bot when the outlook changed and the agricultural 
— Bengal became fully Aryanised, Bengal looked more to 
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Benares than to Orissa for its religious inspiration. Hence, Benares 
became a great centre of pilgrimage for the Bengali. This happened 
to such an extent that the Bengali gradually began to séttle at 
Benares in large numbers and in course of time made the town 
an adjunct of Bengal. Under the circumstances, the Sivayana 

_. literature of Bengal has very little to do with the traditions of the 
god of Benares, though the Annadamangal of Bharat Chandra bas 
many references to the god and the place. As regards Sarnath the 
stupendous stupa and the excavations around, inflamed the imagin tion 
of the students and made them think of the past greatness of India. 
The same, however, cannot be said of the recent architecture and 
paintings of Mulagandhakati-vibara (a neighbouring building) belonging 
to a certain Ceylonese organisation. The fresco-paintings here were 
executed by the celebrated Japanese artist, Mr. Noshu. These seemed 
excellent indeed, but whether the combination of the ideal of Ajanta 
School of painting with that of the Japanese School is at all happy— 
is for connoisseurs to decide. 

Leaving Benares we reached Agra on the 15th October, There, 
we passed two days in sight-seeing. The fine Moghul architecture and 
sculpture as represented in the Tajmabal, Agra Fort, Sikandra, 
Itimadud-daullah and Fatehpur-Sikri overwhelmed us. We also ad- 
mired the workmanship in some other minor buildings of the place. 
There may not be any connection of these buildings directly with our 
literature still their cultural value is immense. The beautiful queen 
of the Mausoleums, the Taj, created an impression in our minds 
never to be forgotten. The Sikandra, a few miles off from the town, 
contains the grave of the celebrated Akbar, while the building of 
Itimadud-daullah, as its name indicates, contains the grave of Itimadud- 
daullah (Nurjaban’s father) and of his family. All these fine buildings 
are splendid monuments of Moghul architecture, At Sikri the Moghul 
artis relieved bere and there with specimens of Hindu and Chinese 
arts. Besides, the stupendous gate of Sikri known as the Buland- 

_  . Durwaza with huge flights of stairs cannot escape one's notice. The 
| grand buildings at Agra overlooking the Taj contain many reminis- 
cences of Sabajaban and Aurangzeb, The buildings as described in 
| our old Bengali literature bear some resemblance to the specimens 
of. n shilectpre in tbe Up-country so far as hugeness ana general 
L ins are i /Dcert ed. Here we — however, our E Barat 
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Jaltungi pillars, courtyards and compounds as described in our Bengali 
literature, Our literature describes a combination of Hindu and Indo- 
Saracenic art in the construction of towns and buildings, as a natural 
sequel to the composition of many literary works during Islamic rule in 
Benzal. 

We left Agra on Saturday, the 17th and reached Brindaban the 
same evening. The whole journey from Howrah to Brindaban in spite 
of occasional stoppages was extremely tiresome. However, we reached 
our destination safely, Our stay in the place was for nearly six days, 
and we finished our work as much as possible with haste within this 
short time. On reaching the destination our dream was somewhat 
shaken regarding the idyllic land of Lord Krishna. "The present 
Brindaban is a small town with narrow streets and lanes and closely 
packed buildings. The town once stood on the very bank of the 
tortoise-infested Jamuna but now the river has receded considerably 
from the town leaving only a sandy waste in the intervening space. 

Brindaban possesses some fine temples, relics and associations 
(some genuine and some spurious) in connection with the Vaishnava 
cult which deserve our close attention, specially as we are interested in 
Bengali literature which contains many references to Vaisnavism. 

Regarding the topography of the place we should make it clear 
that the present town of Brindaban is situated in the region called 
Brajamandal which is about 84 croses in circumference. The locality 
was under the Kings of Mathuramandal, Madhuban or Surasena 
country as it remains to-day under the District Officer of the District 
of Mathura. Madhuban became famous in the Ramayana story as the 
place of Laban Daitya evidently a non-Aryan chief, who was defeated 
and killed by Rama's youngest brother, Satrughna, whose family hence- 
forth ruled the land fora long time. Most of the buildings of the 
present town of Brindaban are hardly two hundred and fifty years old 
and its former name was Fakirabad. Yet the traditions of the place 
are much older than its present buildings and the town began to grow 
from the days of Sanatana Goswami who belonged to the middle of the 
16th century. Both the towns of Mathura and Brind aban stand on 
the same bank of the Jamuna and there is nothing to prove that they 
once ocenpied opposite banks as some scholars would have us believe. 
The town of Brindaban is only six miles to the west of the 
town of Mathura. On the opposite bank of Mathura some four miles 
to the east lies the locality of Gokula. According to a local tradition 
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there were two chiefs who lived side by side in Gokula. One of them 
was Nanda Ghosh (foster father of Sree Krishna) and the other was 
Brikabhanu (father of Sree Radha). Nanda Ghosh's place was known 
as Mahaban while Brikabhanu's place was known as Raul where Radha 
was born. Nanda, after keeping baby Sree Krishna in his custody 
when. stolen from the palace of Kamsa, king of Mathura, found it 
unsafe to remain within so short a distance from Mathura only the 
river Jamuna intervening, So, he shifted from Gokula and established 
himself at a place called after bim Nandagram which was abovt 22 
miles from Mathura. Brikibhanu also changed his place and settled 
within three miles from Nanda's new town. Brikabhanu’s new place 
was known as Barshin. Both Nandagram and Barshán are within 
Brajamandal and are situated along with Mathura on the right bank 
of the Jamuna and therefore on the same side, "The Dan-zhat (lit. 
Toill-collecting Ghat) associated with Krishna's sports with Radha ona 
boat, is about 19 miles to the west of the town of Brindaban whilst 
Mathura stands to its east and in this locality 1s situated the traditional 
hillock Gobardhan. Both the Dan-ghat on the Jamuna and the Gobar- 
dhan are over twenty-two miles from Mathura town. The whole 
region of Brajamandal, as we were toll, is fall of pasture lands, and 
some parts of it, as seen by us, corroborate this fact. 

It is very difficult to reconcile the different theories regirdinz the 
topography of Brajamandaland Mathuramandal. Some stholars would 
say that the river Originally flowed between the towns of Brindaban 
and Mathura and now both occupy the same bank owing to the Jamuna 
changing its course. Unfortunately there is nothing to substantiate 
or corroborate it although there are some signs of erosion and slight 
changes in the course of the river, Some would resent even the very 
name of Radha as fictitious and of later introduction while our whole 
Vaisnava lyrical literature depends on her existence not only spiritually 
but also physically to illustrate ** parakiya " amours of Radha-Krishna. 
Even admitting that there was a Radha the Bengali Vaisnavas of 
Brindaban will never agree to her carrying milk-pail we —— as she 

. was a princess and her father was supposed to hav — 
— ful than Nanda. If at all she carried the m 
SCR — the Dan-ghat, it was at a place far — — Mathura ^ Y 
l — stands on the. same side with — adbar 3 „It wo: = 
believe ed Taks pgrapt y then — 5* of 1 th P C. of B | 
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suggestion. Then also falls through the consequent amours of Radha- 
Krishna on tbe Jamuna. To meet the situation, the Bengali Vaisnavas 
of Brindaban would invent a myth,—that it was done supernaturally, 
and thereby the distance was covered. A parallelism is drawn with 
the. opening and closing of petals of a lotus. The closing of petals 
means shortening the distance and opening up means its lengthening. 
All of course was possible due to the divine and sportive nature of Sree 
Krishna. What comment sliould we make on this ? : 

The whole topography of the place as it now stands does not 
support the amours of Radha and Krishna on the Jamuna unless we 
place the whole scene in Gokuls which, as I have already said, lies to the 
east of Mathura on the other bank of the Jainuna about four miles off. 
According to the legend Nan la deserted Mahaban in Gokula and went 
to live in Nandagram in Brajanaudal followed by Brikabhanu when 
Krishna was only a baby. For a mare baby to have taken part in the 
sports described by Bengali Vaishoava poets is a manifest impossibility. 
Besides, we know Akrura, the messenger of king Kamsa, invited and 
took with him Krishna an! Balaram from Nanlagram and not from 
Mahaban to Mathura to attend the * Dhanurytjna’ of Kamsa who was 
ultimately killed by Sree Krishna, At the time Akcura visited Nanda- 
gram in Brajamandal Krishna was making love to Radha and other 
Gopis and performing various feats to astonish his brother cowboys. 
So the whole scene of the Krishna legend in connection with his love- 
making to Radha requires to be placed in Brajamandal and uot in 
Goknla, considering the location of the place, unless we take the he'p 
of divine dispensation. To account for things, is it reasonable to dis- 
miss all the local identification of places and find out new ones to 
support the scenes of the Radba-Krishna legend ? 

The basis of our own lyrical literature wholly depends on the 
reality of the amorous sports (Lila) of Radha and Krishna by the side 
of and on the bosom of the river Jamuna. What will be the condition 
of Dankhanda an] Naukakbanda of Sree-Krishna-Kirtan attributed to 
one Chandidas and the lyrics of other poeta if we do not admit their 
connection with these amours ? 

The town of Brindaban, as it stands to-day, owes its origin to 
the efforts of Sanatana and. other Bengali Vaisnava saints known 
as the Vuisnava Goswamis. How Sanatana built his first temple 
of Madanmohan with the help of a merchant isa story even now 
on everybody's lips at Brindaban. After this temple many others 
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followed, the chief of which are those of Govindaji and Gopinath. 

Besides these, there are hundreds of other temples. Among 

them the temple of Sahaji, the temple of Sethji the temples of 

Bankubehari, Radha-Damodar, Syainsundar, Radhaballav, Radharaman, 

Gokulananda, Holkar's temple, Tarash temple, Lala Babu's temple, 

besides Tarakumar's Asram, Adwaita-bat, Sringar-bat, Tentul-tala, 

Jamuna Pulin, Kaliya Daman, Brahma Kunda, Nidheaban * and 

Nikunjaban, deserve special notice. Of the above, Madanmolian as we 

have said was installed by Sanatana Goswami. In this temple many 

relics of Chaitanya Dev and his followers are found. Unfortunately, the 
original images of Madanmohan and Iiadharani are not to be found as 
they were long ago taken away by the Raja of Karauli. The temple of 

Gopinath attributed to Madhu Pandit and associated with the family 
of Nityananda is an important one. The temple of Govindaji, though 
built by the Raja of Jaipur has Bengali association. It is a remarkably 

fine specimen of Hindu temple architecture. The temple of Radharaman 
has associations with Gopal Bhatta Goswami. The temple of Gokula- 
nanda possesses the memory of Lokenath, *'Sringar-bat'' has associa- 
tions with Nityananda, **Adwaita-bat'' of Adwaita and ‘“‘Tentul-tala"’ 
(Tamarind tree shade) of ' baitanya Dev. Under the shade of this 
latter tree Chaitanya Dev used to sit during his brief visit to Brindaban, 
meditating about Lord Krishna and the place was once situated over- 
looking the Jamuna. The temple of Radha-Damodar bears reminis- 
cences of Jib Goswami; the Bankubehari temple of the Nimbarka sect 
and the Radhabaliav temple of the Ballavi sect also deserve mention. 
The images in the temple built by the Tarash Zemindar family are 
remarkable for their beauty. It may be mentioned bere that almost 
all the images in various temples are remarkably handsome. The two 
temples of Sahaji and Sethji and specially that of Sethji may be said to 
be the grandestin Brindaban. This temple of Sethji is a very fine 
specimen of Hindu temple-building. Its type is South-Indian and the 
South-Indian priests. prevail there, "The temple is attributed to J agat 

Seth. | Though he was not a South-Indian: himself it bears the stamp 
of that side as his Guru came from that part of India. This temple was 
built at an enormous cost and maintains a batch of 108 priests, ‘Lhe 

= penses of the temple are Rs. 365 per diem. We bad the fortune (do 
it t the temple during. its annual celebration. ‘The whole ae Ted 

'uja and (n was indeed majestic cre iting atm e 
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courtyard is coated wholly with gold and the people call it erroneously 

“Sonar Tul-gachh"’ (golJen palm tree). Its height is about twenty- 

two feat from the base and looks very impressive. Episodes from 

IIindu mythology have been engraved on the stone walls all around and 

the* images are marvellously executed. The presiding deity of the 

temple is of course Krishna named ltanganath. The temple of Sahaji 

has one very special peculiarity. The marble pillars supporting the 

roof are Zigzag in appearance. Nowhere bave we seen pillars of this- 
type. These impre sed us by the inassiveness of their costly stones as 

well as by the expenses and workmanship entailed in their execution. 

A few remarks may now be mide as regards the Vaisnava theology 
and the position of tha Bengali Vaisnavas in Brindaban. The Bengali 
Vaisnavas belong to that group of the Vaisnavas known as the Gaudiya 
Vaisnavas. The originator of this group was Chaitanya Dev himself. 
As is well known at first the God Vishnu was worshipped by the Vais- 
navas as the very name of the sect indicates, Then the idea of''Avatar 
or incarnation came to the foreground and so we get first Rama as a 
part incarnation and then Krishna as full incarnation of Vishnu among 
many of his incarnations, to save the world fram the hands of the non- 
b-lieving sinners. Last of all came Chaitanya Dev whom his followers 
believe to bave been an incarnation of Sree Krishna (not of Vishnu). 
Apart from the worshippers of Vishnu and Rama those of Sree Krishna 
and Chaitanya Dev require our close investigation. Among the various 
qualities of God the two which have attracted the greatest attention 
of the devotees are the **Aiswaryya,'' “Guna” and ''Madhuryya Rasa,” 
The non-Bengali people of India seem to have been captivated with the 
former quality of God, while the Bengalis with the latter. Thus we 
find in the Up-country the Rama cult has more votaries than that of 
Krishna cult. ‘‘Aiswaryya’’ connotes power and fortune while '' Madhu- 
ryya'' means love. Krishna of course possesses these two qualities in 
him. ‘The non-Bengalis seem to have more liking for the 'Aiswaryya' 
quality of Krisbna and so they revel in his exploits in Mathura, 
Dwaraka and in the internecine struggle of the Kauravas and the 
Pundavas. The Bengalis on the other hand are zealous supporters of the 
“Mudhuryya Hasa'' and they have shown their leanings toit so much 
so tbat that tbey did not allow any temple of Lakshmi (Goddess of 
Fortune) at Brindaban when they found the town. Asa resulta 
temple of Lakshmi exists only 3 miles off from Brindaban on the other 
side of the Jamuna, the place being known as Belban where people 
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flock to worship her on certain days as they do not like to miss her 
favour in worldly affairs. Even when we consider this Madhuryya 
quality we find that there are two views in its connection. Some 
uphold *''Swakiya'' view and some ‘‘Parakiya’’ and “Madhura Rasa” 
being the greatest quality of God, according to some Vaisnavas, it càn- 
not be cultivated adequately by a man with his own wife (Swakiya). 
This love-making should be done with '"Parakiya'' which involves 
great risk and sacrifice. Chaitanya Dev held the Parakiya view. The 
Maddhi sect to which he belonged was originally a South-Indian sect. 
His connection with this sect as well as his liking for Ramananda of 
the Deccan with whom he bada famous conversation about the 
'"Madhura Rasa” seem to have some influence over Chaitanya Dev in 
establishing the **Parakiya'' theory among his followers. Henceforth 
his followers of Bengal were known as the Gaudiya Vaisnavas. 

The chief temple of the Bengali Vaisnavas at Brindaban as refer- 
red to before is that of Madanmohan. The Bengalis seem to have 
forgotten Madhabendra Puri who first found the image of Gopal at 
Brindaban locality and to whose sect (Maddhi) Chaitanya Dev himself 
belonged. They only remember Chaitanya and his followers. In 
every Bengali temple the deified image of Chaitanya is to be found 
while in most cases we shall miss the same in non-Bengali temples. 
Now as everybody knows among the three centres of the Bengali Vai- 
snavas—Navadwip, Puri and Grindaban—Navadwip is more asso- 
ciated with the name of Chaitanya Dev though Puri saw him as a 
living God during the latter part of his life, while Brindaban was only 
casually visited by him. So, however much importance Chaitanya 
Dev himself attributed to Brindaban, his fullowers were satisfied with 
his personality and did not think much of that place. The importance 
which the Gaudiya Vaisnavas attaches to the place 1$ more in connec- 
tion with Chaitanya Dev and bis followers, especially the Goswamis, 
than with the Radha-Krishna legend. 

To the idealists of ''Parakiya'' the introduction of Radha was 
essential. She was not the wife of Krishna in her earthly relationship 
und the love-adventures of the two, viz., Radha and Krishna are illus- 
trative of the **Parakiya'' theory of the Bengali Vaisnavas. There is 
one subordinate element—a kind of subcurrent—furnished in the epi- 
sode of love-making by Chandravali, tbe chief rival of Radba in con- 
nection with Krishna, Krishna would some time visit Kadha some 
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say many things about the two, even of their previousamours in heaven. 
It is peculiar in the Bengali poetical work Krishna-Kirtan, that this 
Chandravali has been identified with Radha while no other Bengali 
work and Bengali convention support this view. At Brindaban no trace 
of. Chandravali has been found, but we find Radha in every 
temple. "'Radharani'' is the term which is on the lips of everybody at 
Bripdaban. 


To the Vaisnavas of other provinces the injunction of the six 
Goswamis have little value. Even a sect of the modern Vaisnavas of 
Bengal have disclaimed the infallibility of the Goswarnie. They are 
the present **Gaudiya Math" people of Bengal. They are now trying 
to have a stable footing at Brindaban in spite of the somewhat 
unfriendly attitude of the Gaudiya Vaisnavas. The extreme wing of 
the Parakiya preachers are the Sahajiyas. T scented a considerable 
number of them at this place but have not been able to know much 
of them for obvious difficulties. 


Regarded as a centre of Vaisnava culture and learning the place is 
not very progressive. However, the Bhakti-Vidyalaya founded under the 
auspices of the Gaudiya Vaisnavas is doing some good to the Vaisnava 
public. But its shortness of funds and lack of public sympathy made us 
have misgivings regarding ite future. The school is run mainly through 
the energetic efforts of Sreejut Kaminikumar Ghosh and his worthy fon 
Dr. Gaurapada Ghosh (both residents of Brindaban) who deserve our 
unstinted praise. We visited this school and found to ovr satisfa tion 
that the authorities have opened already two departments, one for Vya- 
karan (Grammar) and another for Darsan. (Philosophy). Of course 
both are taught on Vaisnava lines, The Harinamamrita Vyaksran and 
Hari- Bbakti-Bilas are the two books of this school read by pupils. We 
attended one Kirtan party organised at the house of Sreejuts Nitai Das 
and Brindaban Das. Nitai Das is ably editing the Chaitanya Charita- 
mrita of Krishna Das Kaviraj which he showed to us. We could not 
visit very many parties of Kirtan at the place and so are hardly com- 
petent to give any opinion about them. 

In every speaker at Brindaban we found great enthusiasm in 
explaining the sectarian dogmas to strangers, often embellished by 
supernatural elemerts. In these stories wonderful dreams figured mort 
though even trees talked. Be that as it may, my tour with the students 
to Brindaban was fruitful in many ways. Before coming to this place 
our ideas about its topography in ite bearing on the legend of Krisbna 
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were rather hazy. Besides, the references in our own literature made 
us compare them by a visit to the place for clearing certain problems 
from our first-hand knowledge. In more sense than one our visit to 
the place was a success and for this we are grateful to our present 
Vice-Chancellor. Yet we had our disappoirtments too. People who 
. come to Brindaban to see holy places visit the whole of Brajamandal. 
In the open fields they have to live in tents and shift from place - to 
place. But it requires time and money, of both of which we had? very 
little. Under the circumstances we had perforce to remain satisfied by 
visiting the main temples of the town of Brindaban and leaving the 
Arcadian country of Braja associated with the hallowed name of 
Hadba- Krishna for a future batch to visit. in. 
We went to Mathura on a flying visit on Wednesday, the 21st 
October only for-a day. What we saw there did not impress us much. 
We could visit only a few important temples and ghats. The ghats are 
Mathura's speciality. Unlike Brindaban the town of Mathura faces 
the river Jamuna and the whole length of it is studded with fine gliats. 
Here also the.Jamuna is full of islets and the railway bridge is doing 
much harm to it. Among the temples visited by us were those of 
Dwarkanath, Kubjanath, Kamsamardan, Kalbhairab, Dbruba, Bali 
and Saptarsi and among the ghats, those of Bisram Ghat and 
Dhruba Ghat. .At Bisram Ghat we witnessed that very interesting 
ceremony, the ‘‘arati’’ of the Jamuna, For want of time some of us: 
conld not visit Bhuteswar Mahadev* and Radba Kund (22 miles from 
Mathura). Near the latter, Krishnadas- Kaviraj wrote his immortal 
Chaitanya Charitamrita. The Dan-ghat is also situated as we have said 
before, in thie locality. The chief temple with some air of grandeur. 
i$ that of Dwarkanath. The other temples are but poor specimens 
of Hindu. architecture. We regret we cculd not study carefully 
the specimens at the Mathura Municipal Museum. The Gaudiya 
theology has fai'ed to strike any deep root at Mathura. The 
Gaudiya Vaishnavas have very little hold on the people of the 
town, and as a matter of fact, the Bengali population at Mathura. 
is very small. Chaitanya Dev ond his followers seem to have made 
no impression at this place. Even the cult of Krishna has very. 
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little “Madhura Rasi n it, as Krishna in *''Aiswaryya'" is being 
shown all over the town. ‘Thus in place of Radha, Kubja and 
Rukmini figure prominently, and in two places, viz., Kubjanath and 
Dhruba tilà Vishnu with four arma with Sankba, Chakra, Gadi and 
Phdina figures and not Krishna with his flute. From what I have seen 
in Brindaban-Mathura locality may I surmi-e that after the demise of 
Chaitanya Dev at Puri, the Goswainis found it bard to hold ground in 
favour of their own theology and so being disappointed sent back their 
yaluuble literary productions to Bengal—their own land—for preserva- 
tion ? They were not far wrong in their apprehensions as we can 
guess from the present condition of Brindaban. 
p would bave been glud to secure some old Vaishnava manus- 
cripts but unfortunately could secure none. We beard valuable Vuish- 
pava manuscripts may be found in the temple of Radha-Diumodar 
(place of Jiv Goswami) which is now ia the hands of a Receiver. So 
they are difficult to procure but we hope our University will try some 
day to possess them for the beuefit of Vaishnava scholars of Beagal. 
In this connection I would like to point out that doubts may lurk 
in the minds of some regarding tbe utility of sending students of this 
Department outside Bengal and not confine their educational activities 
within the bounds of this province. The condition of Bengali langvage 
and literature does not warrant such doubts. Such excursions outside 
Bengal besides broadening the outlook help in the proper understand- 
ing of many references and allusions that our literature contains. Of 
course attention should more be confined to places and regions within 
Bengal for this purpose. 
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THE MAHARASTRA-PURANA 
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First CANTO. 
Translation. 


Worldly men do not take pleasure in the contemplation 
of Radha and Krishna but indulge in 
sordid pastime with women not bound 
in wedlock plunging themselves in perpetual debauchery 
with them. They do not know that some unexpected 
calamity which they rightly deserve, may befall them 
at any moment. ‘They always think ill of and scandalise 
others, and are incapable of thinking of anything noble. 
The mother Earth not being able to endure the burden 
of these unholy deeds felt distressed and went to 
the great god Brahma, explained to him the object of 
her visit, and said :— 


First folio,’ reverso. 
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“This burden has become too much for me to bear 
any longer, due, as I have explained, to sins committed 
by wicked men. How long am I to suffer this ?” 

Brahma replied :— 

* Don't get anxious, Be composed." He then led 
her to the great ascetic god Siva and offered him the 
- following prayer :— 7 


“O Siva, you are the great Creator, the great 
Destroyer, as well as the great Sustainer of the Universe. 
Everything we see around in this phenomenal world, 
whether moving or static, are but the manifestations of 
thyself and you are also the Noumenon. You are the 
Father, the Mother, and the only Friend. This Earth 
is your creation.” 


Sirta i cege faa E ATEA | 
Cea ate GITA CAR fe aca FY I 
anes taf Sea ate RTA | 
«E AeA Seal Fact BD «ifs aca d 
«qm wf att 8a AAN Grice | 
ics Stars sjf« Sta ATS «ica I 
ora *jf« efe Coren Senta Cortes | 
secs atten %f ae zataa 1 
icra Stars erg af see wtfa i 
«s «m m4 Bit Sta fece ate i 
ase FAP Seni caface 44 | 
aper al 8a wf wis ea we | 
AA Ace Sha Sel Coren ra ete | 
sacs atir Seni ais aoc n 
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MAHARASTRA-PURANA 3 
After Brahma had ceased to speak, the great god 
replied with a smile :— 
"Why are you praising me thus? Explain your 
reason," 
— Brahma also smiled and said :— 


. * The Earth cannot bear the burden of sin any longer. . 
All the living beings are addicted to sin. So, do please 
destroy the sinners and lighten the burden of the Earth." 

Siva consenting said :— 

"All right. I shall do so by sending a messenger to 
the Earth on this errand." 

Brahma now returned to his abode accompanied by 
the mother Earth who soon after took leave of the 
former and returned to her place in a thoughtful mood, 
When the Earth and Brahma had gone, Siva was absorbed 
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again in his wonted meditation. It was only sometime 
after, that he remembered his promise to Brahma. To 
Nandi (his attendant) he said :— 

“O Nandi, immediately start for the South-town 
where there is a king on Earth named Sahu. Go and 
enter his body. The Earth is overburdened with sin. 
Send out the messengers of Death so that the sinners 
may die." Nandi hastily left for the court of Sahuraja 
at the behest of his Lord, entered the rija’s person, 
and immediately under the influence of Nandi, Sahuraja 
began to address Raghurija (Raghuji Bhonslé) as 
follows :— 


«csse aferer fw conta CA | 
AA ACH Sl Sea Csren Bla Wa n 
sta aml farta FAA SATA | 
stars wifacs AA Ben mA Aca I 
amits mta fral a aSa aca | 
SCA] Aa CHS FPA AFA TA I 
«mice Sifi faa IfA apa I 
aia aaa xf wis ww", 
Areata «fom um Bice fafa 1 
afasta xu! Seal Sta carers | 
faeere oe 28a gA Sera | 
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“ I have not got any ' chouth ' from Bengal for a long 
time. So do please send a messenger 
to the (Moghul) Emperor to enquire 
why he does not send me that. Write a letter to the 
Emperor on this subject and promptly despatch a 
messenger to him with it."  Razhur&ja accordingly wrote 
a very brief letter and handed it over to the messenger 
who kept it within his head-dress, This man started 
for Delhi the next morning, without delay, and duly 
delivered the letter to the Emperor. On receipt of 
this letter His Majesty commanded his Vizier to read 
it out for him at once. The Emperor learnt that the 
letter was about the ‘chouth’ of Bengal. His Majesty 
ordered his Vizier to write in reply that his representative 
in the province who ruled the land had grown re- 
fraetory and ceased to pay him the revenue and that 
the Emperor had not a sufficient army at the moment 
to compel the rebel Nawab to submit to the orders of 
the Imperial Court, The Emperor added that as his 
own resources were not enough, he would suggest that 
the Mahratta chief mizht send an army to Bengal 
and realise the ‘chouth’ himself. When the letter of 
the Emperor containing this reply was delivered to the 
messenger, he received it with respectful obeisance and 
hurried on to Sātārā, the capital of Sahuràája. 


gs ASST cra! atenta FITA | 
ataterta CAS al cen Sora Stace | 
agta via fet ater etfs i 

gs cm Stal Hea ain fats | 
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Sahu was sitting in his Durbar when the messenger 
arrived with the reply from the Emperor. This man 
respectfully delivered the letter to Sahuraja and stood 
on one side with folded palms. Sahu ordered his Dewan 
to read it aloud. The latter read out the following con- 

. + tents accordingly :— 

“The Nawab of Bengal has grown disobedient and 

‘does not remit any revenue to the Emperor of Delhi for 
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the last two years. The Emperor, therefore, permits 
Sahurája to send an adequate army for quelling the 
revolt in Bengal and to collect the *chouth,' from the 
Province." 


On this information the raj& exclaimed, '* Whom shall 
I send to Bengal?” Raghurāja was sitting near by. 
He thus replied smiling :—“If your Majesty permit, I 
shall go to Bengal myself. I shall easily realise the 
*ehouth' of the Province by force." Upon this Sahu 
commanded him to do so. 

Raghuraja at first sent his Dewan Bhaskaban(?) to 
Bengal with instruction to exact the ‘chouth’ on his 
master's behalf with all possible promptness. At the 
behest of Raghuraja, Bhaskar marched 
towards Bengal with an army. There 
was war-music consisting of many kinds of drums, and 
hundreds of flags which accompanied the army. Leaving 


AS x aie 451 Bice wit | 
Cea SICA AA ws ANA CHE NTA I 
om wf» fre os ateta cit | 
Stole «scs sia CESPE N 
atal fre creatice Aa *ITSaica | 
«a ATS CHEETA Wala 319003 N 
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Satürü the Mahratta army reached Bijapur. Here they 
halted for the night. There were dancing and amuse- 
ment in the camp and in the morning the whole army 
was again on the move. It passed many villages and 
orchards and thus reached Nagpur. From thence it 
reached Panchakot by a rapid march. Calling a spy 
before him Bhaskar enquired as to the whereabouts of 
the Nawab of Bengal. Upon this the man hurriedly 
left the camp to secure all necessary information, On 
enquiry he came to know that the Nawab was then 
residing at a place called ** Raneer-dighir-Par” (the bank 
of Ranee’s reservoir) in the town of Burdwan. When 
this news was conveyed to Bhaskar he at once marched 
towards the place during the night to make a surprise 
attack. 
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The troops advanced silently and stealthily, and 
reached Burdwan on the 19th of Baisakh (B.8.). The 
Bargis (the Mahratta light-armed horsemen) advanced 
with much glee. They left Birbhui to the left and 
eventually surrounded Burdwan by the way of Goalabhui. 
The Harkaras (sentinels as well as secret agents) of the 
town were surprised by the enemy. They sent informa- 
tion of the situation to one Rajaram, their chief, who in turn 
communicated the whole affair to the Nawab which was 
to the effect that eluding the vigilance of Rajaram a 
Mahratta army has suddenly surrounded the Nawab. At 
this the Nawab commanded him to send Harkardas for 
further information about the enemy. These spies contrived 
to secure the required news from the enemy's camp by 
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mixing up with the enemy as Mahratta soldiers. Their 
information was as follows :—There were one Sirdar (com- 
mander-in-chief), twenty-four Jemadars ( Divisional com- 
manders), and forty thousand troops in the Mahratta army. i: 
They came from the fort of Satara being sent by Sahuraja 

for collecting the ‘chouth’ from the Province of the Nawab 
of Bengal. On hearing this, the Nawab sent for his own 
-~ Jemadars and addressed them as follows :— 


“The Bargis have come from Sātārā to my territory 
for exacting the 'chouth. What do you say to this ? 
So long the practice was that the revenues of Bengal 
would go first to the Emperor at Delhi from whom the 
Bargis were entitled to realise the *chouth.' This was 
the practice during the late Nawabship of Sujà Khan.” 
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A Jemadar named Mustafa Khan said in reply :— 


“Your Excellency may take such action as may be 
considered prudent.” 

Upon this the Nawab commanded his Vakeel or 
Agent to go to the leader of the Bargis for enquiry as to 
why his army had laid siege to the Nawab’s territory. . 

On being enquired into by the Nawab’s Agent the 
Mahratta General replied as follows :— 
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“Sahuraja has sent me for the purpose of realising 
the *chouth" from Bengal, You return immediately 


to your master, the Nawab, and inform him about my 
mission.'' 


The Agent.—'' You do not speak well It is not 
proper that the Mahrattas should come into Bengal for 
such a purpose," 


Bhàskar.—'' You should consider seriously who really 
does the wrong. Who is it by whose orders your master 
has usurped the Province and withheld its revenue from 
the rightful owner ?" 


The Agent.—* The whole trouble originated with the 
Emperor, who does not know how to 
realise the ‘chouth.” To settle the 
matter a representative of the Nawab saw him. The condi- 
tion of our side was plainly this: The Emperor was to 
grant a ‘Sanad ' to the Nawab (Aliverdy Khan), while the 
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latter was to send him the *chouth ' of Bengal in return. 
If this condition is yet fulfilled, the revenue of Bengal 
will be sent to Delhi and you will have to receive your 
*chouth ' from there." 


Bhüskar.—*'* I am commanded by the Emperor of Delhi 
to collect the *chouth' from Bengal directly. If you 
do not abide by His Majesty's wishes I shall have“ 


to fight you and your master will no doubt lose the 
Province," 


The Agent.—* Why do you threaten my master ? 
What your army (which has surrounded our town) can do? 
Many a time and oft we encountered such an army as 
yours. They have never been a match for the army of the 
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Nawab, who has achieved the fame of being invincible 
in the war." 

Bhaskar listened to this speech and thus finally 
declared :— 

“If you fail to give us the ‘chouth,’ we shall certainly 
make war on your master, Do communicate our object 
.to your master.” ` . 

Upon this, the Agent returned to the Nawab, and 
informed him of the intentions of Bhaskar to make war 
on him. 

On hearing this the Nawab called all his Jemadars to his 
presence and informed them that the Mahratta chief repeat- 
edly demanded the ‘chouth’ from him, Upon this all these 
men replied,—better the money should be bestowed on 
the Nawab’s sepoys than to be spent it as subsidy to the 
Mahratta Camp. They further said,—“‘ We are prepared 
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to make war and are pretty sure that we shall annihilate 
the Bargis, so that these people may not come to Bengal 
any more. Weagain declare, we shall surely put to death 
all the Bargis and free our country of their raids. rdiwis 
will never be able to prevent this disaster on his army.” 
This spirited speech of the army leaders instilled courage . 
into the heart of the Nawab who cheered his men by 
repeatedly uttering ** Bravo, bravo," The (golden) betel 
box was there and the Nawab distributed betels to his 
commanders as a sign of approval of their conduct and 
eventually took leave of them. 

Here, in the camp of Sardar Bhaskar, the general 
mustered together all his Jemadars and addressed them 
as follows :— 
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aia aces ata ABD sse fef 
Secs erster Sta Stet | 
strate sce fee eia Geen sretca firm 
few S241 ACS ense h 
“al SPA »r2w1cs StF cm Sutit 
siars atia wi ASTA | 
camal SS we Safat CHa atai 
Saal Sta vts | 
«Ica SCE IS sits SANTA WS 
b fw Sto ATTA | 
ate FS G4 Ga Sta faa 


TC ORE ate af Sta I 





16 T. C. DASGUPTA 


"How many of you have surrounded the town and 
how many of you have gone out for pillage.” This 
query made many Jemadars get ready for going out 
to devastate the surrounding locality. The following are 
the names of those Bargis who went out for the above 
purpose. ‘They were, Dhimdhwama, Hiriman Kasi, 
Gangaji Ambha, Simanta Yosi. Balaji, Sevaji Kohada, 
Sambhuji, Kesaji Amoda, Kesari Singh and Mohan 
Singh. The last two were cobblers by caste as well as 
army leaders by profession and with all of them accom- 
panied five thousand horse. These ten men went out 
for pillaging the villages while fourteen other men 
remained in the camp surrounding the town. They were 
Bala Rao, Sesa Rao,' Sis Pandit, Semanta Sehada, 


“teen Sto ata fepe. Sih | 
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| This army leader has been mentioned by the author of the 
Seir Mutakherin, Vol. I, p. 594. Thus :— 

“The conspirators had already applied to the Mabratta general 
and had obtained from him an officer of consequence named Siss Rao, 
with a body of troops, that bad concealed themselves close to 


Hoogly.” ah 
2 Pandit Arsis in Prof. Samaddar's translation. 
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Hiraman Mandit, Mohan Rai, Pita Rai, Siso Pandit, 
(these men having valiant Bargis under them), Niràji,' 
Samàá]i! Firanga Rai (the Bargis under them hastened 
up to loot the country), Adi— (other letters indistinct), 
Sultan Khan, and Bhaskar. One by one no less than 
seven days passed by. In the meantime the Bargis 
managed to cut off all food supplies of the garrison.’ 
The grocers and the banias could not come out of the 
town for purchasing purposes as the 
besiegers recklessly looted and killed 
everybody whom they could lay their hands upon. In 
apprehension of the Bargis none could stir out. The 
Bargis besieged the town on all sides and so the procur- 
ing of food supplies became impossible. In the town 
rice, pulses, split peas, oil, ghee (clarified butter), ata 
(flour), sugar and salt—all began to sell at one rupee 
per seer. 


Third fol., reverse. 
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1 Sivaji in Prof. Samaddar's translation, 
2 Sambhaji in Prof. Samaddar's translation. 
9 
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- Even kitchen vegetables became scarce and as a 
result all the poor people and beggars began to die 
of starvation. The ganja, bhüng and tobacco also 
could not be bought. For want of kitchen vegetables 
the people were at a loss to account for what they 
‘should live on. They were obliged to depend upon the 
pith’ of the banana plant which were brought by the 
‘people for this purpose. These were boiled before being 
eaten by the townsmen. All kinds of people whether 
' piba Sete aoa wala cuts | 
s A csa fa atti fofa aaa aF cna FTA n 

biel ora sEep alate fece ats vifu | 

qa Strtel SS Teal eal weg 

ate] Stet Stye a viu ffs | 

atate «tfe vie ata atte etfacs n 

pea wies ws afar rfe 

stal wife aa cec a fetta» 

œt 45 aga 4S conte fea | 

eerta Seal rs AI Cero IER I 

fara favis «s favifas 222 i 

RIAA A SU wapa mice. ES I 

«j£ ACS wea ASH Coe Cate | 

sta «afa FS CHA ASA AA CAF I 

cateta Sara we feta ofa i 

wa Gal stes! SS atfacs enfer i 

age wigs ss warn atete | 

aifenal(?) ° Sta aaraa Alc Sta d 

! Roots of plantain—Samaddar. 
— 2 Not intelligible. ‘ajfenay’ in place of ‘afana’ is found in the 
C sigle Sahitya-Parishad edition. 


— 
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high or low, ate them. Even the Nawab himself was 
no exception to this, so great were the sufferings in the 
town. In this horrible condition the troops of the. 
Nawab waited for fourteen days. At last the Nawab. 
was compelled to fight the Bargis. Flags were carried 
on the horses. Many drums of various sizes were 
being* played on. The drummers accompanying the 
cavalry began to beat their drums very loudly creating 
a great uproar. The syces' preceded the Nawab in the 
march. 


Beier era DTA ATE Cerat cortar | 
caasica bfc «as fret cre og 
Blea faci «as Bisa SS Bera | 
si Hata etos cw aep? Scetata i 

. SUA «aca PFA MBA $045 | | 
CES cae Ceazeaics 4faei cess n em 
atata atsita Curs Gata AFTA i f 
stal atal ^ Fea) ZCA Sietecs HITA s 
wc4 Farsi «f of£s zia catol azal | | 
«as cael m cose wifaut i 
Sl ANCA SSCS Aa Mesa | 
ata «ws safe ſetfs cafae a 
faa afaa wca fvretfecs fea | 
AFIS AVS Ce PTET |l 


= See footnote 2 in p. 18. 

? mtemi =mi] (naked, open from the scabbard). 

* C»a45E4| seems to be a place and cSeS possibly hurried march 
in fear. 

4 *Hara', a name of the great god Siva, was the war-cry of the 
Mabrattas like those of the Kajputs. "we 





20 T, C. DASGUPTA 


The troops advanced from all sides and their number 
was great. When suddenly the Bargis too appeared 
on all sides they drew their swords from their scabbards 
and charged the Nawab's troops. "Thousands of Bargi 
cavalry attacked the Nawab’s troops furiously. Upon 
this the Nawab’s army got afraid and confusion occurred 

among them. They incessantly advanced in good “speed 
. from Terahainà when thousands of Bargi troopers pro- 
ceeded to meet them in vain shouting * Hara, Hara.’ But 
one officer of the Nawab named Mustafa Khàn' with 
his valiant cavalry composed of four squadrons 
drove back the  Bargis with great impetuosity. Thus 
the frontal attack of the  Bargis having failed some 
of them surrounded the Nawab’s army from rear. 
Meer Habib; an officer of the Nawab who was in 
command of the Rear-guard foolishly gave way, deserted 
his master's side and joined the Bargis. Thus having 
no obstruction before them the Bargis began freely 
to pillage what they found in front of them. The 
Bargi troopers burnt all the tents and quarters of 
the Nawab and plundered all the treasure-carts that 


Pete eroe qafi ath ata ws | 
citea ceatete Sty aqs I 
«ers ife SS aics fea | 

Bias fact aaf ater ger aA I 
Ss csi SS Sol aam ate | 
"5 a5 fae? os aaa rates | 
woul wefs Breen sca faga mate | 
etais seq aoa crates i 


1 For Mustafa Khan see Introduction. 
2 For Meer Habib see Introduction. 
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were kept in the rear of the Nawab's army. "They also 
looted many elephants and horses, while all the valiant 
sepoys of the Nawab fled away instantly. In this confu- 
sion Mosiheb Khan (of the Nawab's army) was captured 
in the thick melee with some elephants and twenty-five 
horses. The Nawab himself retreated and marched to 


Cessifqa!wEa s52 Sta AT | 
vifo» catuli Bal cS Blt Stes n 
ciatta «1 of 992 AFAT | 
qafi «ata ale Aten | 

acs sie nice mw ems | 
enatE«e fra ws Cresta mmu d 
Sea «-w erf erts ASA | 
aata aicecaa cate sr atfer 1 
cqape SSCS aaja BlSA SOV | 
ef eta sca atiste stfacs i 
fe fe fe zt st core rerit | 
ester sat atin fserm cater a 
Bra r4 «afit atts iors artiste | 
ers dca cere Aa ense n 
arnt Afas athe vifa Sta AN | 
etita ata eerta es faafe soit eem a 
spats vieta Cr TIS Heal FS | 
smi farsa aza Statfa cata FS 1 


1 About the Bengali expression Copet/Sa 3124 Mr. Mustafi wanted 
to make it mean some tactical formation (42) of troops. I think 
tfa means eff or elephant and cosia means a line and a half of 
elephants in battle array. 
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Katowa. In the meantime Haji Siheb sent provisions 
to the Nawab in some boats. The suffering men of the 
Nawab reduced to great distress considered this help as 
Providentia] and were thus saved when these provisions 
reached Katows. Thus although surrounded by the 
Bargis, the Nawab was still able to escape to Katowa 
and this news made Bhaskar meditate seriously,——‘ Fie 
unto me,” said Bhaskar in his mind. “I surrounded the 
Nawab so long for nothing. I feel extremely disgraced 
owing to the successful retreat of the Nawab." The 
Bargis then engaged in wholesale pillage of the surround- 
ing locality. The villagers all around fled away in all 
directions and in deep distress. The learned Brahmins 
ran away with their loads of Puthis (manuscripts), 
the goldsmiths fled with their scales and weights; the 
spice-dealers also followed with the goods of their shops. 


stata gata [ere AEA OTs ATE | 
gtm atsi [et HSA wteWS 
agaty Hata Sal me e | 
syts cate vette fe afaa FS 8 
Sis Cae Ss aca fen | 

«afe ata ES] 504 Meee Il 

Sra arya ici SS SIE AE ACA | 
aasia "(renis cota eme xir a 
cria pera e wena «fa | 
samta cene Stal venae waa s 
crrtfas mesta es cotertertz ofa i 
cates gof em ws atece wie | 


E t In the engagement with Ragho-Dje at the Ranee’s 


"9-92 












Reservoir Shimshir-qhan had suffered him to escape.”—S. 


Mutakherin, Vol. II, p. 15. 











MAHARASTRA-PU RANA 23 


In this way, the bell-metal-dealers (with their wares), 
the blacksmiths, the potters (with their wheels), the 
boatmen, the fishermen (with their nets and ropes) and 
the shell-bracelet-dealers—all took different directions 
for their safety. All the Kayasthas and the Vaidyas 
decamped from their homes with their 
belongings even only hearing the dreaded 

name of the Bargis. The ladies belonging to the families ` 
of the upper classes who never travelled on foot, were 
obliged to do so with baskets on their heads. All the 
Kshatriyas and the Rajputs, who were professional 
fighters, left their swords and took to their heels to save 


otal CSAS SS St viera | 
T ` faga aea A erm eim n 
^ Qe cm cwm «(5t es ano fea | 
«afe ata E Ha 9E | 
sr$afs «t4 TS «1 rica SIATS i 
wil camel coca AARTS vic |) 
faeuta teata ws anc fem | 
"Wafer «pw weal sa AzA a 
wife certe BSA Hcl wreta] | 
w| wet cene qafi certa cafa n 
Stal cra cm Catal cm cafe aye | 
cerca Matt CHE ataa Mee d 
stata wala wee Ste ees | 
cA cxtafs Fe aie Sham I 
: qui ofS ate ws siS wert afs | 
pifap spy eremo SS stea srerta wfon 


» 4th fol., obverse, 


t otf «ew — aF mA testa | 
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themselves. All the Goswamis (spiritual  preceptors) 
and the  Mohantas (keepers of holy shrines) fled in 
Dulis (a kind of light palanquins) on the approach of 
the Bargis, their luggage being carried by their attendants. 
All the cultivating Kaivartas went their way with 
bullocks in their front. These bullocks carried the 
seeds and the cultivators themselves carried the ploughs 
behind them. The Mahomedan population, such as the 
Sheiks and Saiyads, all fled in disorder. The pregnant 
women being unable to walk gave birth to children on 
the way after enduring severe hardships. The matchlock- 
men and the village aecountants—all left their village 
homes on hearing a report of the advent of the Bargis. 
When a group of men were found on the way people 
asked them as to where they had seen the Bargis. "They 
in return replied, * We have never seen the Bargis with 
our own eyes, but we flee as other people also are doing 
so.” The poor and indigent men all left their places 
with country-blankets on their heads. The old men and 
women fied with sticks in their hands. Aborigines 
belonging to the Sonthal tribe known as ‘ Chàin-Dbhànuk ' 
also followed them dragging the goats tied with strings. 
All fled for fear of the Bargis panic-stricken. So the 
thirty-six castes of the Hindus fled without exception. 


csit 45 ata gS cars fea | 
aapa SQ Wa *[er £e | 

plea fact corte ete hfe Sf | 
sfér «ca cate vette Sta wm «tfe n 
SB ACS HA COTS vicem SLES | 
atsa aaa cafaenl STS Ace | 
nics cafaal 4a Cra Sta ATS | 

Catal wr Ico Ceu STS aa BTU w 


t 
' 
E 4 
| 
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"- But the Barzis were too clever for them. They surrounded 





the fleeing people all on a sudden in open fields and 
gave shouts which served as signals. "The plundering of 
gold and silver was not all. 

The Bargis cut down the hands, noses and ears of 
their unhappy victims. They also killed many by inflict- 
ing deadly blows, They captured fair women, tied 
their fingers and necks with ropes, and a number of 
them caught hold of a single youthful woman and 
inhumanly treated her by brutally dishonouring her. 
The women groaned under their fell villainy. After 
giving full vent to their beastly desires in this way, the 
Bargis left these women to their fate and began to carry 
on their depredations in the villages. They set fire to 
the houses without sparing the JChauüris, Bangalas, 
Vishnu-mandabs and even the small huts of the poor,— 
all of which were indiscriminately burnt down. They 
oppressed the people horribly. They tied the hands of 
some of their victims behind their backs and kicked 


aim StS tice ttm ate sta | 

Oe core stra 4.4 AAt n 

sta Sta Wien SS «q23| 823 Sts | 
wc «fs ifa cra Sta fetu n 
qm SCA Sits Sita "a Sal ATA | 
antaa Sta Alls “7 FCA I 

a TS aaf SS AM ST mE 
CHS xa AIAN SS CH AA SSSI Il 
Bea Aes Biba Aa anca Att | 
X5 ay Aa BSA pef atts n 
atria coretfa urs fame | 

ceto «s wa ify tA Aan 
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others with their shoes till they fell down to the ground. 
They eried for more money and as their growing demand 
could not be met, the unfortunate people were belaboured 
and water was made to pass through their nostrils till 
suffocation. Some they drowned in water of the tanks. 
Thus the Bargis killed people without mercy under all 
kinds of pretexts, for extortion of money. Those who 
had money gave their all to the Bargis and those who 
had not lost their lives. The sacred canal Bhagirathi, 
brought down from Heaven by Prince Bhagirath for 
saving the sinners, now became filled with  fugitives 
who erossed the river to fly from the hands of their 
unscrupulous pursuers. The names of the places burnt 
by the Bargis are given below. These were— 
Chandrakona, Medinipur, Dignagar (Diganpur, Pari- 
shad edition), Khirpai, Burdwan, Nimgachhi, Sherga, 
Simaita, Chandipur and Syampur. In this way the 


48 WS SS HA 3 CAET | 
bfc aaf casita JEA n 

«pec dr sata fumi feracatet i 
fps zal atta mif rita FSi SUI n 
mit CHE CHE CATA atta AITE | 
aia Al MEA Sea Alcs OA STA 
secs yfai aa seca Gata | 
T3 zs SLA StH Cit Ste p 
woe ACS aaf ws faerape wera | 
Biel FS al £r fca cca wc n 
eta oper sie Bice CHE cwm aaí5tca i 
ola bie] «fo ate cae cnc aca I 
CAS) SCT Atel sda fE | 

AF SHO) sha rea athe n 


| 
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whole locality of Burdwan was put to the flames. The 
Bargis next approached Hooghly where Pir Khan (Sher 
Khan, Parishad edition) was the Foujdar. 


It was for him that the Bargis could not ravage the 
town. But in this locality they 
succeeded in sacking the Raja’s house 
at Satsaika; besides they attacked and burnt the follow- - 
ing places ;— 

Chandpur, Kalna (Kalmara, Parishad ed.), Bansberia, 
(Sarai in the Parishad ed.), Madwai (Dàmadwai, Pari- 
shad ed.), Jadupur, Bhatchhala, Meerjapur, Chandada, 
Kudban, Palasy (Plassey), Bauchi, Beuda, Samudrargad, 
Jamnagar, Nuddea, Mahatapur, Sunanthapur, Thail, 
Parinpur, Bhatara, Mandada, Sarbhinga, Dhitpur, 


Fourth folio, reverse. 


afars «tx Sta sen Stirs | 

Sta ata azal catt vies ears s 
sta cata cata ata aan fire crtoteal | 
C Aa aca ata Qa aa feat u 
satta faga ata feta | 
faaata ctoa Bla «Is AFT Il 
faafe coner ata ANEA i 

pfaga yaya att ARA a 

«j& ACS afata cpta SIEA ETS | 
gaaf aise aaf ara SPATS I 
fora «f| canta sta esfeics fea i 
stata erac aam alors atfae à 

x tex ateatol wa Brees | 
steel, Arecafest, stu, Sais ! 
wiowten ctetu Bra asia STS | 
gya ier» "ra abe CTS vl 1 


i 
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Chandada and Satsaika (mentioned twice), Jagirabad, 
Kumiri, Baultali, Nimda, Kadai, Kaithan  (Kadai- 
Kaithan, Parishad ed.), Chirail, Singibaska, Ghodana 
(Ghodanish, Parishad ed.), Samastail (Mastail, Parishad 
ed.) Gotpada,  Cbündpada,  Agdia, Patani (PataH, 
Parishad ed., burnt in one night), Ataihat,  Pataüihat, 
Dàinhat, Beda-Bhaosingh,  Bikihat, Indrail Pargannah,’ 
Kagai-Moga (an inland port belonging to the Dutch), 
Jemuakandi, Birbhuin Pargannah, Amdahariü, Mahadev- 
pur (Mahaserpur, Parishad ed.), Goalábhuin, Senabhuin 


xup&asto StH ra Ata «ud | 
xtztsetepa zyaepe]a «2e cateta fara i 
Hatta foa certet Sta GUESS | 
xem fasea ala atta tr i 
atag Stata AFA copes | 
gha basia faai corset f | 
see FA tta ata IGET | 
fafearal cater AEA | 
cbatal Steta Bra maal | 
atestats tbf fra coretzxt v 
atstzstt tsis ata stiesto | 
cavi wrefzs c*rteta ata fasrete i 


! Daifhat is one of the thirteen ‘Hats’ of Indrani Parganna. 
It is the southernmost * Hat.’ About sixty years back the Ganges 
flowed by Daifhat, It was once a very famous place and home of 
many stone-masons, 

* Indrail or Indrani Pargannah was formerly to the south of 
the river Ajaya. It once formed a part of the Burdwan district but 
is now included in the Hooghly district. For details of some of these 
places see 415-449 by Panchanan Banerjee, mfes- Aae, oF 
»xtw)1, AA 2028. 
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and  Vishnupur (the Bargis were unable to injure 
Van-Vishnupur due to the efforts of the ruler of 
Vishnupur named Gopal and so it was saved). The 
Bargis then made a rush to loot the town (of 
* Hooghly) by keeping Naihati, Urdhanpur and Katwa 
to the right. They crossed the river Babla, and 
‘passed Makulpada (Manganpada, Parishad ed.), Satai, 
Kamnagar, Mahunà (Mahula Parishad ed.), Chourigachha, - 
Kathalia, Adhar-manik (vid Rangamait&), Goaljan, 
Budhaipada, and Neanispada (Nealishpaida, Parishad ed.) 
and rapidly reached Dahapadi. On the opposite bank 
of the river Ganges on which stood Dāhāpādā, was 


Barr Sataa rasta aafst alo i 

Stata atthe e earns qo I 

GEA SINICA CHT | 

ateratfs seta cagate a facet 1 

sta farga rated aaf fret coitoteal i 

serai ATAA «fed Cen feno | 

cttatetsias caging Aa ctam i 

poten cepere: faga Steen | 

eta Catafayeeia Cues Al SCH I 

gato «af Sta fF wave Pica n 

aza wore ail Seq Ale «pm | 

aad egaa aai Steer jeu n 

alae «país St ota SBA | 

MPA ASS SAA Bl 1 

1 See Bengal District Gazetteer, No. XIV. See also Pravasi, 

Falgoon 1332 B. S., p. 708. Gopal Singha was ruler of Vishnupur 
sometime between 1730-1745 A.D. See also Riyaz-us-salatin and 


&. Mutkherin. There is a current belief that the tutelary deity 
Madanmohan Himself fought against the Marathas. _ 





30 T. C. DASGUPTA 


Hajiganj. Herein lived Haji, the Deputy Nawab (cstt 
4413), who, on hearing of the approach of the Bargis, 
concealed himself at Kirn§.' The Bargis, by that time, 
erossed the Ganges and reached the ghat of Hajiganj. 
On arriving at the place they promptly looted the ` 
treasury of Jagat Seth. It contained money amounting 
to two crores and a half all of which were plundered: 
‘The Bargis kept their plunder concealed in the kit meant 
for the grain-sack (for horses), After scattering a few 
hundred rupees on the floor in a hurry, they recrossed 
the river. As soon as they left the place the Fakirs 
and the common people who happened to be present 


xe«, colfasttel era statia i 
ertet Sizer asm atrvareoi wem n 
ciatat gazte Ata cef Pits | 
far ata *isfben wistertel v 
etfs ceto aata Sritca fea | 
aafia ata weal Stato Äta n 
sra qafi Ata Seq wife Aico | 
Hes Sts Be aoa at aco l 
Sarees PIFI ws aca fear | 
cateta tafe Sai aa Stel fae i 
Sra we OF fea lal feb12. | 
ants cae aa seri ota mE 
Sa Fara RI fs ae fort | 

f QE aa Dte Stal alors erifsrer n 
sta fötts «ata Alcea whet | 
Sac cea atit sala Sebi Cet I 


! According to the Sahitya-Parishad edition, the word is * Killa’ 
( **m) and not Kinn& or Kirná. "The former word means a fort. 





MAHARASTRA PURANA 31 


there commenced to imitate the example of the Bargis 
and loot the money left there. 

The Nawab who was at Katwa heard in due course 
that the house of Jagat Seth had been plundered. When 
a messenger brought this bad news, he at once left 
Katwa. In course of one night the Nawab marched to 
Monkara. He reached this place by early morning. 
Here the Nawab put many questions to Haji Saheb and 
expressed his sympathy for the mishap at Jagat Seth’s 
house by rebuking the Haji for his inability to protect 
Jagat Seth’s house while the Haji had an army at his 
disposal. When the Nawab Saheb reached Kirni, all 
the Bargis concentrated at Katwa. It was the month 
of Asadha and the rains fell heavily when not only the 
river Ajaya but also the river Ganges became overflooded. 
So the Bargis could not continue their plundering raids 
any longer. They dispersed in various directions and 


aSr Fe ole mama ws | 
Sibel SBCs aata at ofa i 
atetatser Sta aata teal CREA | 
cata SBCs BFcs sta afer C531! 
sqa mifer atceace apa Ce gfe | 
MUSE HSA 3905 AG! 9551 CAA Ii 
aaja atcea uf Barzan Sid tes! | 
sta AA aaf HG SEH BT 
"wp atcha chew us ahaa | 
Boe Staal smi fase wm I 

simi Sfaa aff rita Saita | 

Seca aam gata ate rite ata 1 


1 sped (faas· ) 1 
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encamped in the localities of Katwa, Bhüosingh, Beda and 
Dainhat. All the Zemindars of this area met Bhaskar as a 
result of which collectors were dispatched to the surround- 
ing villages for realising the land revenues without fail.’ 
Now, let me say a word about Meer Habib. It was 
he who had laid the foundation of a bridge just at this 
time, with the help of forced labour. He brought all 
the big boats that he could lay his hands upon, and 
informed the people of both the banks of the river that 
these boats were requisitioned for work 
in the locality. He brought in bamboos 
from sundry villages and caused them to be spread upon 
the boats to form a bridge. Over them were fitted the 
grass mattings. Many baskets of earth were also spread 
over these boats. "Thousands of horses were transported 


Fol. five, obverse. 


Feal stefi casi Seat fra | 
oteafecs aaf stafa can forai n 
ate atta as sfanta fee | 
Stal aca ata Space fafa i 
aca icm as wifsmta CHA y 
stal aa ez «rer AETS ANA N 
gal faa sfaa azal fg ga fàgar | 
gala af"? afar Sta 

«c as tas! CIAA ws fea | 
canta afaa aa Cere catia a 


1 The passage containing the incident, from the Nawab's reach- 
ing of Monkara in the early morning to the sending of tax-collectors 
to the villages by Zemindars, has not been translated by Prof. 

2 qapan — ini à 


* 
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with the help of these boats. No sooner a bridge was 
constructed than the Bargis commenced plundering the 
whole of the locality. 

Now hear something about Bhiaskar’s celebration of 
the Durga Pujah at Daiihat. The local Zemindars were 
summoned by the Mahratta general. He said to them, 
“I wish to worship the goddess Durga.” Upon this ^ 
they began to make preparations for the Pujah with 
much devotion. Some brought the potters for making 
the image of the goddess Durga while some engaged 
themselves in supervising the making of the image. 
When the potters had made the image, all delicious things 
were brought in the temple and dedicated to her. 
Thousands of goats and buffaloes were sacrificed at the 


metra Sritca emm fear Staza i 
cate na Sta xcu; atfaer ati à 
ACA ACA SSCS BCA FS lA | 
creta Sera fasta «fS FATA |l 
"lf Stets Sta Beicas frat i 

HES asst ne cefercs atte n 
“tel cfaa Sta FTA aataa | 

statta statta cute Sto Sta GAA n 
otfeasicea ace afa YA At CAA | 
HS AS FAM Stal eS of s 

ot eua ata feg za faqs 
cgt wifaesico CHa "pm! BAVA I 
Sta ano ow ens afanta feet i 

wj aetta wr frat fasted ife a 
frs atha sta st nara otf . 
werewafa mera ol wfacs oF i 
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altar of the goddess worshipped by Bhaskar Pandit. 
When Bhaskar was attending the religious function with 
so much pomp, Meer Habib started with a detachment of 
Bargis towards Futisako. He forded the river during 
night with the help of the bridge and reached his 
destination (Futisiko) long before it was morning. At 
midnight there was a great uproar and the Nawab was 
informed of the approach of the Bargis at Futisiko. 
He at once commanded his herald to make his conveyance 


442 =| Spa afer S| astra | 
“fal “Ea Stal Aa Bft sca n 
aBa’ RA CFE fau] Arata | 
mife Af Stal PA TR n 
“Fan Fata Afan atata , 
Sraraa ate Stal ca farta Seal i 
Sata Sitea Aral Bisa oes | 
Sta asifat cafan FS 1S j 
sina efaa ol afr faata Sra | 
erst afaa SSCA HS Stoica Stoica v ~~ 
ee ee 
E m d ity 
stermfs ROACH Sfara frm a ^ 
fe m sea ates svafs se) 
— we ae 


za afra "(12:4 | 
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ready at midnight. His herald no sooner informed the 
men of the intention of the Nawab with haste than all 
the troopers saddled their horses immediately and the 
commanders (the Jemadars) started to make prepara- 
tipns for a march. Many drums were beaten on the 
occasion. Mustafa Khan and Samser Khan were the 
two Jemadars under whom followed twenty thousand . 
horse. Raham Khan and Karam Khan marched together 
with ten thousand horse with them. Ataulla and Meer 
Jafar likewise marched together with a cavalry fifteen 
thousand strong, while Umar Khan and Asámat (Asalat, 
Parishad ed, and Samaddar's ed.) Khan—both followed 
with five thousand  horsemen.  Thakur Singh and 
Bakis.Bahania— both started with forty thousand 
men of the transport service. Similarly Fateh Haji and 
Chhbedan Haji '—both followed with thirty-five thousand 


afa gifa Sta catta ataata | 
sgy aaicaa catatfa sas Ceuta ! 
arag afer off afa tfaa | 
wa 4a cateta fea fra oereal n 
SCF ace spa athe ntfecs i 
wi aya ws afer affer n 
gaim A ACH A OF ww: | 
Sia "cw utm cabe! fan steta i 
a53 A say 3 29 sacs ota | 
W Stata cael wis ACF s! 
"testes! fretra gasa ASA | 
coca steta Cups] ace ofer n 


' Sedan Hazi—“Samaddar, 
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carriers! With sixty thousand horse and a lakh and 
a half carriers, the Nawab reached Tarakpur. As soon 
as the Nawab reached this place, the Bargis at sight 
of such a vast army recoiled, turned back and eventually 
retreated in fear. The Nawab's troops lost no time in 
pursuing them. There was a detachment of the Bargis 
. stationed at Plassey. When they heard of the approaeh 
of the Nawab, they lost no time in beating a hasty 
retreat. In no time the Bargis crossed the bridge and 
destroyed it, to prevent further pursuit. 


wars H SPATS BISTE CHE | 

ole steta cate ace seal fee n 
stg faces ste ata aha efe i 
pfe staja zeal wcwcos fau 1 
WS Ste cowa sie v5 GaS CIA | 
cafe stata asta acer bien t 
alee steta cartel certe asfeu | 
wies BMS aata oS cowie ASAI n 
casna aata Hits Staga Blea | 
CAA Has caza salt Ptaa i 
sca qaf fares fra “fe eel Ste | 
aata xcv cole fice fore «te n 
nates SS qafa «fe fea | 

aata nicecaa ata geal Safa ve I 
fais at ait ore rita ⸗a 
ata Sas] At Sra stints fret I 


1 Labourers according to Samaddar. The translation of the 
lines have been omitted by Samaddar. 


* afa (afn, afz) qefaui, Leader of the labour corps—Samaddar. 
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The Nawab reached Rahanpur by a night-march 
from Tarakpur and saw the camp of the Bargis, at Katwa 
on the other side of the river. Here the Nawab pitched 
his tent placing the gunson all sides of the encampment. 
.From this place he wrote to Purnea and Patna for help 
and sent two messengers to the rulers of those two 
places. On receipt of information from the Nawab, 
Jayandi (i.e. Jainuddin) Ahammad Khan marched from . 
Patna with twelve thousand horse. The Nawab of 
Purnia also came to help the Nawab 
of Bengal with five thousand horse. 
Jayandi Abammad Khan advised the Nawab Aliverdy to 
kill Bhaskar before the Pujah. The Nawab replied, 
* Let the last day (the Bejoya Dasami) of the Durga 
Pujah festival be over and by that time let the water 


Fol. five, reverso. 


oe sata reris Bisa asap | 
caca aafia stofa ptite Gera | 
qea*jos aata AEA caraol fe i 
bgi cata At PAN aE i 
alam Aaa CARICA TS | 
paal ggal €241] 2^9 I 

cee mue petu a Sal ata SECS | 
ata stata cael CDS AFA ATTA I 
aata atetaa Sizer Yala scs | 
ee Sata CHS CTS AST ACA d 
Sta wu Brera CITA aC | 
el «i CETS Bic Ata SPAS Ii 
agta cater Stet WA STS | 
ptE4 fcm ga Stel HH VATS N 
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of the rainy season also subside allowing the land to 
dry." On hearing the opinion of the Nawab Jayandi 
Ahammad Khan said,—* What advantage will you derive 
if the water subside ? Rather it will holp the Bargis 
to pillage and sack the country all around. Let me. 
bring the army across the river with the help of boata, 
so that your troops may make a surprise attack and 
Kill the Bargis in course of the night.” While Jayandi 
Ahammad Khan and the Nawab were discussing about 
the ways and means to rout the Bargis, Meer Habib of 
Bhaskar's army accomplished something which is worth 
noticing. 

Meer Habib arranged the big guns in rows and 
brought some sloops from Hooghly. Then the gunners 
suddenly opened fire from their battery and the balls 


oe whe aapa qme) Sra aca | 

eu wero d] capom aac 0 " 
uem Stel gyin afia sca ae 

Sect ca FIn vw a 

che wre stat fu Caleta w^mi i 
arstet^s Cm aa ska Pan à 

eve cwperww Sate s Bag) wc | 

fuas faa enar) Pay ema SIE "ics a 
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fell on the troops of the Nawab so incessantly that he 
was at last compelled to retreat. In course of the 
cannonade a gan on board a sloop gave way and in burst- 
ing killed some among a group of men who happened to 
‘surround it, Eventually both the cannon and the sloop 
upon which it was placed were lost in the river. This 
untoward event led Meer Habib to seriously ponder 
over his perilous situation. He realised that in the 
circumstances it would be impossible to gain victory. 
He said within himself, “1 made such excellent pre- 
parations and still I fail to win victory." Thisto bim was 

" ominous, Just at this time the sun was going down 
and the evening was fast approaching. 

Now, hear something about the Nawab. A messenger 
picked up the information and conveyed it to the Nawab 
that à cannon of the enemy (which was playing havoc 
in the  Nawab's ranks) had burst. This infused 
courage’ in the Nawab and he issued a general order 
to his entire army to advance, "Those who fell behind 


cure wifucs wTqta coer ED a 

Tye Hier wen Ste SEH: 

we fax core ore) Ga fer | 
a RTS wire g* ores wai wees 








40 T. C. DASGUPTA 


returned and each soldier duly joined his section. The 
torches were lighted and the ‘ Barkandaj ' troop who 
were lagging behind rejoined their respective sections 
in no time. The army of the Nawab opened fire which 
gave out a tremendous sound as thousands of fire-arms 
of every description were unloaded simultaneously. 
| "The Bargis witnessed from the opposite bank the 
sudden activity of the Nawab’s army, remaining 
themselves inactive all the while. At this stage Jayandi 
Ahammad Khan came to Uddharanpur and constructed 
a bridge of boats He brought with him expert 
boatmen and with the help of their Pateli boats - 
(which he tied two and two) transported the army 
of the Nawab to Uddharanpur. The whole army 
thus lay encamped on the bank of the Ajaya. Ten 
thousand soldiers were silently conveyed from one bank 


STEF ef asics cem am | = 
aqa paai CAE WENES AFA | 

SS eres Stal fice s30] fes! 

expers Bra aeta ASTS Bisa n 

Sta aa qatata Ha etferaps fea | 
qaga Hal eantata ati a 

SEa SIEA renum sa AFATA | 
teisa aaf aa cacy Satra n ——— * 
oF ACS «atta CPI atte qatata | 
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to the other, of the rivers Ajaya and Hooghly 
in this way. Ratan Hājāri (literally leader of a thousand 
men) with twenty-two hundred men were on these boats 
of Patali type. But as these were overloaded, the bottom 
of them gave way just in the middle of the river Ajaya 
and sank. The boatmen were drowned and there was 
much tonfusion and noise among the troops which broke- 
the seerecy of the Nawab's movements.' 

Information rapidly spread in the Maratha camp 
about this disaster in the Nawab's army, on the other 
side of the river. The news that the Moghuls were 
coming to attack, also speedily circulated all around the 


— 


Aaa efus areal aie | 

wx» Stata cepe fence vita SES 

ata Ae Cals WS we. atoja | 

otcofaa Serra Stal acs Bis I 

cas atm Atef arse NAATA | 

Sal ibm Glan cnet I 

vifcofer fae CETS exe FAA | 

Sets 442503 cries wifae Aa ! 

catia Bars Bea gw safe, 

w*«4 cateta efsal aaf sta vss! fy 


! Grant Duff's estimate of loss is fifteen hundred men and 
. not twenty-two hundred men. Tbus, * Before the rivers had fallen, 
he prepared a bridge of boats, which in the night, he threw first 
across the Hooghly, and then over the Adjee, which enabled him to 
gain the opposite bank, although in consequence of a break in the 
fastening which had laced the boats together, fifteen hundred men 
were plunged in the Adjee, and totally lost, before the accident 
was discovered." Grant Duff's A History of the Mahrattas, Vol. 
2, p. 13. 
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camp and they lost no time in hurriedly mounting their 
horses to fly in hot haste. This example was first set 
by the men of the transport service. Being panic- 
stricken the Bargis shared each of their horses jointly and 
were compelled to leave many articles behind. Bhaskar 
had only completed the ‘Saptami’ and * Astami’ Pujas 
when he was compelled to abandon further activitiés and 
flee in a hurry leaving the image of Durga behind, before 
the Puja was finished. The sweets that were left there 
were afterwards looted by the carriers. The goats and 
the buffaloes that remained were also seized by them. 
When these men were plundering the Maratha camp, 
Bhaskar, the leader of the Maratha army, was retreating 
with his whole force. It was when Bhaskar had gone 
a long way that Jayandi Ahammad was apprised of this 


aafia nara ww wea soa | 
casta azat «fae CSS: 
fF SE catsta 2* 92 aaf pfe | 
Bay AAA FS Sta ces v 
Hat Seal FF «jen fa | 

spya Matsa Sto etfen etf p 
asm Aa A= fea ics | 
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eit vem zfz3 ste as fea | 
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fact. At this good news the * Nahabat ' music on horse- 
back was being played merrily for some 
time. Distribution of alms to the Fakirs 
on a liberal scale also continued likewise. 


Bhaskar retreated in the month of Aswin, but re- 
turned forthwith in the month of Chaitra Just after 
his return Sirdar Bhaskar commanded his army to kill 
with their swords one and all—whether men or women— 
that might fallin their way. On this express command 
of their chief, the Bargis began to plunder all around 
and to shout for murder. Hundreds of Brahmins, 
Vaisnavas, and the Sannyasis—even the cows and women 
not excepted—were foully murdered by them. 


Thousands were ruthlessly and indiscriminately killed 
in this manner, and the extreme misery of the people 
made the goddess Parvati (Durga) very angry. She 


Folio six, obverse. 


ATARI Asa" +S AICS ATA ATA | 
SSA SEACH "aate SS FTA | 
Bia ACA SPEA CHA AATED | 
Aaa Bawls Breer afa à 
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acs 454 sfr afaa aanta | 
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disapproved of the conduct of the Bargis and requested 
the God Pasupati (Siva) to kill such a devil of a man 
(Bhaskar). The misereant killed the Brahmins and the 
Vaisnavas without compunction. ‘The goddess could not 
bear such a sight and therefore her anger was roused: 
All the female attendants of the goddess—the  Bhairabis 
‘and the Yoginis—who remained there stood with folded 
palms. The goddess Durga said, * Hear me, O Bhairabis, 
set your faces against Bhaskar and favour the Nawab 
henceforth.” So saving the goddess left the place. 

Now listen, my readers, how Bhaskar died. When 
Bhaskar reached Katwa, the Nawab’s camp was at 
Monkarai. ‘The Nawab's presence made the place bustle 
with din and noise. The betel-leaf sellers were busy 
hawking their article. The grocers and the banias also 
accompanied the Nawab. His army was counted at 
this place. 


atA atfacs aiee gaS | 
atma Cama sw Caer (Tf 
atma Camrcam fstmi cwísmrca atfa i 
ores feu Sra Pan gA N 
csalfa catir urs fart for | 
caiees tral Stal wxcs GIGA p 
Sta ool ce za arse sa) | 
SPFL ala 5E aatace awa sfa y 
SCSe afaa ot shat NIA | 

4*3 CERAS SPFA Cue ga fau s 
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Now hear something about Bhaskar. Ali Bhai 
addressed him by saying, “ How many times will you 
be coming to Bengal in this way? Forbid your troops 
from plundering the villages any more and let me go 
to the Nawab to negotiate a treaty.” Bhaskar gave his 
assent to this proposal and further instructed him to 
meet the Nawab after keeping himself well on guard. 
On this Ali Bhai took with him a detachment of twenty- 
five horse and reached Monkaràa.' On arriving at Futi- 
sako Ali Bhai sent an agent to interview the Nawab. 
On being presented to him this man said that Ali Bhai 


vita DIS YA AEA AFTALE | 

af atfaai Sta aattaa Atta | 
CASAS Aatcaa cele se Bata | 
Sea Aza fec ala | 

Sta aif StF are Stracaa Sra | 
ASRA esata MAT atcaaica 1 
CRETE Atal FA ats Biers | 

gifa steal cr fa RATAA AITA i 


! S. Mutkherin gives some details about it and mentions that 
the camp of the Nawab Aliverdy Khan was orginally at Amani- 
gundj and not at Monkará whither he shifted only to meet Bhaskar 
Pandit :— 

“ At last after many reciprocal oaths had been exchanged, it was 
agreed that Bha-sukur with all his general officers should make a 
visit to the Viceroy of Bengal, in the plain of Moncarah. The 
latter was then encamped at Amani-gundj, as was Bha-sukur at 
Catwa, which was ten cosses farther. Moncarah having been agreed 
to by both parties as being at a middle distance from the two camps 
so soon as the day of interview became known, a magnificent tent 
of large dimensions was pitebed there in the open plain ;......."" 


S, Mutkherin, Vol. I, p. 433. 





46 T. C. DASGUPTA 


had come from the Maratha camp and awaiting for an 
interview with the Nawab.  Aliverdy Khan gave his 
permission thus :—*' Inform him I agree, but on condition 
that he will come to me unarmed." "The agent duly 
informed Ali Bhài of this condition which the latter 
agreed to conform. So Ali Bhai with twenty-five horse- 


.men (but all disarmed to) approached the Nawab wlio 
accosted him and said— 


“What makes you to come here?” Ali Bhai—‘ To 
settle terms.” 


The Nawab--*" I hear Bhaskar will himself meet me. 
When previously he had surrounded me at Burdwan, I 


arst gaa Staa tiara Sits | 

xau. $921 zí- frat Aatace |l 

sta wife eife cai ASA ATA | 
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sent to him my agent for similar purposes. If he had 
a mind to make peace with me he would certainly have 
sent his own representative to me at that time. I regret 
he means otherwise. He sacked and pillaged my terri- 
tory over and over again. Now what terms of compro- 
mise does he propose for an amicable settlement ? " 


Ali Bhài—*' Let bygones, be bygones. You need not 
now rake up the past any more. Please grant me two 
of your chiefs with me and I will bring Bhaskar to you at 
this place.” 


The Nawab accordingly ordered two of his principal 
officers to accompany Ali Bhai and bring Bhaskar before 
him. So the two Sirdars Janakiram and Mustafa Khan 


Sta Rata AMZA feces Sica | 

ws "feu atfe fafaca atatca s 
CH AWW JCA cafea «Wc | 
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appa Share «fw AES Sta aca | 
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started and duly reached Bha&skar’s camp at Katwa. 
Ali Bhai reported to Bhaskar of the arrival of Janakiram 
and Mustafa Kban as messengers cuming 
from the Nawab to accompany Bhaskar 
in his interview with the Nawab. : 


Fol. aix, reverse. 


At this news Meer Habib gave his opinion that on no 
account Bhaskar should visit the camp of the Nawab. 
" Please consider about the treacherous plans of the 
Mozhuls," said Meer Habib. ** If you listen to my advice, 
please do not zo." At this Mustafa Khan said, '* Why 
do you say so? We two (Mustafa Khan and Janakiram) 
shall take him to the Nawab's camp and shall duly 
escort him back to this place after making necessary 
preparations for his journey. If you still hesitate then 
let me touch my sacred Koran and swear about it." 


wrap aifast® sfecs ATA | 
yer) «| Statiata Gera Alea | 
«ata Aitaa Matsa 22 watts ! 
ACW Sea) eu tzal aatra CTA 0 
arst wfau| sca faa sfaa ea | 
wwifps Sears SECS AS A | 
faa sfaa fex Sta SCs SSCS | 
sates ota ofr al fae stata I 
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What he said he did and Janakiram also took oath by 
touching the sacred water of the Ganges and the holy 
symbol, the Salgram. Janakiram said to Bhaskar,— 
* Please do not be afraid of any foul stratagem. We 
two shall again bring you back here hale and hearty.” 
When Bhaskar heard Janakiram, he replied, “ All right, 
I agre.” On this Mustafa Khan said,—*' Then let us: 
start immediately." Bhaskar said, “ How many armed 
men shall I take with me as my body-guard ?”’ 

Janakiram replied, * As many as you like." Ali Bhai 
said, “There is no need of taking any guard at all. 
However, take only ten or twelve men with you." At 
the time of one's fall, people forget what is right and 
what is wrong. So Bhaskar was allured by the persua- 
sive tongue of Ali Bhai. 

On Friday, the first of Baisikh, Bhaskar started to 
meet the Nawab. Only twenty-two men including Ali 


fag fag off aca ea ofa | 
catata wanta eal fas wefe alfa n 
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Bhai accompanied the Maratha chief. That night 
Bhaskar halted at Plassey and resumed his march for 
the Nawab’s camp the next morning. 

Now, hear what passed in the camp of the Nawab. 
A Harkarā (courier) reported to the Nawab that 
Bhaskar was coming. This piece of information led 
the Nawab to call in a council. Sirdar Sotabardar 
Khan (literally he who was in charge of the royal mace, 
the symbol of authority) stood in front of the Nawab 
and all the big Jemadars took their seats around 
him (the Nawab). It was the second day of Baisékh 
and Saturday. This was the day on which Bhaskar 
was presented before the Nawab. When Providence 
is adverse one’s power of judgment becomes clouded. 
So Bhaskar forgot to bring his arms with him when 
he came to interview the Nawab.’ As soon as 


eara tamta xp garata IATA | 
saa bee fafacs aatcaa FTCA Il 
wife ste wea xm» we atea | 
eatin atest Shea coata «tfe i 
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! The assertion that Bhaskar interviewed Aliverdy unarmed 
does not tally with the version of Mutkherin, The Bengali poem —— 
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Bhaskar Pandit and the Nawab mutually met, the 
latter said :— | 


“ You plundered my territory again and again. At 
last it was due to Ali Bhai that you now desire to come 
to terms. When you had previously besieged Burdwan, 
I sent to you my agent (for an amicable settlement). 
If you were of the same mind with me you might have ` 
sent also your agent to me at the time.’ 


Ali Bhài replied :— 

" What was done, was done. As Bhaskar Pandit has 
now himself approached you, it is proper to settle terms 
with. him." 


fasts favrs; wap 45 «Een cre | 
stfsuta «eui Semi aatace fafaa à 
sga Afas afa fafaa aatace | 
sfata Asta FTIA fey SCS | 


and the Mutkherin both agree about the number of officers, eg., 
twenty-two, who visited Aliverdy. But Mutkherin further says 
that the number of men which actually accompanied Bhiskar was 
not twenty-two but fifty and adds a few lines by way of explanation, 
thus :— 

“At this moment about fifty officers that preceded Bha-sukur, 
having alighted, came within the tent, all armed, and this precaution 
of theirs was coloured by the pretence of their being intended to 
swear to the performance of articles of agreement, which they would 
do upon their sabres. Amongst these were two-and-twenty com- . 
manders of eminence and character; the others were amongst those 
persons called Amnies in India, who on the others advancing, 
advanced likewise, but stopped within the tent-yard. 

S. Mutkherin, Vol, I, p. 434. 

i Prof. Samaddar's version is as follows :—'* You sent Ali Bhii 
to settle with me.” 

vid 
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On this the Nawab smiled and asked the permission 
of those present to leave the Durbar for a little while. 


That was the signal previously made known to all 
of the Nawab’s party present there, and accordingly the 
Nawab left the place. 

He did not turn up though a long time passed by. 
On this Bhaskar Pandit made a query to Mustafa 
Khan :—! 

" Now two dandas (48 minutes) have elapsed since 
the Nawab had left us. Tt is now time for me to bathe 
and worship my tutelary deity." | 


stata aye SiH gea ataata | 

acia sfacs viloreer mifer siaaa Sra | 
ca site ufi Sf cfaa a «uita | 

C" 14.6 Dfa at Saa cotata "ica | 
atata fats afte «fes cstata aca | 
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30% asifa waza fea | 

CHE agaa aata GS coer y 


> The Nawab’s speech together with a few lines showing the 
designing attitude of the Nawab was not translated by Prof. 
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Mustafa Khan replied :— 
* Let us then all go together. We shall all return 
again by the last ‘ Prahar’ (quarter) of the day.” 


Mustafa Khan then rose up and seeing this Bhaskar 
Pandit also got up. No sooner had Bhaskar attempted 
to mount his horse than some one' from behind drew 
his sword and instantaneously cut him to pieces. Just“ 
then and there a scuffle ensued and the Bargis who 
came there were killed to a man. 

After this occurrence, the Nawab heard everything 
in detail and his joy knew no bounds, ‘There was music 


qata Goal cal SB SIFFS | 
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Cas nta Sea CGA SITS | 
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ers Fal wen fes aa Hal ASA I 
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© The author of S. Mutkherin gives the name as Mir-Cazem- 
Qhan.—S. Mutkherin, Vol. I, pp. 434-35. 





of the * Sadiana Nahabat' (i.e., music of the mounted 
band). The Nawab made suitable gifts to Fakirs and 
sundry other people. Bhaskar was killed at Monkara. 
The poet Gangaram here finished this part of his story 
in accordance with his plan. 


(The Maharastra Purana, First Canto, defeat of 
Bhaskar finished. Dated Saturday, the 14th Pousa, 1672 
Saka, 1158 B.S.) 


casa) cattica afte Stra IZA | 
zagate vor sf mpm se | 


Sfs aata yale. eta Fite srpa Masa) AFH $533, 
HA ssee atal staa ys con, cate «faata s 


The END. 


a* 
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TAMONASHCHANDRA Das GUPTA 


In the list of patrons who befriended our Bengali litera- 
ture at different periods of its history the name of Raja 
Ganesh somehow found a place. It has been stated that it 
was at his court, that our first great poet Krittivasa appeared 
and received the royal command to compose his epoch- 
making poem. The name of Raja Ganesh on account of his 
association with the popular poet of Bengal is of special 
interest to scholars, who have been trying to solve the mystery 
encircling his life, 

In this connection the first point that comes across 
the mind for consideration is whether Raja Ganesh and 
Danujmardan were one and the same person or two entirely 
different persons. There is a considerable difference' of 
opinion, however, amongst scholars on this matter. 

Our first attempt would naturally be to sift the evidence 
of the old Bengali literature with a view to throw all 
available lizht on this point. 

(a) In the autobiography of Krittivasa the following two 
lines oecur :— 


* Among those who consider Raja Ganesh and Danujmardan as one and the same 
person we may mention Messrs. Stapleton, Nalini K. Bhattasali, Nagendra Nath Vasu and 
Dr. Dingsh Chandra Sen. Among those who believe in separate identity the most promi- 
nent are Messrs. Rakhaldas Banerjee and Nikhilnath Ray. 


— 
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"ccs Bifea cas qatata | 
Stata Ata fea aafaa eat n 


—=sfearn atatuo, FAAA etsefers | 


(Once there was a king named Bedanuja, His minister 
was Narasingha Ojhàa.— 

(The autobiography of Krittivasa in his Ramayana.) 

Dr. D. C. Sen and others of his line of thought consider 
that *Bedanuja' is a mis-reading, the letter “cq” has been read 
as "ca," They hold that it should be “Ye Danuja” (“cq wes "). 
The name of Danujmardan has been according to this view 
mentioned in the famous Ramayana of Krittivasa. 


(b) In the celebrated Vaishnaba work Bhaktiratnükar 
(written in Bengali) we find a Sanskrit quotation from the 
Laghutosini of Jiba Goswami, which contains the name of 
Danujmardan Deva :— 


wosprsesen f"efe*t erta: | " 
Saga aqeace A fea atf a 
—sleagiea | 


(That person of consequence, Padmanabha, gradually 
settled at Nabahatta and became honoured by the king 
Danujmardan.— 

Bhaktiratnakar.) 


NV.B.—Nabahatta seems to be the famous village Naihati 
near Katowa and not the Naihati (E. B. Ry.) near Calcutta. 
Padmanübha was the forefather of Jiba Goswimi. There is 
scarcely any other reference to Danujmardan in old Bengali 
literature (so far as our information goes), but the coins, on 
the contrary, of Danuj are found, while there is no numismatic 
evidence directly about Ganesh anywhere up till now, This 
fact is significant, no doubt, = 
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Now, so far as the name of Ganesh is concerned the 
following references are important :— 


(a) astera ya aaas aiat i 
ict ateta aA CHICS CA AGAFA I 


p caa ( feror toi fafs ), 
saffa faeta, *j: avs | 


(Narasingha Nàriàl, son of Prabhakar, was always known 
as the minister of Raja Ganesh.— 


Prembilás by Nityánanda Das,' 
à 24 Vilas, p. 254.) 


N. B.—Mr. Nagendranath Vasu's version of the Sada- 
nanda-Kàrika contains the name of one Prabhákar who was 
the great-grandfather of Raja Ganesh, 


(b) caca Ms cscs Soc ater d 
Aare «tfe facere We | 
—cetufaetz, ogftact faertzt, A: 28 | 


(Fate brought Narasingha Narial from Sylhet to the 
presence of Raja Ganesh who honoured him.— 


Prembilas by Nityananda Das, 
24th Vilas, p. 284.) 


N.B.—According to Adwait-Prakis 1329 Saka or 1407 
A.D. was the date of the conquest of Gaur by Ganesh. 


1 The genuineness of the four vilisas after the 20th is rightly doubted by 
many, and as such the references about the various» Brahmin svb-castes found in the 24th 


vilána may be considered as spurious. Still I made use of the above two references 


for our present purpose, 
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(c) ca® «aite atfeata afe ants | 
fre catia mS eats aeS i 
cae aafaa) capp fasaa | 
x qom Brifes als faze y 
Seta aaitace Sse are 1 
C" Ces atate aifa cce: Cen ate | m. 
ata sai faatt sa rra Seve 
atta ecw Su deta mf n 
aS SS ( Fa «ista FS ) i 


(He, who was known as Narasingha Narial and belonged 
to 'Siddha-Srotriya' Brahmin famiM of Aru Ojha—he, whose 
fame spreads through the three worlds and who was versed 
in all the Sàástras and very intelligent—he, whose advise 
made it possible for Ganesh to become the Raja at Gaur by 
killing the Badsaha of Gaur and the marriage of whose 
daughter occasioned the family of Kaps—he, whose home 
was the locality of Laur, etc., ete. 

Adwait-Prakas by Ishan Nagar.) 


(d) Besides the above, the Sanskrit work known as 
"Balya-Lila Sutra’’ (by Lauria Krishnadas) which deals with 
the early life of Adwaiticharyya mentions incidentally of 
Raja Ganesh as follows :— 


ama gaisg aigal Ca 

FELPA PETS NCATE | 
semasa fst 

ater SCT aea i 
aata faoratescet 

cam afa *rypetontzs | 





* This Sateen’ becomes ‘siuman’ in ‘qoyta SS written pui Pravas 
Chandra Dev Barman, a Kayastha. 


- 
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cy “teal facer atya 
WIS! «epos fasg: |’ 
atsara 5 wisst: 
Mataa qup erre | 
sfratta zeatsifeces 
[ID wis Sara | 
Soifweotstacas atsi 
SARATA AAT | 
ciega Aaya fF 
fea 5 cs i 
SR PEM aS ACS «tcm Val | 
ICI AAA fervi cocer. | 
— Sarena ( Sion gata FS ), 
»x wf, Mapesa condi Safafa 
xe*ttfmrs, >> FSI 


The meaning of the whole piece is— Raja Ganesh, who 
was well-versed in all the Sastras, was charmed with the fame 
of the great Nrisingha. Therefore, the king,—who belonged 
to good lineage and was its chief representative (/if. like the 
moon shining over the cliff of lineage), who was well-versed 
in the lore of the Vedas, who was the supporter of all good 
Brahmins, who was the punisher of all evil-doers, who was 
the maintainer of all good men, who was charitably disposed, 
who was the appreciator of all deserving men, who was the 
most devout (lit. pinnacle) among all the devotees of God 


! Jt is peculiar that while at this place we find the epithet of Ganesh as 
‘sfaeepy:,’ i.e., a very ataunch devotee of the God Hari (and therefore he was a Vaishnaba) 
we again find about Danujmardan the epithet of '5G1531713184:, ie, “a worshipper of 
the Goddess Chandi"; thie may be accounted for by the fact that Bengal in those days of 
grent religious toleration, had worshippers who paid their tribute of devotion to all the 
gods and goddesses of the Hindu pantheon, 
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Hari—brought Nrisingha to his capital at Dinajpur which 
was full of courtiers. That good Nrisingha, who was an 
adept in politics, was given the post of a minister by the king. 
It was the crafty policy of Nrisingha which made it possible 
for Ganesh to secure victory over the freebooting Mahomedans 
who were rulers of Gaur, and attain the position of the 
Lord of Gaur. It was in 1329 Saka (1407 A.D.) that-clever 
Ganesh defeated the Mahomedan ruler and became the 
undisputed ruler over Gaur. 


Sri Balyalila-Sitra by Lauria Krishnadas, 
Ist Canto, llth page. Edited by Achyutacharan Chaudhuri. 


The above quotations provide us with the names of 
Danujmardan and Ganesh. If it may be shown that they 
were contemporary then, of course, this evidence will goa 
great way in proving their identity as one person. Besides 
if it may be proved that a certain individual was courtier in 
the courts of both of them, then, surely Danuj and Ganesh 
will be taken as one and the same person. Circumstantial 
evidence may also help us in this direction. 


N.B.—The late Mr. Rakhaldas Banerjee believed in 
separate identity’ and maintained that Danuj was a feudatory 
chief in 1417 A.D. during the time of Jadu and earned the 
epithet of Danujmardan due to his hostility to the 
Mahomedans. Both Mr. Banerjee and his opponents agreed 
so far as numismatic evidences about the dates go, but 
arrived at quite different conclusions as regards the identity 
of Ganesh with Danujmardan. The critics with the rival 
theory believed that Ganesh himself adopted the name of 


! According to Mr. Nalinikanta Bhattasali, Mr. Rakhaldas Banerjee latterly 
changed hi» opinion and was in favour of identifying Danuj with Ganesh. See API, 
tee] >v B. 8. in which he refutes the argument of Mr. Nikhil N, Ray whoso article - 
appeared in AP, "T3, »5ov B. B. d 


> 
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Danujmardan after destroying the Mahomedan rule of 
Gaur. The word “ Danuj” may here be taken to mean 
the Mahomedans and the term * Mardan" means “destroyer.” 
So the word quite fits the theory of Ganesh being taken 
as Danujmardan, Although Ferishta was of opinion that 
Ganesh favoured the Mahomedans, Riaz held a quite 
different view, Yet, it may be surmised that his very: 
fight with the Mahomedans for the throne of Gaur might 
have prompted him to issue coins in that name (Danujmardan). 
The dates of the coins issued by Danujmardan and 
those by Jadu are the sources of great puzzle. Some 
coins of both are almost contemporary while no coin in 
the name of Ganesh has yet been found. The temporary 
occupation of the throne by Jadu during the life-time of his 
father Ganesh, if it ever happened, may partly explain the 
problem. The real difficulty with Ganesh and Danujmardan 
is that coins of the latter are profusely found even in the 
remote districts of Chittagong, Maldah and Subarnagram, and 
even the coins of Jadu are found in numbers, but not a single 
coin in the name of Ganesh has yet been discovered. 

Before drawing any conclusion, let us first mention here 
the genealogies of some persons who were connected with 
either Danuj or Ganesh, 


1. The genealogy of Krittivàs :— 
Narasingha Ojhà (settled at Fulia and became a minister 


of Raja Danujmardan) 
Garveswar 


| | 
MH Suryya Govinda 


Banamáli (married Malini) 


Krittivas (born between 1432 to 1414 A.D.,—opinion of 
Mr, Jogeshchandra Ray). 


- 
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2. Adwaitécharyya’s genealogy :— 


Narasingha Nāriāl (a minister to Raja Ganesh). 
| 
Chhakari 
Kuver Pandit : : 


Kamalakanta (Kamalikara Chakravarti or Adwaita- 
charyya or Sadüsiva— He was originally an inhabi- 
tant of Laur in Sylhet and was born in 1434 A.D. 
or 52 years before Chaitanya Deva). 


3. Padmanabha’s genealogy :— 


Jagat Guru (a king of Karnata in the Deccan, reigned 
till 1414 A.D.) 
plures (died in 1416 A, D.). 


Rupeswara Harihara 

(He came to Bengal and 

became a minister. He 

died in 1433 A.D.) 
Padmanābha (He was honoured by Raja Danujmardan 
and built a house at Navahatta or 
Naihati near Katowa). 








Purusottama Jagannatha Nar&yana Murari Mukunda 





Kumara Deva (settled temporarily at 
Backergan].) 


Sanátana Rupa Ballava 

(alias Anupama, 
Jiva Goswami, 
his son, borp 
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(4) Remarks about the genealogies :— 


From the above genealogical tables as well as quotations 
it may be seen that Raja Ganesh had one minister named . 
Narasingha Nāriāl whose politic advice was responsible for 
the upset of the Islamic rule in Bengal for a brief period. 
Again, if may also be seen that Raja Danujmardan had two 
ministers, ¢.g., Padmanaábha and Narasingha Ojhi. The, . 
home of Narasingha Nāriāl was at Santipur while that 
of Narasingha Ojhi was at Fulia—an adjacent village. 
Besides, the home of Padmanibha was at Nabahatta or 
Naihati, not very far from Katowa in the District 
of Burdwan. The genealogical tables will clearly show 
that Narasingha Ojhi and Narasingha Narial as well as 
Padmanibha were contemporary. Inspite of some discre- 
paney of the dates of  Danuj, Ganesh and Jadu and 
conflicting opinions chiefly on the basis of stray numismatic 
evidence, we are inclined to say that on the basis of literary 
evidence Narasingha Nirial and Narasingha Ojbi were surely 
contemporary and as such, Danuj and Ganesh were also 
contemporary. Now, if we accept the proposition that Ganesh 
occupied the throne of Gaud and became a powerful king 
then how another prince named Danuj could rule with power, 
side by side, in the same period with minister and court not 
very far from Gaur (rather to the opposite bank of the Ganges) 
and yet not mentioned profusely in Bengali literature, 
while Ganesh is repeatedly mentioned with respect in this 
literature ? If Ganesh and Danuj were two monarchs then 
such a state of things would no doubt be absurd. Under the 
circumstances we have got no option, so far as the evidence 
of the Bengali Literature goes, but to accept Ganesh and 
Danuj as one and the same person and that is the reason 
why coins in the name of Ganesh is not found. It seems that 
Danujmardan was the title of Ganesh after his occupation 
of the throne of Gaur by killing the Mahomedan sovereign. 
; - >. | 
Now, some people think that Narasingha Ojha and Narasingha 

2 
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Narial were one and the same person, It is surely not so. 
Narasingha Narial was a Barendra Brahmin of Srotriya 
(Non-Kulin) family while Narasingha Ojhi was a Radhi 
Brahmin of Fulia, the village giving rise to the name of a special 
class (giin) of Radhi Mukherjee Kulin Brahmins. Besides, 
the home of the former was originally at Naruli in Sylhet 
(in the easternmost corner of East Bengal) and later on 
at Santipur (in the Nuddea District of West Bengal) while 
the latter (¢.g., Narasingha Ojhi) hailed from Fateabad 
Perganah (in the District of Backerganj) and later on settled at 
Fulia (also in Nuddea District) by the side of the Ganges and 
near Santipur. The forefathers of Padmanabha also hailed 
from different places and he settled finally at Naihati near 
Katowa (Murshidabad District) coming from Backerganj side. 
Under the circumstances Narasingha Ojha and Narasingha 
Narial must be taken as different persons and on the basis 
of literary and genealogical evidences, all three, e.g., Nara- 
singha Narial, Narasingha Ojha and Padmanabha (the fore- 
father of Jiba Goswami who belonged to the Karnata Brahmin 
family) were separate but nevertheless contemporary persons. 
Further, Danuj had ministers (e.g. Padmaniübha and 
Narasingha Ojha) one of which (e.g., Narasingha Ojha) lived 
in the neighbourhood of the residence of Narasingha Narial 
who was the minister of Ganesh. If Danuj and Ganesh were 
separate persons then of course the two ministers of two 
powerful and contemporary sovereigns were living side by 
side. This idea of different personalities of Danuj and 
Ganesh, is far from tenable from circumstantial evidence. 
Ganesh was a pillar of the Barendra Brahmin society and 
as such performed yeoman's service to his community with 
the help of his able minister Narasingha Nirial while Danuj 
with the help of his Radhi Brahmin minister (e.g., Narasingha 
Ojhà) could also do the same and surely the literature on social 
subjects would not pass this unnoticed. But there are no such 
records to prove this.- So from various viewpoints we have 


aw 
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no alternative but to accept the proposition that Danuj and 
Ganesh were one and the same person with at least three 
principal ministers, ¢.g,, Narasingha Narial, Narasingha Ojha 
and Padmaniübha. 

. From the genealogical and other records it is evident that . 
Krittivis could not be present in the court of Raja Ganesh 
or Danuj mentioned above.  Krittivas possibly attended tlie 
court of Raja Kamsanarayan of Tahirpur (Rajshahi District).' 
About the courtiers of Gaureswar as mentioned by Krittivas 
it may be said from the authority of ccs ama that *Jjaex 
or really Gjzz was sister's husband to Raja Kamsanarayan. 
Sri-Krishna's sons were Subuddhi Ray, Kesab Khan, and 
Jagadinanda Ray which may be shown from the genealogical 
table below :— 


Udayanicharyya 
Pasupati 

Jagai 

Balai 

Amsumān 


| 
Sri- Krishna 


| | 
Subuddhi Ray Kesab Khan Jagadananda Ray 


1 By the by, our mind should be disabused of the theory that Krittivis, ^ descen- 

dant of Narasingha Ojbá, attended the court of Raja Ganesh. 
The genealogical records point to Kamsanarayán and further mentions the names of 
Jagadánanda and Kedar Ray (or Khan). Thus, there is no doubt that Emors visited 
"tho court of the powerful chief Kamsanārāyaņ whose title of ''Gaureówara' aa given 


— 
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As for the name “Datta Khan” the credit of its dis- 
covery and identification with the name “Ganesh” chiefly rests 
with Mr. Nagendranath Vasu. We learn from him that the 
venealogical work of the Radhi Brahmins named Mabivamsa 
by Dhrubinanda Misra (a book of great authority so far ‘As 
the Radhi Brabmin genealogy is concerned) mentions a 
powerful chief named Sri-Datta Khan who could be no 
other than Ganesh and whom Mr. Vasu styled fully as Ganesh 
Datta Khan. He supports his view by saying that another 
genealogical work named Sadánanda Karika (a book of high 
authority with the ‘Uttar Radhiya' Kayastha families) mentions 
the name Ganesh Datta Khan. To Mr. Vasu Sri-Datta and 
Ganesh Datta are synonymous, and incidentally he tries to 
prove that Ganesh, who had been known so long as a Barendra 
Brahmin, was not so, but a Kayastha by caste. We cannot 
follow the line of argument of Mr. Vasu. Sri-Datta might 
only be a contemporary of (and not identical with) Sri Ganesh. 
Why can Sri-Datta be not taken as a name, we do not at all 
understand. This Sri-Datta might be a name just as Sri-Pati 
and Sri-Manta are names. If it is a title, then why was the 
full name, e.g., Sri Ganesh Datta never mentioned by the 
genealogical work in question (e.g. Mahivamsa) ? As for 
the title ‘Khan’ adopted by Ganesh there is no dispute. The 


by his panegyrist Krittivüs was once very common for any powerful chief to secure. It 
is this title of "Gaureéwara'" which ia mainly responsible for the wrong surmise that Raja 
Ganesh was the patron of Krittivie, "Thus Krittivás seems to have flourished partly in 
the 15th and partly in the 16th century. 


Among those who believe Raja Karmsapnürüyag as the patron of Krittivás we 
may specially mention Mr. Kaliprasaona Banerjee and Pandit Rajanikanta Chakravarti ; 
see "Madhya yuger Bangla", pp. 11, 25, 26 by K. P. Banerjee and '" Gauder Itihas, 
part IT, p. 213, ed. 1909 by R. Chakravarti, Seo also the Introduction to the Descriptive 
Catalogue, Bengali MSS., C. U., Vol. 1. But Dr. D, C. Sen is doubtful of this conclusion. 
According to him Kamsanārãyap belongs to a later period than that of Krittivás, 
Katpsanár&yap, he believes along with others, to belong to the 16th century. | 


M ET 





E 
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genealogical list as given in Sadinanda-Karika is mentioned 
below :— 


Rabi Datta 


Vale RYE | j | 
31 bhakar Prabhakar Dibakar 
: (Supported Iliyas Shah) 


Soma Datta 
Siva et ta 


| 
Ganesh Datta Khan 


This genealogy is incomplete as it does not go to mention 
the names of the successor or successors of Ganesh Datta Khan 
and as such does not stand the test of sifting enquiry. The 
contention that no two '*Gaureswaras" like Ganesh and Datta 
Khan were possible at the same date is baseless as this ap- 
pellation was given by the court parasites in the past to any 
considerable landlord from whom they got any benefit of 
importance. To construct Sri-Datta as Sri Ganesh is only a 
favourite theory with Mr. Vasu which, we regret, we cannot 
endorse. Incidentally let us mention that Durgachandra 
Sanyal quoted a few letters (pp. 78-82) of the family of 
Ganesh in which it was distinctly mentioned that Ganesh was 
a Brahmin, but, of course, where did he found those letters 
we do not know. Ganesh has long been regarded as a 
Barendra Brahmin and Zaminder of Bhituria Parganah (Dt. 
Dinajpur) who oceupied the throne of Gaur by killing Sam- 
suddin II about which incident we sufficiently discussed 
hereafter. Besides the Datta Khan theory, Mr. Vasu has 
also speculated upon another person, Mahendra Deva. For 
many years Mr. Vasu constructed one theory after another 
about this Mahendra Deva. However, he has recently fallen 

in line with the numismatic evidence, and we are happy 


c 
f 


rd 
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to remark, that he at last believes that Mahendra Deva 
was neither the father nor the younger brother of Ganesh, 
but the son who is otherwise known as Jadu or Jitmalla and 
succeeded him to the throne. ' 

[N.B. Besides the two names Danujmardan and Datta 
Khan we find another name Kans used by Abul Fazel. The 
last name has been long ago put to the test of historical 
investigation and it has been finally aecepted that Kans is the 
variation of the name of Ganesh. Care should be taken not 
to confuse Kāns with Kamsanirayan, the Raja of Tahirpur, 
an influential Barendra Brahmin and Zaminder of North 
Bengal, who flourished about 150 years after Raja Ganesh. ] 

In discussing the date of Raja Ganesh let us first 
give the following genealogical table from  numismatic 
sources. 


Azam Shah (reigned 1392-1409 or 1410 A.D.) 
Saifuddin Hamza Shah 

Sihabuddin Bayazid Shah. 

Alauddin Feroz Shah 


But according to Rajanikanta Chakravarti, the writer 
of ctga Bfsetx who follows Riyaz, Saifuddin Abul Mujahid 
Hamza Shah reigned from 1393 to 1402 A.D. He was 
followed by Samsuddin II whom Ganesh, the Zaminder 
of Bháturia in Dinajpur district, dethroned, or according 
to some, killed in 1405 A.D. and reigned as king till 1414 
A.D. Samsuddin, writes Mr. Chakravarti, reigned only for 
3 years 4 months and 6 days. This writer chiefly follows 
Riyaz. But he refers to a puzzle. The coin of Sultan 
Sababuddin Abal Muzaffar Bayazid Shah does not contain 
the name of his father, as is the common practice. | 


1 According to Mr. H. E. Stapleton Mabendra Deva might be a brother of Jadu. 


* 


—F 
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Now, according to Rajanikanta Chakravarti and his 
authority Kiyaz-us-Salatin, Saifuddin was followed by 
Samsuddin IJ, while according to the coins, Saifuddin was 
succeeded by Bayazid. The writer does not seem to be aware 
of the numismatic evidence and cannot definitely ascertain . 
who was the father of Bayazid. Mr. Chakravarti surmises . 
that Bayazid might have been Raja Ganesh himself. But 
he also quotes Blochman, who thinks on the contrary that 
Bayazid was only the nominal sovereign while Raja Ganesh 
was probably all-powerful in the state during his reign, 

Another writer on the subject, viz., Durgachandra 


Sanyal, in his ac4 x [affe £fsst4 gives the following genealo- 
gical list :— 


Saifuddin 
| 
Nasaret Azam 
(or Samsuddin LI) (supported by Ganesh 
supported by the and his Bháduri 
Mahomedan family). 


noblemen. 


According to this writer Nasaret, the son of Saifuddin 
by his second wife, was older than Azam, the son by his 
first wife. There was naturally a dynastic struggle which 
is described at length by the writer and in which, according 
to him, the Bhaduris (Ganesh's family) participated. 


Sihabuddin Bayazid Shah was Samsuddin II (Iliyas Shah, 
the founder of the dynasty, being Samsuddin I) according 
to Minhazuddin's Riyaz-us-Salatin and R. Chakrabarti's 
ccoa 2fsstx, while Nasaret is identified with Samsuddin II 
by Durgachandra Sanyal. It has now been conclusively 
proved that Bayazid and Samsuddin II were one and the 
same person. Bayazid only adopted the title of Samsuddin II 
‘and was never known as Raja Ganesh, A curious episode 


t ‘ 
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has been related by Durgachandra Sanyal following Riyaz 
that an influential Mahomedan Pir (Saint) invited Sultan 
[brahim, the ruler of Jaunpur, to dethrone Ganesh. The 
Sultan came accordingly, Ganesh, to appease both the Pir 
.and the Sultan (Ibrahim) had converted his son Jadu to 
Islam and placed him temporarily on the throne by way, of 
. ^ political move. It attained splendid success ; for the Pir 
was satisfied and Ibrahim left Bengal quite contented. In 
this circumstance Jada reigned for only about two years 
while his father Ganesh re-occupied the throne in 1416 A.D. 
According to the writer of Riyaz, Ganesh died in 1418 A.D. 
If we give any credence to this theory then Ganesh could 
not have reigned in 1405 A.D, In the coins issued by Jadu or 
Jitmal as Jelaluddin we find the dates 815 Heg. and 819 Heg. 
(i.e. 1415 A.D. and 1416 A.D.) when he ascended the throne 
during the life-time of Raja Ganesh, 


As regards the date of Ganesh opinions of a conflicting 
nature exist making the problem as hard as ever. The writer 
of Riyaz places the reign between 1405-1414 A.D. But 
Durgachandra Sanyal wants to put the date of his actual 
coronation at 1414 A.D. Blochman suggests; as mentioned 
before, that Ganesh was the real ruler of the state for a long 
time even before his coronation in 1414 A.D. In that case 
Saifuddin and Bayazid could not have reigned for a long time 
and the period of reign attributed to Saifuddin (1395-1402 
A.D.) and accepted by Rajanikanta Chakravarti seems to be 
untenable. As for Alauddin Feroz Shah, it may be safely 
surmised that he was probably trying the issue with Ganesh 
for some time, without any success. Some would believe 
that Ganesh killed Ghyasuddin Azam Shah himself in 1407 


A.D.' But from the coins we know that Ghyasuddin was 


living as late as 1409 A.D., and was succeeded by three 
generations of descendants. We are, thus, inclined to dismiss 
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the theory with the remark that Ganesh was perhaps growing 
powerful even as early as the reign of Azam Shah. 


From the maze of theories, stories, hearsays and other 
more reliable evidences (which are more or less fragmentary 
and-numismatic and historical evidences) it is very difficult 
to disentangle proper history. 

However, recent historical researches have enabled us 
to get some new light on the subject. Mr. H. E. Stapleton 
wishes to put the date of Raja Ganesh's enthronement at 
819 Heg. or 1416 A.D., and according to this scholar, he 
reigned at most for 5 or 6 years only, while according to 
Mr. Nalinikanta Bhattasali (his observations being based 

on some coins) Ganesh could not have been on the throne 
of Gaur earlier than 817 Heg. (1414 A.D.) and could not 
have reigned after 821 Heg. (1418 A.D. ; see AÑ, $55- AIA). 
So, these two scholars seem to have very little essential 
difference Sv far as the dates are concerned. ‘These coins have 
been discovered in Maldah, Chittagong and in the locality 
of Subarnagrüm. It isa significant fact that no coin in the 
name of Ganesh has yet been found. Many coins bearing 


b the name of Danujmardan and dated 1339 Sakabda (1417 





A.D.) and 1340 Sakabda (1418 A.D.) have been discovered. ' 
If it is proved that Danujmardan and Ganesh were one and 
the same person then Ganesh was living and ruling as early 
as 1417 A.D. Again, according to HK. D. Banerjee, Ganesh 
reigned between 1396-1415 A.D., being succeeded by Jadu, 
So no definite date for Ganesh can be obtained at this stage. 


Inspite of all our attempts to give dilTerent versions 
eurrent about Ganesh and his contemporary people, and to 


! Rajanikanta Chakravarti mentions one significant fact in his MAII BSE. it is, 
"tetwtsata cea atsiay Sfact(ecea,” ete. To corroborate this statement we find that a 
the name of Danujmardan has been discovered which was minted at Chittagong. 
at some longth the theory that Ganesh and Danuj were one and the 
| his connection in addition to Rajanikanta Chakravarti's history, 


coin in 
These go to prove 
same person. See also in t 


Blmttasnli'a ' Coins and Chronology of the Early Independent Sultans of Bengal." 
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give a cogent version from amongst the conflicting theories, 
it may be said, that the political history of Bengal of this 
period is shrouded in mystery. No definite conclusion is 
safe at this stage of enquiry. Sufficient coins are not yet 
to be found, and these too, are sometimes manufactured - by 
interested persons or parties, while the same may also be said 
with vehemence about the testimony of literature, specially 
the genealogical literature, covering any disputed period. 
However, the day may yet arrive when the coins and 
literature may both be profitably utilised to arrive at a safe 
and definite conclusion. 
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